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LECTURE I. 

Ofigm aitd progress of civil government. Political government at 
first parental or patriarchaL Illustrations and proof s from sa-^ 
cred history before and after the flood. Crime of Ham for 
tubich he was cursed* Why this curse was denounced^ not on 
Ham himself but on his son Canaan. In what respects this 
curse was fulfilled. 

1 HE laws relating to the thedogical department 19 
this Society^ and the express wUl of the Founder of this 
professorship, require the Instructor to read to the two 
higher classes a weekly private Lecture on some topic 
connected with divinity. Complete arrangements for 
this purpose have been but recently made. The desire 
of the Corporation has determined me to anploy a num* 
ber of discourses on the subject of Jewish and Christian 
Afi^quities* Some acquaintance with each of these is 
not only very necessary to those, who m^m to be reli> 
gious instructors, but is a useful smd inteiiesting science 
to all. 

. The Antiquities of the Jews are important and vene- 
rable pn many accounts. They are wore amieiit and 
better authenticated, than those of any other peo[^e di 
so early a date. The Jews ever have been and still are 
a remarkable nation. Their civil and religious institu« 
lions, thei^ character, destination, and fortunes have betB 
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singular and wonderful. Their history has a peculiar 
claim to the attention of Christians, who believe them to 
have been the favorite people of God, the appointed 
trustees and propagators of the true religion in the midst 
of an idolatrous world, the types and progenitors of the 
Messiah, who were to prepare the way for, ;ind at length 
mtroduce his person and kingdom, and who are ultimate- 
ly to rise to distinguished glory and happiness under his 
reign. 

A knowledge of the antiquities of this people is the 
key to many parts of their inspired Scriptures, whose im- 
port or propriety cannot otherwise be distinctly and sat- 
isfactorily perceived. This knowledge will help to vindi- 
cate, yea highly to recommend many things in their laws, 
which at first view may seem inconsistent with the wis- 
de>m, justice, and goodness of God, and which by some 
have bedi greatly censured and even derided. In short, 
tMs ia.cquaintaQce with the ^u-ly Jewish history will eina-. 
Wte you to repel many plttiisible objectionis to the Kble, 
vAli' open to you many new beauties in the sacred volume^ 
attdt will; greatly cosifirm your bdief of its heavenly origin 
ns^. Agreeably, it will be my aim frequently to ^xjptply 
tl}<e^ subject of our disquisitions to the elucidation and- 
dtfdnceof Scripture. If for this purpose we should 
sotiletiixie^ go into ^hort <%rjfts9ibns, it will be readily ex- 
cised by et^fy frietiil to ftetMgiofi, to every fair inquirer 

after truth. 

In tt^atlrvg of the autiquitiek di the Hebrew nation, 
i*c wiB bigin with theSr civn. polity. This, like, 
tilt 6{ almost everf oth^ fio^^f has undergone a va- 
riety of ciiSiti^s vk sta^erat ^nods (^ their history. At 
first their government was patriarchai ; a word (terit^ed 
from IIATPI, faniilx, and APXaN, c6ief, oi ru- 
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jifr. This mode of goveroment is d^ed by G^iffvmy^ 
iearofid writer of the hBt<:ent\XTj^ to coonst *' in the ^ 
ther^^ of families, .w3i their first bom after ithem, exer- 
cising all kinds of civil and ecclesiastical authority in their 
j:t;spective houshdds.'' To throw light on this subject, 
we will briefly investigate the origin and progress of civf 
U government in the early ages* 

. The natural dependence of children on their-pajrents, 
smd their early habits of reverence and subjection to their 
wisdom and authority, would of course give rise^in the 
first instance, to the parental government* The fir^t 
man especially, who was the father of all n)$nldn^« 
would be naturaily regarded by his desQendants as their 
common Hmd9 and have peculiar influence. over their couq» 
sds jand actions, so long as his life and underst^ding 
continued. For the same reason, when mankind had 
lost their commop progenitor, and :had brandbted out in» 
to several distinct families, each ^ these wcndd be» 
come a little community, and woidd natmaliy look 
up to its immediate founder, as its sovereign roller or 
prince. These distinct sovereignties would in thnebe 
greatly multiplied. In some bstamr^s those, who it first 
were kings of their own housholds only, would:iasensibly 
grow up into monarchs of larger societies by '^tending 
their authority over their remoter descendants. . As diis- 
putes would also in time arise among small domestic com* 
munities, these contests would naturally urge them to 
form one common bond of amion, and to elect a commotf 
and efficient sovereign. As larger societies would thus 
be constituted by an assemblage of smaller associations ; 
80 tfae frequent occasions and existence of controversies 
between neighbouring communities thus formed, woukl 
g^tne rise to mutuail and forcible opposition ; in which 
case each community would naturally choose for its mill* 
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tary leader some one person distinguished for his wisdom 
and courage, his eloquence and virtue, his reputation 
and success in public or private concerns. These cir- 
cumstances of preeminence, attending one man, would not 
only raise him to the chief command in war, but prdba- 
bly introduce him to permanent and perhaps supreme au- 
thority in the state. In these and similar methods we 
easily account for the establishment not only of civil go- 
vernment, but of small kingdoms or monarchies, which 
evidently existed in the early ages. Indeed, some kind 
of civil polity is so natural and even necessary to man, 
that many of the antients, particularly Aristotle and 
Plato, call him ZHON HOAITIKON, a p$lHUal ani^ 
mal. For as the wants, faculties, and affections of men 
would early and forcibly urge them to associate; so 
their imperfections and vices would compel their resort 
to. civil government for their common protection and 
prosperity. Perhaps if man had not fallen from virtue, 
or if a society were generally and even universally honest 
and benevolent ; some kind of political rule might be ex* 
pedient ; because good men, who are united in the same 
objects may be ignorant, erroneous, or divided respect- 
ing the means of attaining it« In this case nature and 
reason would direct the society to commit the regulation 
of its common concerns to some persons of superior pen- 
etration and more enlarged views, whose wisdom should 
nafely guide the actions of the multitude* But the ear* 
ly ddection of man from his primitive rectitude, and the 
consequ^t reign of selfish ambition, avarice and injustice, 
would oblige the human race not only to adopt polkical 
institutions, but to arm them with sufficient force to 
guard the innocent, and to punish the injurious. It can«* 
9ot however be stipposed that any sodety of men wouI4 
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subject themselves to the dominion of one or more per^ 
sons, however respectable or beloved, without some 
equivalent protection of that liberty, property, and life, 
which are most dear to their hearts* To imagine there- 
fore with some writers, that civil power, in the first 
instance, was forced upon mankind by. violence or 
conquest is very incredible ; because no one man could 
possess sufficient strength to compel considerable num- 
bers into that servitude, which they naturally hate and 
resist ; and because if one bold advraturer were assist- 
ed by others in this business, these Is^ter must have been 
previously united with him in a political confederation ; 
that is, civil government must have existed by express 
or Implied compact before a subjugating force could be 
successfully exerted. Political authority therefore must 
in fact, as well as by right, have originated primarily 
from mutual agreement between rulers and subjects. Per- 
haps we may even assert, that where power has been di- 
rectly obtained by artifice or by violence, there must be 
an ultimate and implied compact between the victor and 
the vanquished, to constitute a civil community ; for till 
this take place, it is not a state of political order, but of 
anarchy and war. Suppose, for example, that Cromwell, 
the protector of England, and Bonaparte, the present 
chief consul of France, were in the first instance usurp- 
ers ; yet if their subjects finally submitted to their au- 
thority from a belief or experience of public utility or ex- 
pediency ; this submission seems to be a virtual consent on 
their part to the existing form and administration of gov- 
ernment. On these principles Dr. Hutcheson, though 
a most benevolent and able assertor of rational liberty 
and equality, yet declares that states may be justly form- 
ed without the previous consent of th^ people. He 
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tigjs ihat *^ if a p^deat ^md efficieat Legislator can set- 
tle a plao o£ p^ty, eflfeaual for the getiieral good, a- 
moog a stupid or prejudiced people at present unwiUitig 
to r^eive it ; and can reasonably conclude that upon a 
3hort trial they will heartily consent to it ; he acts with 
|)erfect j^tka though in an extraordinary manner/' 
'But he justly adds ^^ that absolute hereditary monarchy 
can never be settled upon this pretence ; as it can never 
tend to good to have all the interests of millions subject- 
ed to the will of one of their equals, as much, yea more 
subject to vice and foUy than any of them/' 

This leads us to apply the prececting observations 
more direttly ta the object of this discourse. Some wri*- 
tera in favor of absolute and hereditary power, have in* 
sisted that the £rst founders of families and tribes not 
only possessed this pow^, but transmitted it entire tO 
thairyErf/ hrn. This authority, accordiAg to them, was 
first vested in Adamj who had the absolute disposal both 
of the persons and estates of all his descendants. Oa 
his death it devolved upon Setbj his eldest son liext to 
Caittf who had been disinherited for the murder of Abel. 
From Seth it was conveyed by lineal succession- to Noah^ 
the fstthi^ of the new world; who, by divine direction, 
divided the earth afto' the flood among seventy of his 
posterity, who were made absolute sovereigns of so many 
nations* From them the right of sovereignty has bera 
handed down to the present day \ and every reigning prince 
of every cou4try is to be presumed to inherit this right, 
unless some other* person can prove iis hereditary title. 
This extravagant, scheme was eag^ly supported in Great 
Britain during the arbitrary reigns of the Steuarts. For 
opposing this doqtrine the immortal Axeman Sidney 
fell a victim imdor the government of Charles the second. 
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If we exanuste tlie scripture hi&tory, on wUch thiA system 
pretends to be founded^ we fiod ao e^iidcaice that Qten- 
our £rst father was clgthed with absofaite zotemgatj. 
His relation to hi& posterity^ as their orq^inal parent, by 
no means gave him uhUmitjed dcHutnioD. . The grant 
made to him of the whole animal and vegetable areati(m. 
for his service did not rest the property aiyl jurisdiction 
of it in him only, but was intended as a cotamon grant 
to the human race. But if we admitted that Adam pos- 
sessed such authority, this would not prove its heredita^ 
ry descent to his eldest i^on. Those wonis of God t6 
Cain, ^' Unto thee shall be his (that is AbePs) desire^ 
and thou shalt rule over him^" may prove . some preem* 
inence in the first bom over his bn>ther ; but can neir* 
er establish an absolute power during Ufe over him and 
all his posterity. The distribution of mankind after the 
deluge into seventy independent kingdoms not only con^* 
tradicts the right q£ primogeniture, but it haa no founda- 
tion in the sacred history* Besids&f this history informs 
us that God often pas^ by the first bom, and advanced* 
younger sons to special dignity, privilege, and power. 

Dismissing therefore this plan of hereditary unquali- 
fied sovereignty, as equally unsupported by scripture and 
reason, we proceed to observe that the patriarchal gov- 
ernment, in the sense limited above^ snbsisied among 
God's visible people for a series of ages. We have 
some vestiges of it in the antediluvian wcirld. The ex- 
istence of some civil authority is intimated in the story 
of Cain, who was not only banished fr<Mn the communi- 
ty, but was apprehensive of capital punishment for his 
unnatural fratricide; "And Cain said unto the Lord, 
my punishment is greater than I can bear. Bdbold thou 
hast driven me out this day from the fac6 o£ the earth,^ 
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that is from my native country or territory ; « and 
from thy face shall I be hid ;'' that is, I shall be excluded 
from the Shechinah, or visible glory, which is the stated 
symbol of thy gracious presence ; '^ and it shall come 
to pass that every one that findeth me shall slay me }" 
every one viall treat me as an outlaw from the govern* 
ment, as a common enemy to my species. We are told 
that among the antient Romans, when a person was out* 
lawed or declared accursed for some heinous crime, any 
one might kill him with impunity. The reason why the 
first instance of murder was punished with banishment, 
and not with death, might be because the continuance 
of the murderer for several centuries a living and dread- 
ful monument of divine vengeance, would probaflbly af- 
ford more instruction and benefit to mankind than his 
immediate excision ; or because in the infancy of the 
world his life might be important to the propagation and 
support of the species, and capital executions were then 
less necessary for the common safety. ^^ The mark which 
God set upon Cain, lest any finding him should slay 
him,'^ has given rise to many curious and some very ri- 
diculous conjectures. Dr. Shuckford's opinion seems 
the most probable, who renders the text thus-^^^ The 
Lord gave to Cain a sign'' or token, probably by some 
miracle, assuring him of his protection, so that none 
who met him should kill him« The same word here 
translated marky is applied to the visible token by which 
God assured Noah that he would no more drown the 
world } and by which he satisfied Gideon that he should 
destroy the Midianites.. 

The next intimation of civil government in the early a- 
ges appears in the story of Lamech. « Lamech said 
unto his wives, I have slain a man to ray wounding, and 



tBCT. I.] JEWISH ANTIQUITIES. 17 

a young man to my hurt. If Cain shall be avenged 
seyen fold, truly Lamech seventy and seven fold/* O- 
mitting the many fanciful or forced constructions of these 
words, I only • observe that Onkelos, the first Chaldee 
Paraphrast on the Pentateuch, considers the former part 
of Lamech's speech as interrogative — " Have I slain a 
man to my wounding, and a young man to my hurt ?" 
' — and accordingly paraphrases it thus — " I have not, 
like Cain, killed a man, that I should bear the sin of it ; 
npr a young man, that my offspring should be cut off for 
it.*' Dr. Shuckford has enlarged this idea by supposing 
that Lamech was endeavouring to quiet the apprehensions 
of his wives and family with respect to any penal conse* 
quences, which the'murder committed by their progenitor 
Cain might entail upon them, as if had said, '* What 
have we done that we should be afraid ? We have not 
killed nor injured a man even of another family. And 
if God would not allow Cain to be killed^ who had mur- 
dered his own brother, but threatened sevenfold ven- 
geance on any who should slay him j certainly they 
must meet a far greater punishment, who should kill any 
of us. We may therefore assure ourselves of perfect 
safety under the protection of human government, and 
of divine providence." This construction to me seems 
easy and well founded. 

Let us now descend to the history of man after the 
flood. The first instance of patriarchal authority, which 
occurs in this history, is. the judicial sentence of Noah, 
denouuc^ed upon his grandson Canaan, ^^ cursed be Ca- 
naan ; a. servant of servants shall he be unto his bretlv* . 
ren." As Noah was the second father of mankind, he 
was probably for a considerable time reverenced and o- 
beyed as universal. Sovereign. With respect to the par- 
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ticular exercise of his power now before us, he seems to 
have acted rather as aa iaspired prophet than as a patri- 
archal ruler ; that isp he was enabled to foretel the fii* 
ture fate of his three sons and their posterity, and thus 
to pronounce an effectual curse on one of them, and 
Wessings upon the two other. His example there- 
fore give^ no warrant to rulers and kings in later 
tin^s to (Jecide the future fete of their children and do- 
minions by their arbitrary pfeasure ; to determine for in- 
stance, which of their sons shall possess the absolute 
jurisdiction and property of a great nation ; just as a 
private man becjueatbs bis lands or his cattle to his 
fceirs. 

There are several questions, wirieh this part of sacred 
Mstory suggests. 

First, what was the crime of Ham, for which his fa- 
ther cursed him ? The answer is, having witnessed the 
infirmity and nakedness of a venerable parent, instead oj? 
concealing them beneath the veil of filial piety, he public- 
ly and scornfully acposed tbem to his brethren $ which 
. was at onee an impious and shameless act, and evinced a 
very depraved character. 

Secondly, why did Noah denounce this curse, npt cm 
Ham himself, but on his son Canaan ? We reply, the re- 
peated mention of Canaan in this story, as well as the 
united opinion of the Hebrew Doctors, renders it prdba- 
bk that be was a partner '^ith his fether Ham in behold- 
mg and ridiculing the infimdty of Ndkh. We add, that 
as the curse here denounced was prophetic, apd chiefly re; 
ferred to the[remote posterity of Ham and of Canaan, so 
there was no injustice in punishing this posterity for imi- 
tating the wickedness of their progenitors, nor any im- 
propriety in punishing Ham for his crime by informing 
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him of the future depravity and servitude of his offspring 
to which his own example would largely contribute. 

J third question is, iti what respects was this curse ful- 
filled ? We answer, it was verified 1st, by the destruction 
or subjugation of the Canaanites to the people of Israel, 
the descendants of Shem } 2d, by the .conquest and exp 
termination of the Tyrians, Thebans, and CartfaHgini- 
ans, who were also Ham's posterity, by the Greeks and 
Romans, who descended from ^aphet ; and 3dly, by the 
pre&eEtt servile and wretched condition of the Africans^ 
vbo ftpvang from the same fatal fttock^ compared witib 
the state €ff Eur^eans^ who originated firom^a di&reoc 
l^raneh of the Patriaceh's family. Those^ w^o wish to be 
greatly entertained and confirmed by fully comparing 
these historic facts with the predictions of Noah^ are re* 
hnt^ to the masterly treatise of Nrwtm osk the ptopbe- 
«ies« 
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LECTURE II. 

* J 

\ 

P(rtriarcbal gavernnjtent farth^ illustrated. Sentenciof Jacob on 
his twelve sons. Special governt^ent of the Jews. It^ 
leading design^ the preservation of the true religion ammg thentj 
in c:>nneciijn with their temporal freedom and prosperity. Why 
temporal blessings and evils employed to enforce this constitution. 
O9jections answered. Hebrew policy contrasted with that cfih* 

» antient heathens. 

XN the beginning of our first Lecture of thi< 
kind we informed you that, in obedience to the will of 
the Founder ot the theological professorship, and of the 
College Legislature, we had determined to give you a se- 
ries of private dis(;ourses on Jewish and Christian AntU 
quities. After hinting a few things on the importance 
of beiqg acquainted ^ith the antiquities of the Jews, par- 
ticularly as such knowledge affords the best clue to the 
meaning, propriety, and beauty of many parts of their 
inspired scriptures ; we proposed to begin our disquisi-^ 
tions by attending to their civil polity. To throw light 
on this, we went into a brief investigation of the origm 
^nd progress oi civil government in the early ages. The 
result of this inquiry was, that political government was 
at first parental or patriarchal ; that in time it branche4 
out and grew up into a number of more extended and in-r 
dependent monarchies ; that the sovereignties, however, 
were primarily, or at least ultimately established by ex- 
press or implied agreement betweeq the rulers and sub- 
jects ; aqd that there is no proof from Scripture, reason, 
or history, that the early founders and governors of man* 
kind possessed unlimited power, much less that they 
transmitted it by hereditary succession in the line of ttieift 
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Haiviag made these preliminary observatiooSy we pro* 
ceeded to notice some faint vestiges of a limited patriarchal 
government in the story of Cain and of Lamech before 
the floods and in the sentence denounced by Noah after 
that deluge upon a.i^icked son and his future descend** 
ants. 

Omitting several other traces of civil authcmty,' exer- 
cised by succeeding patriarchs, let us advert a few mo« 
ments to the sentence, pronounced by Jacob just bjefore 
his death on each of his respective sons, and the several 
tribes, of which they were the destined founders. Two 
of these ^ons, viz. Simeon and Levi, for their perfidious * 
^nd barbarous murder of the Shechemites, are thus de* 
nounced by their dying father-^-** Cursed be their an^ 
ger, for it was fierce ; and their wrath, for it was cruel ; 
I will divide them in Jacob, and scatter them in Israel/^ 
This prophetic doom was remarkably verified. Eor 
though the land of Canaan was divided among the Is«> * 
raelites by the contingency of lots ; yet the tribe of Si- 
meon had no distinct portion assigned tcr it, but only a 
small inheritance in the midst of the tribe of Judah ; 
and the posterity of Levi had no separate inhtii- 
tance in lands, like the rest of the Hebrews, except a few 
cities with their suburbs taken from the possessions of 
all the other tribes. Thus the families of Simeon and Le- 
vi, in exact agreement witji this prophecy, continued divid- 
ed and scattered in Israel, to the end of their common* 
.wealth. This address of Jacob to his sons foretels with 
great exactness many other surprising traits in the char- 
acters and circiunstances of their future offspring. We 
will select one remarkable instance. In blessing the tribe 
of Judah he utters this prediction — ^^ The scepter shall 
laot depart from Judah, nor a lawgiver from b^weea his 
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jfe0t| iifltS Shilob CMte i and onto him shall the gather- 
lag of the people be/' That by Sbiiob is imended the 
Messiah appedtfs ftotA the import of the Hebrew word^ 
whidi the moit leatned critics derive from verbs^ 8igw£^ 
kig either to seiid^ to enjoy peace^.or to prosper and 
save ; and which accordingly denotes the great promised 
Miisengir^ F^ace imker^ or Saviour* It also appears 
from its being intltided in the appropriate blesring pro 
ftoimced upon Judahy to whom the pte^inence or higte- 
est privilege belonged ; from the gathering of the peo^ 
pie to this Shiloh^ which is the same with all nations be^ 
ifig eoBveited to and blesded in him ; from the consent 
of all the antientj, and many of the modem Jews, as wdi 
us Christians j and finally from the eiract agreement of 
the prophecy, thus understood, with the truth of factn 
before and after the coming ^ Christ. Il is a fact^ that 
m scepter or lawgiver, that is the saprctne goremmeftt of 
UtMi was first set tip in the tribe of Judah^ ia the pet* 
ma of Da^d^ and tontinoed in that tribe, in a line of 
tegular descent from him fill the tk&e oi the Babybnish 
cafMivity } s^r which it still subsisted in the same tribe 
«ifer a ^WtHnt form, till the birth of our Saviour. 
'Hot Mm after this event Jndea was made a Romaa 
fnrovifite $ its eivil administration was transferred to Ro- 
IMn governors ; and not long after its capiul city was 
idestroyed, and its surviving inhabitants dispersed* Since 
-iiAi dispersion the family of Judah has been so far from 
poss^fling civil mnhority , that its very existence, as a dis- 
fmct tribe, has been confounded and lost. This train of 
ikets al ouceexidatiia the meaning) and f^ove&^die dmae 
inspiration of this antient predtction^ 

Hartftg brirfy traced &e Ustory of that authority, 
"iriUk^ %9M possessed, by the early am^scors of the Jew- 

i 
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ish nation, we arc prepared to examine the special gov- 
ernment of this people from the commencement of thdr 
civil polity to its final cJrtinction. To form a just esri^ 
mate of this government, we must first attend to its lead- 
ing design^ or inquire wha^t objects the Deity proposed ifi 
its erection. If we can show that the ends designed by 
it were worthy of God, and that the means employed 
were eminently adapted to those ends, you wiil need no 
dther poof of its wisdom and excellence. 

Thfi Hebrew constitution, like all good governments, 
was intended to protect the freedom, property, ^id peace 
of thb community at large, and of its several memberB.* 
But thi$ was not its only intention. It was also design* 
ed to preserve in t|fat nation the knowledge and servico 
of the one true God, and to set up an effectual baniep 
against the contagious and destructive evils of idolatry* 
Agreeably, the Jewish form of government was found* 
ed in a mutual and explicit contract to the fpllowmg pur« 
pose : — ^The people, on their part, solemnly chose orac^ 
cqited Jdiovah as their poittical, as well as religious Sov- 
ereign, engaging to adhere to his worship and laws, iu 
opposition to every species of idolatry : God, on hit part, 
promised that on this condition he would govern^ pron 
tecC and bl^s them in a peculiar and immediate way, 8e» 
curing to them not only the transcendent privil^s and 
comforts of the true religion, but high degrees of tempo* 
porai liberty, peace and prosperity. The reasons whf 
tcmpotal blessings and evils are so much employed to eii« 
force this constitution, are weighty and obnous. It was 
fit that God, as the political King of Israd, should guasrd 
his laws \rith political sanctions. Such sanctions wcra 
peculiarly needfut and beneficiai to so gross a peopk,' at 
the Jews, and m a pietriod of^ the world, when the do£% 
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trine of a future retribution was so feebly discovered, and 
of course had so little effect. The good and evil things 
of the present state were also the great incitements 
to idolatry : it therefore became necessary to press them 
idto the service of true religion. The idol^rous nations 
believed in and worshipped subordinate beings, as the 
immediate dispensers of health and long life; of worldly 
aflEluence and prosperity. Several of the Qld Testament 
Prophets charge the Jewish people with relapsing into the. 
worship of inferior beings upon the fond conceit, that 
they gave them their corn, and wine, and oil, their silver 
and gold. This prevailing notion, that temporal bles-. 
sings came from some demon, idol, or tutelar deity, whom 
for this reason it was necessary to conciliate, rendered it 
highly expedient that an institution intended to guard the 
belief and adoration of the one true God, should hold up 
these blessings as exclusively his gifts ; to be sought and 
obtained, only by a strict adherence to his worship and 
commands. 

But you will ask, was it proper to protect the true re* 
ligion, and prevent idolatry, by civil establishments and - 
temporal considerations ? Did not this directly operate 
to crush free inquiry, and to foster religious persecution, 
hypocrisy, and severity ?— ^We reply, as the Jewish con- 
stitution was a Theocracy, in which Jehovah was the tem- 
poral Sovereign ; as that people held the land of Canaan, 
and alL their peculiar privileges, upon the footing of their 
alliance to hi^ ; so idolatry in them was high treason 
against their acknowledged King, and against that origi- 
nal compact, on which their national happiness and even 
existence depended. Besides, God had given that na- 
tion peculiar and abundant evidence that he was the true 
and only Deity, and that every blessingand calamity result- 
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ed from his favor or displeasure. It was therefore both 
just and merciful to enact severe penalties against those, 
1?«rho should traiterously revolt from him. Such penalties 
were but an equitable counterpart to the high rewards 
connected with obedience. They were needful aiid be- 
nevolent guards to the public virtue and safety. They 
implied no infringement of the just rights of the subject, 
any more than the peiial laws of other states, which 
punish conspiracies against the constitution* In short, 
they were absolutely necessary, as things then were, not 
only to preserve rational piety and virtue^ with theit' 
attendant blessings^ among the Jews^ but to prevent 
their total extinction through the world* Those, who 
Censure the Jewish government for thus patronising th6 
true religion, do not sufficiently consider the evil nature 
and effects of idolatry, and its Vipid and general propa^ 
gation in the ^arly ag€s. Even the antient Egyptians^ 
a people celebrated for wisdom and science, were among 
the most stupid and e^itravagdnt idolater's. The Hebrews 
themselves, notwithstanding their special religious advan- 
tages, were exceedingly addicted to this prevailing abom** 
ination* Lest any should view idolatry as a harmless or 
venial error^ I will mention some of the dreadful evils 
wrapped up In it ; that we may be struck with that en* 
lightened and benevolent policy, which aimed to arrest 
and destroy it. 

One of the prin<iipal evils of idolatry was, that it led 
away the human mind from the knowledge, obedience, 
and imitation of the all perfect Being, and of course fron^ 
that true holiness aiid morality, which alotle could en- 
gage his acceptance and blessing ; and transferred its 
homage to imaginary local divinities, whose protection 

was to be obtained by magical rites, or by absurd, iip- 

D 



i6 LECTURES ON [lect-ii. 

pure, er barbarous ceremonies of worship. Hence man- 
kind became necessarily vicious both in principle and 
practice. Instead of aiming to please the true God, and 
procure needed blessings from him, by adoring and copy-^ 
ing his purity, justice, and benevolence, they sought the 
hvox of yupiieTy who with all his power and dignity 
was exhibited to then) as a hero in lust, intemperance, 
and wickedness \ of Mercury ^ the patron of thieves and 
robbers } of Bacchus^ the god of drunkenness ; of <pf 
Venus J the model and protectress of debauchery* A% 
the ch'^racters of such deities, so the most sacr^ ritQ^ 
and mysteries of their worship f^xtinguished in their vota* 
rie$$ every principle of moral rectitude, and nourishecl ^y«> 
ery evil propensity ; they not only licensed l>U[t evcui 
consecrated the most shocking scenes both of levrdaess 
and of cruelty. It was a known custom among the Cana- 
anites to sacrifice even theiy own children to one of their 
idols.— When we contemplate these and ma^y oth^ die-, 
testable crimes, . which the Scripture; charges upon tiesc 
Canaanitish idolaters ^ must we not pronounce It: wise, 
just, 2md even benevolent in the Supreme Ruler to ii^ict 
lipon them exemplary puaiskneiQrt ^ And hs^d he not a 
right to commissio4i the Israelites to execute this punish^ 
ment ? — M thi^: dreadful e^cution of the Canaanite^i 
gives rise to one of t^ most popular, ai\d at the* sape 
time unjust clamors of infidelity against the constitutwn, 
a^ consequent proceedings of the Hebrew nation^ I 
would just remark, that the question between us and such 
objectors is not, whether the Israelites had any natural 
right to take away the lives, and estates of the Canaan- 
ites, who had never injured them ? We grant they had 
Dot> But certainly the righ,teous Judge of nations had 
a right to exterminate those wicked idolaters by whatev- 
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cr instruni^flftfi he chose to employ. If a humaa govern* 
ment may lawfully commission one man to kill another^ 
vfho bas forfeited his life ; much more may the Supreme 
Governor do the same. To say that the Israelites had 
njo such commissioti, but only made a false pretensloii 
to k, i^ ffleanly to shift the question before us y whkh 
is, whether thneir conduct, with all its circumstances, as 
stated in Scrrpture, be justifiable ? We confidently main* 
tain not only the equity, but the peculiar wisdom and 
goodness of ~God in this mode of proceeding. For noth* 
ing could miore powerfully operate to suppress idolatry 
and it^ attending vices^ and to encourage tne religion atut 
virtue, than for Jehovah publidy to comilnissioB and mirac* 
ulottsiy to assist a nation, who openly professed and wor* 
shdpped him, to extirpate n^ighty nations of idolaters, and 
to grant and permanently setui^e to hi^ conquering people 
the possessions of the latter, on the express condition of 
their stedfest obedience to his laws. By thus deisfroy- 
ing fhe Canaanite^ the God of Israel publicly triumph* 
cd over their jeAo\ deities ; he showed that these could 
neither give v^ secure to their votaries life and pros* 
perity,. but fhat he was the ioveragn dispenser of bleis* 
sings to his friefiKis, and of plagues to his enemies. This 
whole proceeding was espeeially fitted to impress the Is- 
raelites witJi a perpetual abhorrence and dreaxi of those 
crimes, which ihey had been the instruments of punish^ 
ing, and fa secure their fidelity to that Being, whose 
wonderful iateri>osition they had experienced, and whose 
continued £iVof was connected with their loy^xy* 

As the peculiar manner, iin which the Jews were madoi 
to po^ss^ss the la«d of Canaan, was thus highly fevorabte 
to their virtue, and of course to their prosperity j so 
many of tlieir la*s, which, at first vie'w, may 9^m. ttU 
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fling or severe, will appear important, if we keep in view 
the gre^t design of their ns^tional establishment. Thus 
the laws, which prohibited familiar intercourse and espe*^ 
dally intermarriages with their heathen neighbours, 
though censured by infidels as unsocial and savouring 
of misanthropy, were highly useful to preserve the Is* 
Thelites a distinct and holy community, and thus to keep 
aliye in the world the pure principles of piety and mor- 
als. So easily were the Hebrews enticed into idolatry, 
that a frequent participation in the society or even inno- 
cent entertainments of heathens would endanger the pu* 
rity of their character. — Many other statutes derive their 
chief importance from the same source. The ablest of 
the Jewish Doctors gives this general reason for them — 
^' They were made to keep men from idolatry, and such 
false opinions as are akin to it, such as pretences to in-* 
cantations, divinations, foreteiUing things by the stars, 
or by the possession of some spirit or demon, or consult-* 
ing with such persons.'* He farther observes, that 
^^ many of the magic rites consisted in certain gestures, 
actions, or words j" and mentions several examples of 
such superstitions ; among the rest a remarkable rite to 
prevent a storm of ha^l. Now not a few of the Mosa- 
ical laws, which would otherwise seem unworthy of the 
wisdom of God, were yet necessary guards against these 
idolatrous pagan customs, — ^Tbat statute, for instance, 
which forbids the Jews to ** round the corners of their 
beads, or to mar the comers of their beards,*' will ap-» 
pear important, when we consider it as a barrier against 
9 magical custom of t|ie heathen priests, who made this 
mode of treating their hair and beards essential to theb 
idol worship, and a grand prerequisite to the success of 
th?}r pctitiQU5t-TrWe likewise instantly perc^iye th? Wh 
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dom of that prohibition, " neither shaH a garment of 
linen and woolen come upon thee,'* when we know that 
such mixed garments were the appropriate habits of idol- 
atrous priests, and were supposed to possess some great 
magical virtue. — ^We also understand the propriety of 
that law, which forbids each sex to wear any garment 
peculiar to the other, when we find that it was a stand- 
ing injunction among the antient heathens, that men 
must stand before the star of Venus in the flowered gar- 
ments of women, and women were to put on the armour 
of men before the star of Mars. Agreeably, Macrobius 
tells us, that men worshipped Vtous in women's habits, 
and women in the habits of men. — How wise and benev- 
olent was it in the divine Legislator, by such minute and 
strict precepts,'to guard a gross and superstitious people 
from the dangerous customs, which every where sur- 
rounded them, and whfch, without such checks, must 
have operated to destroy every distinction between Jews 
^nd pagans. 

Let us then steadily keep in mind the noble and com- 
plex design of the Hebrew government. Let us view it 
as intepded to preserve in our world rational piety and 
virtue, and in connexion with this to dispense liberty, or- 
der, and happiness to the Jewish commonwealth. Their 
constiti^tion, thus viewed, resembles the pillar of cloud 
and of fire, which attended their camp through the wil- 
derness. While it guided, protected, and cheered the 
obedient Jews, it held up to the surrounding world a 
public and impressive monument of the supremacy of Je- 
hovah, of the blessings, which attend his faithful ser- 
vants, and of the detestable and destructive evils, which 
accompany idolatry, superstition, and vice. 
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LECTURE III. 

Ohj<ction q/ partiality in Jehova/i toward the Jenuish nation^ 
answered. Objection to the Hebreiu constitution as a sys-' 
tern of intolerance and- war, of conquest or extermination , 
answered. System of Hebrew policy contrasted with that of 
the antieni heathens, 

XN our last Lecture we showed that the great 
design of the civil constitution of the Jewish nation was 
the preservation of the true religion among them, and in 
connexion with this, their temporal freedom and pros- 
fierity. I presume you will all grant, that such a design 
was truly benevolent and noble, and that every regula- 
tion necessary to its accomplishment was highly impor- 
tant. We have already remarked, that many statutes in 
the Jewish cocje, which, at first view, seem puerile, were 
needful barriers to that people against the enticing, but 
dangerous customs of their idolatrous neighbours. Yet 
still many features of the Hebrew government differ so 
widely from the best sentiments and usages of modern 
times, that it requires a candid and attentive survey to 
make us fuliy see their propriety and beauty. As I 
ttnst that both you and myself are honest inquirers after 
truth, I hope you will cheerfully accompany me in the 
disquisition before us ; and the rather, as the question 
concerning the merits of the Jewish polity and laws affects 
the reputation both of the Old Testament and the New ; 
and it ha§ accordingly been the practice of many enemies 
tct Christianity to attempt its subversion, not by direct 
assault, but by casting reproach or ridicule on the insti- 
tutions of the antient Jews. We are willing to meet 
them on this ground. If these institutions cannot 
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be fairly vindicated, we stand teady to give up all reveaU 
ed religion as indefensible. 

We have represented the civil government of the He- 
brews as founded on a peculiar compact or relation be- 
tween God and them^ by which he became their potiticsd 
Sovereign and Protector, and they engaged themselves 
to worship and obey him, in opposition to all pretraded or 
rival deities. But some may object that there is a great ab* 
surdity in supposing God, the universal Parent and Ruler, 
thu s to connect himself with one particular nation 5 and tobe- 
comea partial and tutelar Deity to them, while he seemed to 
exclude from his favor a gre^t majority of hia human fiuni^ 
ly. This plausible objection is capabte of two satisfac- 
tory answers. Firsts God^s peculiar relation ta the Jews 
did not in the least diminish or hinder his palemal- and 
beneficent care of all his rational offspring. WiM^ anjr 
parson say, that the supreme Governor, by giving one 
portion of mankind greater privileges than the rest, ex& 
eludes the latter from his notice, or conducts in a partial 
and injurious manner ? Would it be wise to infer that^ 
because the constitution and laws of the United Stsrtes 
appropriat)^ the city of Washington, and a small district 
around it, to the special residence and jurisdiction of our 
national rulers^ therefore the rest of the Union is shot 
out from their patriotic inspection and influence ? Yet 
this conclusion would be far less absurd than the oljec* 
tion before us ; — especially when we add Secondly^ that 
God's design in thus selecting and covenanting with a 
particular nation was not so much thdr peculiar benefit, 
as the general good of mankind ; for this constitution waa 
a light set up in the midst of a dark world ; a light,, 
which preserved and in some measure diffused the knowl- 
edge and practice of pure religion and virtue, and t)iU9^ 
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kept alive in the human mind those principles, which ard 
the basis of liberty and order, of improvement and hap- 
piness both to individual and social man. That we may 
distinctly see how far this constitution promoted these 
excellent purposes, I would observe that the very ex- 
istence of this frame of government led up the minds ' 
of the Jews to that One true God, by whose wis- 
dom it was formed, by whose authority it was enjoyed^ 
and by whose extraordinary providence it was visibly 
carried into effect. The tenure, by which they claimed 
and enjoyed the benefits of this constitution, was their 
firm and exclusive loyalty to Jehovah^ On this condi- 
tion he promises and actually gives them a pleasant and 
fertile country, which they hold by his conditional grant. 
By their instrumentality he expels the former inhabitants 
for their abominable crimes, the fruits of their idol* 
atry. He blesses the new tenants of this country with, 
freedom and plenty, with peace and prosperity, while 
they retain thdr religious and virtuous character j but 
when they apostatize he permits their enemies to afflict 
and oppress them. Thus a weak and little nation, sur- 
rounded on all sides, and frequently invaded by great and 
powerful empires, is visibly protected against them all by 
the superior power of Jehovah, and subsists much longef 
than any known kingdom in the world. What an au- 
gust and impressive spectacle ! How forcibly did it teach 
beholding nations the vanity of idols, and the suprema- 
cy of the God of Israel ! How pathetically did it call 
them off from the fatal service of the former, to the wor- 
ship and protection of the latter ! — Let it be further not^ 
ed, that the central situation, which the Jews occupied 
with respect to the then inhabited globe, and the stupen- 
dous works of divine power, by which their government 
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and laws viere introduced, supported, aild executed^ by 
which they th^n^elves wene ofteo chastised, disfecded, 
pr ddkered, and that migfaiy adversaries defeated or ru- 
ifled, were admirably calculated tp spread the glory of 
God, and die kuowiedge and obedience of his laws, inco 
the surrounding world. Even the captivities anddisper- ^ 
sions, which this people su&red for thdbr transgressions, 
were made subservient to the extension and triumph of 
their religion. Thie eminent virtues and extraordinary 
gifts displayed by some of these captives, and the woU'r 
derful interpositions of Jehovah in their favor, impressed 
on the minds of heathen princes and nations a high xeVf 
erence for the religion and the God of Israel* The cel- 
ebrated learning of the antient Eastern morld^ especially 
on civil, moral, and religious subjects, was doubtless in 
greai measure derived from the laws and writings of this 
favored people. The nearer we come down to gospel 
, times, the more extensive is the beneficent influence of 
their system on neighbouring countries. As the Jew$ 
wer£ gradually diSased over the Romati empire, as well 
as over the Asiaitic regions, so they every where convert- 
cd great nuaUsers from idolatry to the faith and worship 
of the true God. While the greatest pagan philoso- 
phers, instead of turning any pf the people from super- 
stition to rational piety, conformed themselves to the 
reigning idolatry, and recommended the same conformi- 
ty to others ; the Jews propagated their own religion far 
and wide, and thus contributed to prepare mankind for 
the perfect dispensation of the gospel. In a word, the 
erection of this peofde into a peculiar and separate polity 
rendered them the safe depositari^ of those promises, 
predictions, and types, which excited in mankind the 

cheering hope of a futnr^i Redeemer, which gradually 
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fitted them for his coming, and which gave a distinct and 
full testimony to his divine mission, when he actually ap- 
peared. Thns the Mosaic constitution, far from having 
a partial operation in favor of one nation only, was a de- 
igned and unspeakable blessing to the Jhuman race. 

This train of thought leads us to answer those objec- 
tors, who represent this constitution as a system of in- 
tolerance and war, of conquest or extermination against 
all the rest of the world, under the pretense of building 
up the true religion upon the ruins of idolatry. We 
readily grant, that this government was primarily and 
especially designed for the benefit of the Jews ; just as 
the constitution of our country is peculiarly intended for 
the happiness of Americans. The Hebrew Lawgiver 
and people, like the framers and supporters of our gov- 
ernment, were strangers to that refined philanthropy^ 
which seeks the good of the whole by the destruction of 
its several parts. Their benevolence operated in the 
first place towards themselves and their own nation. In 
this view the laws of Moses were excellent. Far from 
encouraging a narrow or malignant spirit, they cherish- 
ed every feeling and office of brotherly kindness and pa- 
triotism. They required the Jews to abstain from every 
species of enmity, revenge, or oppression ; to treat their 
poor neighbours and debtors, their domestic servants, 
and even their enemies, with mildness and liberality. 
They strictly prohibited them from ridiculing or taking 
ungenerous advantage of the bodily infirmities of any 
person, such as laying a stumbling block before the blind, 
or cursing the deaf. Their civil code is full of such pre- 
cepts ; and in these instances it displays a spirit of equi- 
ty, of tenderness, and generosity, which cannot be par- 
alleled in any other system of anttent policy. Nor was 
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this just and humane treatment to be confined to mem- 
bers of thdr own community. They are very frequent- 
ly commanded to show kindness to strangers or foreignr 
ers ; to love them as themselves ; to love and do thei9 
good in imitation of the divine example^ and because they 
themselves had experimentally known the condition and 
the heart of strangers, Th<e strangers are xrften joined 
with the poor, the widow, the fatherless, and the Le^ 
vites, as peculiar objects of their pity and succour. The 
gleanings pf their fields were to be left for them, as weU 
a&^ for their own poor ; and those who oppressed them 
vr<^e classed among the vilest criminals. lit ivas also a 
very amiably feature in the Mosaic constitution, that one 
express design of their weekly Sabbath was, that their 
servants, and the stranger, and even their cattle, might 
rest and be' refreshed. We grant that no foreigners 
were permitted to reside ampng them, wftto openly pro- 
fessed idolatry, because this, as we showed in our last 
Lecture, was directly subversiTe of their government^ 
But in every other case they were obliged to j^ceive 
and comfcn't strangers, even though they did nqt become 
naturalized, or incorporated with their society. |t]<>r \% 
there one statute or precedent in their b^, which authorr 
ized them to propagate their religion by force, or to per- 
secute foreigners for not complying with their peculiar 
customs* 

It is therefore a great mistake, to consider the Hebrew 
polity as a system of general persecution or extirpation. 
For the commands, given to destroy idolatry and its vor 
taries, are evidently limited to the land of Caaaan, which 
God had granted to the Israelites, to be the exclusive 
seat of uncorrupted religion and morality, with which 
idolatrous worship was totally inconsistetitf -With re^ 
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gard to othei* countries^ there is no tequiretitent, |>€t'ilW8* 
sioi>, nor example of the Jews making war upon theitt^ 
foi the mere purposes either of religion or of Conquest. 
On the contrary, the whole plan of their government 
was fitted to check the views of foreign atAbition. For 
it circumscribed them within the limits of a small coun* 
try. It parcelled them out into several tribes j it assign* 
ed to each its peculiar and unalienable territory j it ob- 
liged them to dflPer all their sacrifices in that country, 
and at the tabernacle or tetople placed in its capital ; it 
limited the observance of their Sabbatical years add their 
Jubilees, and all their Other peculiar institutions, M the 
land of Canaan* These fundamental articles restrained 
them f 6 the qiliet enjoyment of their religion and laws 
within their own botuldai'ies^ afui weire incompatible with 
the acquisition, the imptovement, or the defeace of ex- 
tensive dominiotisi It h accordingly remarkable, that 
the national blessings protnised to thtm oil their obedi* 
ence, rieVer include an enlargement of empire, but only 
an asstifatice of distingtiished prosperity and happiness in 
their own (:duntry, add of victory over all that " should 
rise up against theift/^ that is, yd&ho should disturb or in* 
vade them in their rightful possessions. Agneeably, 
their military code directs them how to conduct such 
ivars, as their own defence made just and indispensable* 
Let the cause of the war be ever so urgent, and the fa- 
cility of defittoying their enemies ever so great, yet they 
are required -firlt io preelatT^i peace to them, that is, to of* 
fei* them the quiet enjoyment df their country and pos- 
sessions, on condition of their' paying a certain tribute to 
the Israelites, If a city thus summoned refuse the pro- 
posal, they are directed to besiege it ; but if it surren* 
^s before it be carried by assault, the lives of its inhab« 
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itants are still to be spared. But if it finally reject all 
pacific overtures, after being fairly warned of the coni^- 
quences, 3hould it be taken by force ; they are allowed 
after subduing it by storm, to kill all the males, 4hat la, 
all who bore arms ; but the women and children they 
are strictly required to spare even amid the fury of an 
assault* They are also forbidden to destroy the fruit 
trees of the enemy, because they are man's life ; which 
the Hebrew doctors justly interpret as a prohibition of 
every needless waste or cruel devastation in the hostile 
territory. Though one part of these regulations does 
not fuJJy correspond with the present humane and refin- 
ed maxims of the most civilized christian nations ; yet 
this mode of conducting war is far more just, more ten- 
der and liberal, than was (liommon in those rude and bar- 
barous ages ; it greatly exceeds in moderation even the 
conduct of the Roman armies, under generals famed for 
their humanity9'as Scipio, Germanicus, Titus, &c. 

In a word, that you may be forcibly impressed with 
the excellence of the Hebrew policy, considered as a pre- 
servative of rational piety and morals, and consequently 
of private and national happiness^ I will briefly contrast 
this system with that of the antient heathens ; referring 
you for a more full illustration to a series of discourses 
delivered at Philadelphia by the candid, industrious, and 
learned Dr. Priestley ; many of whose thoughts I gladly 
abridge in the following observations. 

Firsts while the most monstrous polytheism pervaded 
all the nations of antiquity^ the first and vital principle 
both of the Jewish government and religion was the ac- 
knowledgment of One Supreme Being. " Thou shalt 
have no other gods beside me'' is the first command de- 
livered from Mowt Sinai ; and <' thQu jhalt love the 
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Lord Ay God with all-thme heart," with an undivided 
and exclusive homage, is a precept, which animates and 
dignifies all the Hebrew institutions and writings. In 
vain do we look for a sentiment so just, so sublime, and 
beneficent, in the best systems of heathen government or 
philosophy. 

Secondly^ while the pagans worshipped theh: deities un- 
der the debasing figures of animals, and even inanimate 
forms, yea, adored brutes and images themselves ; the 
second commandment of the Mosaic law expressly shuts 
out this degrading practice ; and the whele Jewish con«- 
stitution holds up an intelligent, immense, and almighty 
spirit as the sole object of homage ; a spirit, who can«- 
not be represented by any visible likeness. 

Thirdly y while the gods of the heathen were limited and 
localdeities,and their characters polluted with the grossest 
vices ; Jehovah,theKingandGodof theHebrews,i$ always 
described as infinitely wise and powerful^, holy and good. 
Accordingly, while the worship of the former consisted 
of the most cruel, obscene, and demoralizing ceremonies { 
that of the hitter was strictly pure and decent, and the 
whole law of the Israelites was fitted to exalt their moral 
character into a resemblance of the perfect rectitude of 
Deity. ** Be ye holy, for I am holy," is the great pre* 
cept of their divine King. 

Fcurthly^ while the public festivals^ consecrated to the 
heathen gods, were scenes of riot and debauchery ; those 
of the Hebrews were devoted to innocent rejoicing, in- 
termixed with solemn acts of religion ; and every thing, 
which approximated to the horrid customs of the pagan 
world, was banished with abhorrence from the service of 
their temple. Their religious rights were as remote from 
needless severity » as £rmi moral impurity. Their law 
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enjoined no painful ceremony, except that of circumcision^ 
It required only one fast,yiz. that of a single day in a year, 
Vfhile it ordained three annual festivals of considera^ 
ble length. But the heathens began even their principal 
festival with the most bsLrbaroi^s rites of mourning, with 
tearing their hair, shaving their heads, and mangling their 
flesh. These cruel rites of worship are expressly forbid- 
den to the Israelites. — " Ye shall not cut yourselves nor 
make any baldness between your eyes ; ye shall not 
print any marks in your flesh ; for ye are a holy people 
to the Lord." — Every incentive to lewdness, which wa^ 
openly practised in the pagan worship, was far removed 
from that of Jehovah. As the heathens were fond of 
worshipping on the tops of mountains, and in groves, 
where every kind of abomination was conveniently com- 
mitted ; the Jews on this account were forbidden to 
plant groves near to the altar of God. While the su- 
perstition of the former converted their temples and^ al- 
tars into a sacred asylum for all sorts of criminals ; the 
altars of the latter afforded no refuge to presumptuous 
offenders j — ^^ If a man, says the king of Israel, come 
upon his neighbour^ and slay him with guile, thou shalt 
take him from mine altar, that he may die." 

Fifthly^ the heathen nations were extremely devoted to 
divination, witchcraft, and necromancy ; insomuch that 
even the refined Romans held the established auguries 
in the highest veneration ; and many serious christians, 
as well as infidels, in this enlightened age have great 
faith in similar superstitions. But every thing of this 
kind is severely interdicted in the Jewish law. This cir- 
cumstance, especially considering the times in which this 
system was framed, strongly evinces the superior, the di- 
vine wisdom of its Founder, We may add, the heathens 
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reserved some part of the first fruits of their harvests 
for magical purposes. When they had gathered all their 
fruits, they took a kid, and boiled it in its mother's milk, 
and with magical rites sprinkled it on their gardens and 
fields, thinking hereby to render them fruitful. This 
superstitious practii:e is forbidden to the Hebr^ws-y- 
^^ thou shalt not seethe a kid in its mother's milk." And 
trfien they presented their first fruits, they were directed 
to recount, with decent and pious gratitude, the good- 
ness of God to them and their fathers. 

Sixthly^ the antient pagans had many superstitious 
rules with respect to sacrifices* Thus hogs were sa- 
crificed to Ceres, an owl to Minerva, a hawk to Apollo, 
a dog to Hecate, an eagle to Jupiter, a horse to the Sun, 
a cock to Escukpius, a goose to Isis, and a goat to Bac- 
chus. They also reserved some of the flesh of these 
victims for superstitious uses. But to prevent every such 
use of sacrifices, the Jews were ordered to keep nothing 
of theirs till the ensuing morning. They were also strict- 
ly forbidden to eat any psurt of it raw ; which was a su- 
perstitious and savage custom of the Egyptians and some 
other natioQs. In short, the Hebrews alone kept to the 
rational and useful idea of sacrifices ; for they confined 
them to things most proper for the food of man, in order 
to express their acknowledgments to God, as the giver 
of this food, and to sit down as thankful guests at his ta« 
We. 

Finally^ if we duly attend to the rcgdations prescrib- 
ed for the diet of this people, permitting some kinds of 
food, and prohibiting others, we shall find them restrict- 
ed to such provisic^, as best suited their intended cli* 
mate and the purj^ses of health. Whereas the restric- 
tions laid (XL Qiany pf the heathens in this particular sa- 
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vorcd of gross superstition. In shtort, you can scarcely 
name any kind of superstitious absurdity practised in the 
pagian world, which is not particularly reprobated and 
barred in the Jewish laws. 

How false and injurious then is the representation of 
many writers, that this system is a most degrading, op- 
pressive, and detestable superstition ! The conclusion of 
the celebrated author abovenamed is infinitely more just 
and enlightened ; who pronounces the great object of 
this institution to be ** the most worthy that can be con- 
ceived,'* and declares, that ** considering all the Circum- 
stances of the antient Jews and of neighbouring nations, 
their system was the best possible one, as much superior 
to any of human invention, as the works of nature excel 
those of art.'* 
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I^ECTU^ IV. 

fkbrem constitution adqpte4 to secure the freedom and happiness of 
its subjects. Hebrew government originally a free and equal re** 
pubUf. Ft4,ndamental laws required^ that the territory should 
be equally divided ^ that estates should be holden as a freehold 
Ji^offt Qofi hUnseffi 9n4 that th^y should n^n^er aft^ward be aU 
ienat^d^ buf d^scemf in perp^u^ fuccessfon* ^gf^aricfn l^^^ ot 
^&r (f Jubilee. Military ref^ulaSmis. filiation esicquraged. 
General gpvefmment fpf the cot^ptqtf jf^ety arid he^ine.ss. 
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th^ Sewh W few sk(2F^n tb»t its prfmary object wa« 
the preservation of the true religion in that nation, and 
consequently m the world. We have also seen that the 
feading provisions of this government were excellently 
adapted to this design. The other object of the Hebrew 
policy was the temporal freedom and happiness of its sub- 
jects.. These outward blessings indeed would natural- 
ly, as welJ as by divine promise, result from their faith- 
ful adherance to the pious and virtuous principles pre- 
scribed in their law. But besides the salutary influence 
of these principles, their whole political constitution was 
eminently fitted to the same bgneficent end. This will 
fully ajq}car from a brief survey of their form of govern- 
ment, as appointed by Jehovidi, and delineated by his 
servant Moses. 

As property is the usual source of power, and conse- 
quently of civil authority ; hence every government re- 
ceives its complexion from the manner, in which its lands 
or other possessions are distributed to its several mem- 
^rs* If the prince, as in some ea3tem communities, be 
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proprietor bf the territory, bew^ ctf cdurte be absolute ; 
since the tenants of the soil will in this case hold it at hi* 
arbitrary will, and thus toust feel a servile dependtoce 6A 
bis pleaiui-^. If the property be shared by a few inen, 
and the great bckiy off the pebpfe hold it under theiii J 
the«^ few will coiistitufe a ruling riobilky^ wfcd will teally 
iiotictnttiie thd authority of the tiatidn^ But if the prop* 
*rty be dJ^^lded ill a nearly ecjual ffiattncir ariiong ati th* 
meitibers of the society, these will natJ^tally possess both 
its physical arid civil power, whatever be the form of 
fheir political uniori. 

If w6 apply tiiesie remarks id oflr presetrt Subjeet, w6 
ihall find that the Hebrew gbternment was originally a 
iitc and eqtial republic. According to the mean com- 
putation of the ihosf accurate ^Uthbr^, the territory of 
Cati2tatn settled by God oil the Jewish nation, though a 
small country, cotitaincd at least fcmrteen ffiiffions of 
icfes ; which, divided amongf *ix hiindred thousand peo- 
J)Ie, the estimated number of tiat nation, will give to each 
p^son the propa-ty of twenty one acres, after reserving 
more than a million acres for public tiseSi Tttrs distti- 
bution of property, under a eot^gtitution. Which animat'* 
ed and dignified industrious, ^mpk, and fiiigal itoanner^, 
and in a period of the world, when such modes of life 
Were honorable, would secure to icach virtuous Israelite 
a cfecent, coiilfortable, aild independent stippdrt, espe- 
dally in a climate and ^iotintrjr so propitidtis as those of 
iudea, Ai the same tiitie tMs provlsibn wa4 so ttidde- 
f site, as to preclude itt the be^ matitret tie baneful vit6$ 
of idleness and luxury ; and evei'y tttixi*$ circuitistanc^ei 
would forcibly recommend the opposite virtues. 

As the tnost ef&ctiial securities for the perniaiieht frtg- 
doM and purity of the Jewish governxitdn^, aSid thfe equal 
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rights and property of its subjects, the wisdom of the di- 
vine Framer enacted the following fundamental laws j — 
that the territory should be equally divided to the sever- 
ral members of the community j that eyery man should 
hold his estate as a freehold immediately from God him- 
self, without any tenure of service or vassalage to inter-i 
mediate lords j and that the estates thus settled upon 
the several families should never afterwards be alienated 
from them, but descend hj an indefeasible entail in per- 
P^tvial succession. The first article, viz. the division of 
the land, was ordered to be carried into effect with the 
utmost exactness, under the inspection of the high priest, 
the judge, and one of the princes of the tribe- The 
manner of this division was by lot ; aiid it was so coix-e 
ducted, that each tribe and family received their share 
hy themselves. To use the modern style, every tribe livr 
ed together in the same coupty, and the members of eve- 
ry family occupied the same town or vicinity. To prevent 
the distinctioi^ of tribes from being qonfounded, their 
sons and daughters were not permitted to marry into any 
other tribe but their own. The celebrated Harrington 
justly describes the process of dividing their territory by 
lot, in the following manner, There were two urns, 
one containing the names of the tribes, the other the 
pames of those parcels of lands, which they were to draw, 
Accordingly the name of a tribe, for example of Benja^ 
min, being drawn out of one urn, to that name a p^cel 
was drawn out pf the other, for instance, the country 
lying between Jericho and Bethlehem. This being done, 
the prince of that tribe chose in what place he would take 
his agreed proportion ; for our author supposes the 
<;hiefs of tribes and of families had a larger assignment 
of land Q^ account of their quality and power. Afte? 
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this, the remainder of the parcel was subdivided according 
to the number of families in said tribe ; and these subdir 
vided parcels being put in one urn, and the names of the 
fathers of families in the other, each house or family 
drew its particular lot, Every patriarch or head of a 
bouse then selected his proportion of this lot ; and the 
rest was again subdivided according to the number of 
names in each family. If these were more than the lot 
would supply dX twenjty one acres per man, the defect 
was filled up by additions from the next parcel ; and if 
tbey wer^ fewer, the overplus was transferred to the next 
division. Thus, in a ms^nner similar to the drawing of 
mociern lotteries, an accurate division of the land of Ca^ 
naan by lot was both practicable and easy. 

This original equaUty of landed property was an in- 
stance of wise policy on many accounts. While it gave 
birth to general economy and diligence, it secured to ev- 
ery citizen a free, easy, j^nd honorable condition. It 
nourished the spirit, the virtues, and the blessings of ag- 
ricultural life, in opposition to the evils, which grow out 
of foreign commerce and conquest, It precluded or pow- 
erfully checked every ambitious invasion of the public 
liberty ; for no person in the nation possessed, or could 
legally acquire such property, as would enable or encour- 
age him to oppress his fellow subjects. As none had 
great wealth, by which to corrupt others j so very few 
could be so poor, as to become the e?isy prey of corrup- 
tion. It could never be in the power of one or a few 
^len to force the con^munity into subjection to their am- 
bitious views ; for the aggregate power possessed by the 
numerous freeholders of the several tribes was a mighty 
barrier against all such usurpations. In short, the ar- 
rangemient before us was fitted to create and maintain a 



46 LECtORES ON [lect. rt. 

htgc body of able and indejiciKdcnt yeomanry, of patridt- 
tk and brave militia, ^hose constant possession of vald- 
ible property and freedom enabled them dnly to appre- 
date and defend them. 

When a good constitution is once established, sound 
policy will make the best provision for its pefmaiient ex- 
fetenceand effect. For this ptifpose an Agrarian law, 
or a year of Jubilee was instituted, by which, at the ex- 
piration of every half century, alienated estates were tO 
revert to their original owners, or to their natural heirs, 
4nd every obligation, by which a Hebrew had bound 
himself to a state of servitude, was dissolved. This pe- 
culiar provision of the Jewish law had an excellent effect 
in perpetuating both the freedom and property of the 
ieterd families and citizens of that commonwealth. It 
ptevented the most idle and extravagant householder from 
ettaiKng hopeless slavery and rniii on his family. " He 
could only mortgage his possession for a limited time ; 
nof could there be any instance of a dangerous and last- 
ing accumulation of landed property.^* How effectually 
did this guard the reasonable liberty atid happiness of 
all ! What an attachment to the soil, and of course what 
an ardent love of country must have grown out of this 
unalienable right to their several possessions ! 

The wisdoni of the abovementioned institutions will 
strike lis with greater force, if we consider that the He- 
brew government was designed to continite for many 
hundreci years. The Jews were to enjoy their civil poli- 
ty and their religion, and thus to keep alive in the' world 
the knowledge and service of the true God, till a better 
constitution should take place under the reign of the 
Messiah. To effect this most benevolent purpose, it was 
necessary to guard their constitution against all the ave- 
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n^s of corrupticm, sljay^ery ;aind dissoluticm ; it was ne^ 
cess^ry to preserve thevfx ^ free ^^ united, a hardy and 
iBviacibjie people, till the g^^t eml of their government 
should |)e superseded by the cojping and kingdom of 
Christ. WiQ aiie to remembier that th^ Jews in Canaan 
wejre surrounded by very great and powerful enemies, par*? 
tieularly by the Egyptt^ns, As^yriaas^ and Babylonians. 
Af ithe Hebrew pon^titips «ade »o provision of a stand- 
ing defensivi^ ^mj again^^t such formidable neighbours, 
hut rather preclude^ its e4steBce j it was important to 
pri9yi4i5 for th^ exterior ^curky of the nation in some 
othf r mode. Accordingly the whole community wat 
obliged tjO appear m jarms, when legally summoned* 
Tbvi^ the wholie nation became a standing army. This 
f/^ature of their polity deserves a more particular attention. 
^^ Every Israelite of aji age capable of bearing arms was 
rieqijir^d to join the aripy, when danger threatened his 
copatry s hut H the h^ad of the forces a proclamatioa 
was directed tg be m^de, ei^cusjqg every person from go* 
iQg into rh§ h^ttjlie, who had either lately married a wife, 
built ^ hpuse, or planted a vin/^yard ; as these circum- 
s}:am::^s wpi)}d ^aturisiUy render him too fondly attached 
to J|fg, 9.nd wore wnwUling to expose it in the public ser- 
viicp. Every mm too, who felt himself fearful and faint- 
heart:^ on a^y pther gcepunt was wisely dismissed pre« 
viousjy to the ^ngageni^nt, liest their timidity should in^ 
f^pct his brethren m arms/' Pn Priestly justly observes, 
th^t qxaj^ms so full q( gpod sense and moderation caa- 
not be foun4 in $ny other mtmH nation. But these ex* 
emptions of particular persons from military service ne« 
cessarily imply^ that all others were bound to attend it ; 
amd evejQ those, who were excused from engaging in the 
war, were obliged to appear a^t the general muster. The 
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oflSicers could not on any occasion grant liberty of ab-* 
sence for more than one yeiar ; and those men, who wer6 
unfit to occupy the post of danger, were still required 
to assist the army by such services, as they were qualified 
to perform. We find that Moses, the Hebrew Lawgiv- 
er, urged with great force the duty of uniting the whole 
military power of the nation for the purpose of effecting 
their settlement in Canaan. Such a union was afterward 
enjoined as equally necessary for their continued securi- 
ty. The importance of such union fully justifies those 
severe laws against desertion, and those dreadful execU'^ 
tions for this crime, which the sacred history records. 
To desert the common cause in seasons of danger is to ex- 
pose to ruin the welfare and even existence of the com- 
munity. To punish such deserters with death has been 
the just and even benevolent policy of all nations and 
constitutions. Those therefore, who censure the laws 
and proceedings of the Israelites on this ground, discover 
a want either of judgment, integrity, or candor. 

In considering the military force of this people I will 
just add, that, as the great strength of any country lies 
in its population, so the uniform principles of the Jews 
led them beyond any other nation, to view celibacy and the 
want of posterity as a great affliction and reproach, and 
a multitude of children as the noblest blessing. But in 
heathen communities many persons aspired to perpetual 
celibacy, as a high instance of religion and of human per- 
fection. From this pagan source have been derived the 
absurd and pernicious institutions of monastic life in 
some christian countries. 

Having contemplated the twelve tribes of Israel not on- 
ly settled, but permanently secured and protected in their 
several, portions of the holy land, as so many distinct 



LECT. iv.] JEWISH ANTIQUITIES. 49 

provincea^ we will bow moi% particularly inquire into 
th^ir general govermn^ot, b^ wbi^h their counsels ssii 
jenergi^ weie combined for (he coBamoa; safety and hap- 
pmess. As their goveroment was^ a theocf acy, in which 
Jehovah himself was their Supreme Lawgiver and King ; 
so their consdtutioir could not ye&t any proper legislative 
a^^hmtf either in the individual or ccmfederate tribes ; 
for the laws of both were enacted by their divine Sove- 
reign^ and were declared to be sacred and immutable. 
They were forbidd^ to add to, or dimimsL frooi them, 
under the penalty of forfeiting all their possessions andt 
priviiegies. Yet still, many subordinate regulations were 
needful to the due observance ande^secdtioniof these-laws^ 
Such regulations weire accoi^iagly left to the wisdom 
and aothority of the us^on. But i& what manner, or 
by what organs^ were the national wisdom and authotity 
expresised ? We reply, the orgaa of the public will was 
threefold, viz. a popular assembly, an advising senate^ 
and a presiding magisirater In these particulars the an- 
tient Hebrews, under the special direction of heaven^ 
adopted the same general system,, which the most improv- 
ed wisdom of after ages has selecied as the most perfect 
form of civil policy. The best features of the Grecian 
and Roman^ and perhaips^ we may add, of the present A- 
mericau: republics were exhibited, from remote amiquity, 
by the comparitively small and despised commonwealth, 
of Israel. To verify this assertion, we will attend dis^. 
tiactly tOf each of the three branches of government just 
named. 

First J the existence of a popular or democratic assem-. 
Wy under the Jewish constitution appears^ from those 
scriptural passages, which speak of alL Israel^ of all the^ 
^ngregation^ (^the whole congregation pf the Lord f,^$ hav-^ 
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ing a voice in the original covenant or cdmpact, which 
Jehovah made with that nation, and in every subsequent 
transaction of great public importance. This assembly is 
styled the whole congregation^ because every one of the 
hundred thousand freeholders, who consented to the cov- 
enant^ and in whom the property of Canaan was unalien- 
ably vested, had a constitutional right of suffrage in this 
body, and because while the whole nation was encamped 
together under Moses, he could and probably did propose 
public measures to the whole, and obtain tlieir united con- 
sent. But after they had become spread abroad over the 
promised land, and were industriously engaged in culti- 
vating the soil, then the tribes appeared by their Repre* 
fentafives^ that is, by a certain number of their provin- 
cial officers, who are called Elders ^ Heads ^ and yudgesj 
and sometimes all Israel^ because they were the legal rep- 
resentation of the whole. This delegated body bore a 
striking analogy to the popular assembly of antient Rome, 
to the house of Commons in England, or to the house of 
Representatives in the United States. . When Moses 
summoned all Israel to hear and consent to the constitu- 
tion and laws proposed to them by God, we are informed 
that all the people expressed their concurrence with the 
proposal — " All, that Jehovah hath spoken, we will 
do." By this act of concurrence the proposed covenant' 
became a national law. How remarkably does this mode 
of proceeding coincide with the legal forms in the Ro- 
man Commonwealth ; in which the senate or magistrate 
proposed a measure to the people in such words as these 
— ^** Romans, is this your will ? Do you resolve it ?*' 
To which the people answered, " we will, and resolve 
it/* This answer gave to the measure proposed the 
stamp of a law. The same or similar forms character-^ 
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ize most of the aatient governments. We are fiirtlier 
informed that when Jq^shua was made successor to Mo- 
ses, and when Saul was appointed king at the request of 
the people, both the one and the other were presented to 
the whole congregation, and their election was ratified 
by their unanimous consent. It also appears that Solor 
mon, though proclaimed king in the first instance by Da- 
vid's order, yet was afterwards proposed to and confirm- 
ed by the people. In short, the popular branch of. the 
Hebrew government, though it coiild not enact new Jaws^ 
was entrusted with many concerns of high national mo- 
ment, such as settling internal disputes, making foreign 
war and peace, establishing tlie principal officers, and ma- 
gistrates, exercising jurisdiction in many civil and crimi- 
nal causes, and in fine, using much the same powers, 
which other free constitutions have lodged in the same 
department. The weight of this department in thp Jew- 
ish state, and the high spirit of liberty, which pervaded 
it, are remarkably exemplified on several occasions ; one 
of which I will briefly recite. Said, the first king of Is- 
rael, who was an imprudent and arbitrary despot, in the 
ardor of battle with the Philistines, had adjured the peo- 
ple, or laid them under oath, not -to eat any food till the 
evening, that is, not to suspend the victorious conflict 
for the purpose of taking the least refreshment. His 
own son Jonathan through ignorance and necessity trans- 
gressed this order* His father, as king and general, in- 
stantly and solemnly determines his death — " God do so 
to me, and more also, for thou shalt surely die, Jona- 
than." — that is, "may God inflict the heaviest ven- 
geance upon myself, if I do not put thee to death/' It 
might seem, at first view, that this royal sentence was fi- * 
nal and irreversible. Yet even here the popular author- 
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itj interposed ; the asseioal^y of the people thus addr^ess- 
ed their soverdgu-—'^ Shajl JonathaB die, wfeo hatfi 
wraixghjt ithis great isalvation for I^ael ? Gi9d ficjrbid I 
As Jehovah liveth, there $hall not a haar c^ his baa^ fall 
to the ground : so the peopfle rescued lonathas, that h^ 
died not." It is geaer^Hy agreed that this ialserventi^n 
of the people was not on act of military violeace ^tid se-^ 
dition ; it is equally evident that it hzs not the air of 
bumble petition or supplication ; for it speaks the lani'* 
guage of decisive authiwity and resolution. It is therefore 
probable that theaSiSembly(or represcntadves)ofthepeopte 
retained, and in this insttanc^ exercised, even under a mo^ 
^ narchical, yea oppressive administration, the right of coa- 
- 4emning or absolving criminals ; a power, which confess^ 
^ly belonged to the popular branch in other celebrated 
commuaities. In a word, it was a chief excellence of the 
-Hebrew constitution, that it was peculiarly fitted to guard 
ithat people forever against kingly despotism. Jehovah con^ 
descended to be their king, for the express purpose of ex.- 
eluding all other monarchs, and thus perpetuating among 
them republican liberty. Accordingly, when they dcf 
"Sired a king, in conformity to their surrounding nations, 
it was coasidered by God ^s'a rgection of his mild and 
equal government, and a mad surrender of themselves 
and their children to the curse of tj'^ranny. On \his pe- 
culiar - provision in favor of public liberty Dr. Priestley 
justly rtaaaarksr^" What could have led Moses to think 
of such a mode of government as this ? He could not 
}iave sem, nor heard, nor imagined any thing like it* For 
lit that time np such thing existed either in fact or in 
Idea.'* It must therefore h^ve been the offipriag of di- 
rinc iwisdom« 
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9ef9ai$rial brand tf the Hebrew government.' Tie manner, in 
'voiici this ioiy was instituted. The similarity between this 
gowrnment and that tf some of the European and American 
staters. Its executive branch* Pe^riotic administration of 
Mosfs and Joshua* 

XN our last lecture we noticed aeveral excellent 
provisions in the Hebrew constitution fo^ securing the 
fi^eedom, property, and happiness of its subjects* Among 
these provisions we especiall j considered the following ar« 
ticks j-^he equal division by lot of the territory of Ca* 
naan to the several members of the community ; the free, 
independent, and unalienable manner, in which each tribe 
and family held their possessions j the military service re* 
quired of every freeholder ; the encouragement, which 
these and similar arrangements, gave to agricultural dilt* 
gence, simplicity, and contentment, to patriotic zeal and 
courage, to tlie population, vigor, and prosperity of the 
country } and finally the happy distribution of the national 
sovereignty into three departments, viz. a popular assem* 
bly, an advising senate, and a presiding magistrate* In 
contemplating the first of these departments we have 
shown, that the assembly of the people, cpnvened ather 
in person, or by their representatives, and styled in scrip 
ture the whole congregation^ exercised much the same pow» 
ers, which other free constitutions have vested in the pop- 
ular branch of government. We have shown that the 
Jewish polity in its original form was fitted above all 
others to guard public liberty, because it set up a perfect 
monarch, viz. Jehoyah himself, as its Protector^ to tbc 
exclusion of all earthly kin^s and despots* 



54 LECTURES ON [lect- v. 

Having viewed the share, which the people had in this 
government, we are now to consider, secondly^ the sen-' 
aforial branch of it. 

The most free and equal governments both of antiept 
and modem date have wisely introduced a senate in sortie 
form or other, to check popular rashness, precipitation, 
and intrigue, and by their temperate wisdom and influ- 
ence to guide, mature, and control the public opinion and 
conduct. The inestimable value of this branch both in 
the individual and united States of America was early an- 
ticipated, and has been constantly felt by our enlighten- 
ed citizens. It is pleasing to observe that the doctrine 
of checks and balances, maintained by our illustrious 
countryman in his defence of the American constitutions, 
was essentially understood and practised as early as the 
days of Moses. From the time of this great Lawgiver 
down to the extinction of the Hebrew commonwealth, 
we constantly meet with Princes^ Elders j and Heads of 
the people, who formed a senate or national council. But 
the persons composing or the powers exercised by this 
body are not so forcibly marked either by sacred or Rab- 
binical writers, as to place the subject beyond the reach 
of dispute. The scripture history of this very antient 
government is as we might justly expect, very short and 
•canty, compared with that of Is^ter communities ; •yet 
the materials, which that history affords, may, if accu- 
rately digested, give us a true, though general idea of 
this venerable system, particularly in the article before us. 

If we look back to the state of the Hebrews, while in 
Egypt, we find that when Moses was first sent to them 
with a gracious message from God, he was directed to 
•* gather the Elders of Israel together," and deliver the 
message to them, which direction he exactly followed. 
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It appears then that the Israelites had a body of Elders 
or Rulers even in Egypt ; and that every application or 
divine coinmand was delivered, not to the whole multi*- 
tude, bdt to this select body: If you ask, when and how 
was this body instituted ? we reply, so long as Jacob liv- 
ed, his twelve sons and their posterity formed but one 
family or community under him. But when he diew 
near his end, lie summoned all his family, in order to dis* 
tribute it into twelve distinct tribes^ and to appdnt heads 
and rulers over them. Accordingly he addresses his sons, 
as the Representatives of so many distinct societies* He 
f bretels such things concerning them, as are applicable^ 
not to single persons, but to communities. . Agreeably 
after this time, but not before, the Israelites are mention*- 
ed as distinct, but confederated tribes ; the heads of 
which were their constituted rulers or princes, and form- 
ed what may be styled the aristacratical part'oi their gov-, 
ernment. It appears that the rulers of no one tribe had 
a superiority over those of another ; but each portion 
of the confefderacy, like the several states of America^ 
possessed a local and independent sovereignty. This re- 
mark is verified by many passages of thei^ history. Thus 
upon the death of Joshua, the people, inquire of God, 
who should go up for them, or at their head against the 
Canaanites. This question would have been impertinent, 
if any one tribe or ruler had the right of leading and gov- 
erning the resti In like manner when the Bcnjamites 
had committed ah outrage in the affair of the Levite and 
his concubine, no one tribe or ruler pretends to call them 
to account ; but all the tribes, met in legal convention, 
demand justice on the offenders, and upon refusal have 
recourse to arms. It also appears that while the princes 
of the several tribes possessed an equal and independent 
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jurisdiction, they were early united into one grestt coufi> 
ci! for the common welfare ; for Moses was ordered to lay 
his proposals before all the ekiera of Israel^ ^lat is, be- 
fore a geoeral council of the whole nation'^ It is aba 
remarkabfo, that when the Hebnews went oot of Egypt, 
fhey departed, not tike a tamultuott^ inob, but k» a rc^- 
vlar army nnder proper commanders, afid eacbhost rang* 
ed tinder its own standard } whkb proves that they had 
been prerioiisly babttuated to ordcp and diBcildine^ bodt 
civil and military^ and also renders it probable that the 
princes of tribes had been acknowledged b» gosetal oft* 
cers of thdr fortes, and the heads of famtiOes as sobordn 
nate officers* This very estlf existence of civil asul mffitary 
rate among the Hebrews Witt accoMit for that kind and 
degree of order, authority and dignky, whkii afberwardtf 
subsisted amot^g them. In these ancient nsagiss we per- 
ceive the rude begtnnhigsp of their national senote^ 

While the jpeople were encamped in the wilderness, 
Jethro, fath€r4n!Jaw to Moses, oil a visit to his camp, ad- 
vised fai^ to choose out of aH the tribes ^ able and true 
men, fdarerar of God, ^oA half ers of covetoasnesy,^' aa4 
€0 appohit them assistant or rather siibord^ace jQti%efi^ 
These )ndges. seem to have been so many-justices ol peace, 
and to have constituted mferior cowts of jtvdkarture in 
the severs) tribes aatd cities' of Israel. By these magis« 
mtes! local amd sceialfer causes were determined > while 
matters of great or general importance were decidied by 
MoseS; Lord Bacon observes that this J4i^iary ar** 
Tangemeat is considerably ittustrated by the regular gra- - 
datioQ of magistraies, introduced by king Al&ed m the 
aeveral comities^ and corporations^ of Engtand^ It does; 
BOt however appear that ibm early arraAgement,. adopt- 
ed bv the advice of Jethro*^ wk ictendsd ta cp^e a na* 
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thnal senattf as many Jewish writers^ and after them 
Grrotiu^, SeWen, and others have supposed ; but only to 
provide for the more general and prompt administratioa 
of justice in every part of the natioiu Sometime after 
1^ app<»a€ment, Moses, afflicted by the uneasy and 
murmurmg spirit of the people, and the anger of Jeho- 
vah enkindted by it, cotnpkins thu he was not able to 
bear the whole burden of the people alone ; upon whicb^ 
by divine direction seventy men from among the el- 
ders of Israel were selected by Moses, confirmed by 
the people, and then supemaluraliy qualified by God, 
ta be a standing council to the chief magistrate, to re^ 
lieve and assist him in the arduous business of governing 
dienation. As this appointment ^ew out of the public 
exigesees, so its cfirect object wais ta divide the burdea 
of the national administration between Moses and a con« 
stant senate or privy council. Here then we behold 
the fviSt birth and prominent features of an intermediate 
bodf , intended on the one hand to repress pojMilar sedi- 
tiOD, and on like other, to strengthen, and if needful, to 
coBtrol Ae S!q)reme executive power. 

If 4t be asked, whether the national senate consisted 
of these seventy elders only ) we answer, that tnany 
Jewish authors, from a fond desire of magnifying their 
famous sanhedrim or council of seventy, have ascribed 
tq|this body such exclusive or paramount dignity, as to- 
tally contradicts many passages of Old Testament histo* 
ry. From these passages it appears that all the princes 
of rile tnbcs and chief heads of families, who possessed 
authority before the institution of the sanhedrim, stiU 
continued to sit and to act m the general council. We 
may therefore conceive of the seventy elders a» a select 

and smaller council, to assist the chief magistrate in the 

H 
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common business of. the natioB. But oa extraordiaary 
and more piomeAtous occasions all the princes of Israel 
united with these elders ia one national council. There 
i$ something analagous to this in several of the American 
states, and especially in $ome of the governments, of Eu- 
rope. Thus in Great Britain the king has a small privy 
council, who constantly assist him in the ordinary du« 
ties of his office. But when high national coi^cems re- 
quire the meeting of all the peers, as well as the com« 
mons of the realm, those select counsellors mingle' with, 
and become in a sen«e lost in the grand senate of the na- 
tion. So in France, before its late revolution, the kiijg 
appointed a number of men, distinguished by their legal 
and political abilities, as a standing court of justice and 
advice* But on very great occasions he , summoned to 
thiS' court all the peers of thq kingdom, each of whom had 
an equal votf in the assembly ; and he directed his stand- 
ing counsellors, who were called masters of parliament, to 
assist this body with their best advice* These modem 
examples may throw much light on our present subject. 
It has been much disputed whether this Hebrew coun- 
cil of seventy was a perpetual, or only a temporary in- 
stitution. The Jewish Rabbles, thoilgh they allow that 
the session of this court was sometimes discontinued un- 
der the, . goveriiment. of their kings, yet insist that it was 
iptended to subsist, and actually flourished, with small 
interruptions, from the time of Moses to the end of their 
republic^ The truth seems to be, that though the He- 
brews had a permanent senate, composed of the heads of 
the tribes, yet the appointment of seventy select coun- 
sellors was designed for the temporary purpose of assist^ 
ing Moses, and his successor Joshua during the unset« 
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tl?d state of the Israelites ; and that the sanhedrim, 
which made such a figure in the latter periods of their 
history, and which then concentrated their national dig- 
nity and power, was set up in the time of the Maccabees, 
between two and three centuries before Christ ; that it 
grew up from feeble beginnings to high degrees of author- 
ity. Agreeably, in the time of our Saviour and his apos- 
tles this court, which the New Testament writers call the 
council, was the grand judicatory of the nation, before 
whose tribunal Jesus himself was arraigned and <Jon- 
demned. This council extended its jurisdiction to all 
persons and things ; it exercised the power of life and 
death ; its decisions were final ; it was made a capital 
oflFence^ not only to counteract, but even to controvert 
its decrees. 

We now proceed to the third department of the He- 
brew government, viz. that oi presiding magistrate. As 
the popular branch of this constitution secured the liber- 
ties of the people j as the senate of elders tempered the 
spirit, and guarded the enjoyment of liberty by wise and 
wholesome regulations ; so an efiicient executive was 
equally necessary to add life, vigor, and protection to 
the whole. Without this, liberty is licentious and des- 
potic anarchy ; and the wisest laws are but a dead let- 
ter. The most free and enlightened nations have found 
it ejcpedient to lodge the executive power in one hand, or 
at least in a few, for the sakfe of ^eater responsibility, 
dispatch, union, and energy. The best forms of ^v- 
erriment have set up one chief commander of their forc- 
es, and one or a few principal magistrates, to preside in 
the execution of the laws. " Thus the Lacedemonians 
have their kings^ the Athenians their archons^ the Ro- 
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«iaos thdr emsuh^ and die Hebretr^ thdry^fftr ;** and 
thus the admired constitutions of America hate their 
g&vermrs and presiditHs. In antient go^rnments thtt 
name ^i;i; often implied no more authority than that of 
&i7uui ; and there is one instance in the present a^e, in 
ivfaich the latter title covers as mvich power, as peiiiaps 
was ever annexed to the most pompous appellation. Ac- 
cordingly, among the antient Jews king and judge wer^ 
convertible terms. 'Thus Moses is called '^ king of Je- 
sJiurun" or Israel, because under God, their real Sove- 
reign, he possessed the supreme executive power. Sat 
the style of judge is the more usual epithet to describe 
this officer under the original form of the Hebrew gov- 
ernment. Let us then inquire into the import of this of- 
fice, as instituted by God, and virtuously exercised by 
Moses and Joshua* From the summary account of it in 
the scriptiif-e history we learn that this high function 
•was not to be hereditary. The upright j^icy of Moses^ 
fiir from seeking to perpetuate the chief magistracy in hit 
own family, devoutly repaired to God for the appoint* 
ment of his successor. This ^ise and disinterested ma- 
gistrate spurned the idea of an^ hereditary claim, even m 
favor of his own posterity, as equally absurd,, base, and 
pernicious. He «aw that great qualities of understandr 
ing and heart were the only titles to an office so impor- 
tant. Accordingly, Jehovah, by the voice of his oracle, 
and in answer to the request of his servant, appoints 
Joshua, a man of another family, and even of another 
tribe, to be his successor. \^hat an excellent trait docs 
this circumstance hold up both in the Hebrew govern- 
ment, and in the character of its first minister 1 It fur- 
ther appears that the authority of the Hebrew chief ma* 
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igbtT2te^ tlwagfa great ^iid exte&sivip, could not be arbi^ 

trmry. For he was obliged, as we have seen, to propose 

ail greater matters to the coogregatfon and senate for 

llieir consideration and decision j and both he and thejr 

were to consult and be directed by the 0r%(cl0 ; the im* 

port of which may faeres^ter be explained. The exq^ 

live power then wi^ s^ufficiently balanced by the adwoe 

of the senate, the consent of the people, and the appro** 

bati<m of Jehovah, expressed by his oracle. This part 

of the Jewish constitution will receive still further light 

from the manner of Joshua's induction or accession to 

the government. In the first place Moses, a little befor?- 

his death, by divine direction, publickly invests him with 

the office, and administ^ers a solemn charge of fidelity* 

After the decease of Moses, God by the voice of the or» 

acle solemnly approves and confirms him in his new func* 

tion, atid engages to him bis patronage and benediction. 

In the next place all the people and their Hders express* 

ly recognize his authority in these words—" AH that 

thou commandest us, we will do ; whithersoever thou 

sendest us, we will go. As we hearkened unto Moses^ 
w will we hearken unto thee only ; the Lord thy God 

be with thee as he was with Moses/' Thus he was le« 

gaily established in his authority by the formal consent 

both of God and the people. In a word, the Hebrew 

judge was vested with the chief command in war, and the 

first magistracy in peace. He summoned the senatorial 

and popular assemblies, proposed subjects for their de* 

lii)eration, presided in their counsels, and executed their 

resolutions. He acted in all t)iings as viceroy of Jehovah^ 
the king of Israel. To use the words of the very learn- . 

fd Calmrty ^^ he was protector of the law, defender 9f 
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religion, avenger of crimes, especially of idolatry ; still 
he had no power to make new laws, or to impose new 
taxes. He was without show, without pomp, without 
followers, without equipage. The revenues of his office 
Were merely gratuitous j he had no settled stipend ; nor 
iid he raise any thing from the people.** How liberal 
am beneficent was this part of their government ! It 
united their wisdom and force in one man for the com- 
mon safety ; while it prevented him from stretching his 
authority into despotism, aftd protected him from every 
ambitious encroachment or seditious attempt. He could 
not acquire unlimited power, not onl;^' for the reasons be- 
fore hinted, but because his very counsellors were both 
rulers and members of three distinct tribes and armies, 
consisting of free, hardy, and jealous freeholders. A 
mercinary standing army had no existence. If instrur 
ments of wicked ambition could have been hired, yet nei- 
ther the chief magistrate, nor any other citizen possessed 
or could raise a sufficient fund for that purpose. For 
similar reasons no aspiring demagogue, nor supposed 
combination of them, could efflsctually resist or subvert 
the supreme executive authority. * We readily grant, 
that the Jews did not for any great length of time enjoy 
freedom and prosperity under Ais happy constitution. 
The cause is evident. They soon departed from its ex- 
cellent principles. By neglecting to appoint or to coope- 
rate with the executive power, they first experienced the 
dreadful evils of anarchy j and then by an .easy transi- 
tion they gradually and easily resorted to absolute mon- 
archy. May we, who enjoy civil constitutions in many 
respects corresponding with theirs, learn wisdom and vir- 
tue from their fatal example. In particular at this mo- . 
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ment, when the Moses and Joshua of our American Is- 
rael have retired from the administration, let us, like 
good citizens and christians, devoutly pray and hope that 
theii: spirit of wisdom and integrity, and the presence of 
their God, may eminently characterize and prosper their 
successor, and all our future magistrates and people to 
the latest generation. 
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LECTURE VI. 

tie superior exceUenee and authority of the Hebreno constitution and 
lawSi as animmediate communicatim from yehevah. Tieman" 
ner, in which this communication was made, Hebreno theocra^ 
cj the most antient system of government, Th^ pen^tkuhn^ dengi^ 
of the Jewish oracle^ and the happy effects of its establishment. 

Xn several preceding lectures we have given a 
brief analysis of the antient Hebrew government. We 
have shown that this government, besides possessing oth-* 
dr advantages peculiar to itself, combined all the essen- 
tial features of the most perfect constitutions adopted in 
after ages ; particularly thstt it established those three 
great departments or balances of power, a popular asisem- 
bly , a senatorial council, and a presiding magistrate. But 
the most distinguishing and crowning excellency of this 
constitution was, that it placed at the head of administra* 
tion a perfect Sovereign, viz. Jehovah himself. As God 
was the Creator and moral Governor of the Israelites, 
in common with the rest of mankind, and in this capaci- 
ty enjoined upon them all moral duties ; and as he was 
also their religious or ecclesiastical Head, and in this char- 
acter prescribed the peculiar forms and rites of their wor- 
ship J so he was the Sovereign of their body politic ; 
and in this relation he gave them civil and judicial laws, 
proclaimed war and peace, and appointed officers in the 
state. As their political King, he ordered a palace to be 
built for his residence among them, I mean the taberna-' 
tie J and afterward the temple^ in which he visibly dwelt, 
or manifested his presence, by the Shecbinab^ or bright 
cloud of glory, appearing over the mercy seat betweca 
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tlie twocherubims, i& tiie iniiCTmo^ room of the palace ; 
oti which ac<x>unt he is said to " dwell," and to " sit be- 
tween the cherubims."* From this seat he gave forth or- 
acles, or noti^d bis pleasure respecting importwt mat- 
ters, wbich were not previously settled by the written 
laws. 

It is evident, at first view, that if God was in a pecu- 
liar sense the King of the Hebrew nation, as their whole 
history proves ; he must have had some fixt and une- 
quivocal method of conveying to them his royal pleas- 
ure ; otherwise his authority would have been nugato- 
ry, aad his will perpetually liable to be counterfeited, 
tmstajc^n, or perverted. It is therefore an important 
qu^tion, how the voice or oracle of Jehovah, which was 
the highest and last resort in the Jewish administration, 
was given forth and ascertained ? This question demands 
a more critical attention, on account of that fashionable 
incredulity and indiscriminate contempt, with which 
«ome modern inquirers regard every antient story of orac- 
ular or supernatural inspiration. The mind of man, at 
this day, enlightened by christian knowledge and human 
science, is forcibly struck with that combination of deep 
cunning and ignorant superstition, which gave birth and 
reputation to the heathen oracles and auguries even 
among the refined Greeks and Romans. We readily 
grant that the heathen oracles were in general the artful 
•devices oC priests and priestesses, who gave forth respon- 
ses according to the pay, which they expected or receiv- 
ed J and who uttered their predictions in such equivocal 
terms, as might suit the event, whether favorable or ad- 
verse. Kircher, an eminent philosopher, with a view to 
undeceive the credulous, and to account for some strange 

* Psalm \jxx» X. xcix. x. 
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things related of the Delphic oracle, fixed a tube in his 
bed chamber in such a manner, that, when persons calle4 
him at the garden gate, niext to his lodgings, though they 
spoke no louder than ordinary, he heard them as distinct- 
IjT, as if they were in the room, and returned as a)idible 
an answer. This tube he afterwards wrought so artifi- 
cially into a figure in his museum, that the statue would 
open its mouth, move its eyes, and apparently speak ; 
when he supposed that the heathen priests by a skailar 
artifice made the superstitious people believe that the idol 
returned answers to their questions. But the oracle of 
the God of Israel was totally diflferent from the pagan 
divinations. It could not therefore originate from the 
same source, nor be the mere imitation or offspring of 

heathen superstition. 

For jfrsty none of the pagan communities regarded as 

their political sovereigns those deities, whose oracles they 
consulted. For the most part these deities were not 
owned as the tutelar gods even of those particular cities, 
in which their oracles were stationed. This remark ap- 
plies to the famous oracles of Apollo at Delphi, and of 
Jupiter Hammon in Libya* But the oracle of Jehovah 
among the Hebrews was part of a very peculiar and sub- 
lime policy, constituting him their supreme Lawgiver 
and Magistrate, and was of course the appointed and 
suitable organ of his will on evey great political occasion. 
A plan of civil policy so novel and grand could not be 
borrowed from the heathens, whose ideas and customs 
were opposite to it ; but warevidently designed to coun- 
teract their favorite and pernicious idolatries. 

We add secondly j that the theocracy of the Hebrews 
if far more antient than any of the pagan orades. A de- 
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istical writer* of the last century has insinuated, that 
** while the Jews were in Egypt, they had been nmch 
surprised and dazzled with the infallible declarations aa^l 
decisions of Jupiter Hammon," and from this source took 
the first hint of a future oracle among themselves. But 
unluckily for this suggestion, the fact is, that Jupiter 
Hammon was not born till above four hundred years af- 
ter the Jfews went out of Egypt. The true chronology 
of Egypt, as restored by the great Sir Jsaac New4:on, 
places Hammon, king of that country, about one thou* 
sand and thirty four years before the Christian era, that 
is, about four hundred and fifty years after the law of 
Moses. This illustrious vsrriter gives us the first rise of 
heathen oracled in the following words. ^* The year be- 
fore Christ one thousand and two S^esac reigned in £- 
gypt ; he erected temples and oracles to his father in 
Thebes, Ammonia, and Ethiopia, and thereby caused 
his father to be worshipped as a god in these countries. 
This was the original of the worship of Jupiter Ammpn^ 
and the first mention of oracles I meet with in profane 
history. The Greeks in their oracles imitated the Egyp- 
tians I for the oracle ^of Dodona was the oldest in Greece, 
and was set up by an Egyptian woman, after the exam- 
ple of the oracle at Thebes.** To derive therefore the 
Hebrew oracle from the Egyptian, discoKers an ignorant 
or wilful misrepresentation of chronological facts. 

We observe thirdly^ that the design of the Jewish or- 
acle, and the manner, in which it uttered its decrees, pre- 
cluded every appearance of imposture or superstition. 
The design or use of this oracle was very limited. It 
was not intended to issue any new laws, nor to repeal or 
change any former statutes, nor to decide private matters, 

.^ Dr. Morgaj), author of the « Mtfai Biiloioiibec.*' 
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or common judiciary causes ; for a cbm^^ete 2akd udaket"- 
able code of laws was already established, and provision 
made for their due application in every ordinary casd. 
The oracle was therefore instituted for the siole purpose 
of determining judicial atid public questions of extraordi- 
nary moment and difficulty. As such an establishment 
suited the Jewish theocracy, so it was an instance of great 
condescention and goodness in God, the political King of 
that nation, and an inestimable privilege to his kqrai sub*- 
Jects, as it insured to them his unerring and graciow di- 
rection* Thus, while they had an assembly of the peo^ 
pie, who gave their free and general consent to public 
measures j while they enjoyed a wise senate, to ewmine, 
prepare, and mature these measures, and to check popa* 
lar rashness ; while they had In executive Judge, to con- 
vene and preside in those bodies, ,to carry their resokt* 
tions^into effect, and to command the armies of the na- 
tion ; they were also favored with a stancfing aracle^ by 
which on great occasions they were to ask the counsel, 
and obtain the royal assent of their divine Sovereign. 
This operated as a final check upon any hasty or vwroog 
measures, which the people^ senate, or judge might in 
difficult cases be ted to adopt* It was also an excellent 
mean of keeping alive in that nation a sense of their con- 
stant dependence on, and duty to God, as their tmmje- 
diate Director and Patron ; of making them feel that 
their safety and prosperity must result from a close ad- 
herance to his counsels and commands* Thus it direct- 
ly promoted the pious and beneficent object of their con- 
stitution. But it may be asked^ might not this busmess 
of consulting the oracle be abused I Might not the High 
Priest, who alone was authorized to consult it^ fabricate 
or report such answers^ as swted hie own policy I Mi^ht 
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be ikX m tbift wa]|f zttfvUj draw to bmself and kis miA 
. ^der the po^er wd lev^ues of the state ? We repljr, 
there were two dtSareat modes^iiawbidft Jehovah dedix* 
ed hi& will b; the. oracles i each of whidi was^complete^ 
IjF gtiiarded agaiast the abuses just mentioQed. lb the 
first place God sometimes Dtto'ed hia voice from the Sbe^ 
chiaah or cloud of glory iinmediatel;, withoot being con- 
lulled bf aay oi3;e» In this ma&ner be gave the law cm 
Mount Sinai ^ his voice was beaard by the vhde Hebrew 
Batioa ^ and It was attended with such ^wfbl soleimrit^^ 
as not only $iien^ed all suspicion of priestcraft or poHtical 
fraud, bm imparted such credui and authority to Moses^ 
that all. the people requested that thenceforward he might 
be employed as the medium of divine- commuiiicStia&s. 
^Thus the Hebrew constitution and laws were in the first 
instance enacted and published in a manner, aod amiidi a 
scene of miracles, which convinced the whole nati<m of 
their ^ti^^nie original Bat though the first establishyieiit 
of their polity wore the evident marks of immediate dit 
vine agency, and excluded the possibRity of human fraud i 
jet as futu^re public exigences would require special dir 
rection from the oracle, the business of consulting it ki 
such cases was entrusted to the high priest ; who was 
odrered to ^^ put in his breast plate the urim and tBusa^ 
mm, that they might be on hi& heart, when he went in 
before the Lord/' It is not essential to determine what 
the urim and thumniim were. It is sufficient to kmm 
they were something in the breastplate, which wa^ part 
of the appropriate dress of the higb priest. '^ Their 
names, which signify light zndfeffectianydenot^i the cleoT'^ 
ness ZBdfulmsSy which the oracular responses always car« 
ried in them. These answers were not like the faeatheo 
oracles^ enigmatical aitd ambiguoiks, bnt always pkin an4 
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kmiztotis J nor did they ever fall short of perfection, ei- 
thar of fulness in the answer, or of certainty in the truth 
oMt/' It is remarkable that all the answers of this or- 
iicle, recorded in ^cripture, are clear, explicit, and direct. 
It also merits our notice, that the high priest could nei- 
ther consult, nor give answers, whenever he pleaded. 
He could not ajsk counsel of the oracle on private sub- 
jects, nor in a private manner. * The law directed that 
the judge or chief magistrate should propose the ques- 
tions to the priest, and be with him, when he consulted 
the oracle. The account, which the Talmudists give of 
this matter, seems to be founded m truth. <^ The High 
priest stood with his face to¥rard the ark, or presented 
himself with his breastplate before the veil, exactly over 
against the mercy seat, where the divine presence rest- 
ed ; while the person, who consulted the oracle, stood 
behind him, and said, shall I do this thing, or shall I not 
do it i And when he thus presrated himself in due man- 
ner, God answered him in the same manner as he did 
Moses, that is, by an audibiis voice from the mercy seat. 
For this reason the holy of holies, where the mercy seat 
stood> is so often styled the oracle ; because from thence 
Jehovah gave forth answers to those, who asked his> di- 
rection.'* Josephus teUs us that any person, who thought 
fity might be present, when the oracle was consulted, in 
order to remove all suspicion of imposture, and to give 
satisfaction to strangers, as well as to Jews. That the 
answers were given by an audible voice is evident from 
many plain passages of scripture. Thus when the ten 
commandments were given, we are told, that Gad spake 
all these words^ saybig. In the after laws the common 
phrase is, the Lord sfake^ saying. Jfl aoother place we 
««.iold that when Moses was gone into the tabernacle 
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to speak with bim, that is, to Consult hhn, theti he heard 
the voice of one ^peaking to him from off the mercy seat* 
The same form of eiqu-ession is used on tte same occa- 
sion in after ages. 

From all which it S4>pears, that this part of the Jewish 
constitution gave to the high priest no dangerous an* 
thority over the people or their rulers; For he was to 
ask counsel, not at his own pleasure, nor for his own in* 
terest, but under the direction of the magistrate, and on 
such questions only as respected the publid, and were pre* 
viously determined by common consent. Nor could he 
consult and give answers even on those subjects in a pri* 
vate or clandestine manner, but he did it in the presence 
of those, who propounded the questions ; smd the an* 
swers, being uttered in a distinct, audible voice, from 
within the veil, were, in all probability, directly heard, 
not only by the priest, but by the person, for whom he 
consulted. The priest therefore on this occasion was 
merely a public servant or messenger, through whom the 
people corresponded with Jehovah, their political King. 
In .this view he may be compared to a messenger of the 
American congress, qitrying up to the president some 
public bill or question for his signature, and reporting hit 
answer. Would it not be absurd to say that such B}es« 
senger could fabricate and impose upon the nation any 
answer or law^ which he pleased, Xo promote his own 
views ? We accordingly find no instance in the *who}e 
Jewish history, of a high priest attempting thus to proiB« 
titute his office to sinister purposes. 

The preceding observations not only vindicate, but 
highly recommend the antient Hebrew oracle, as a most 
needfiil an,dfbeneficent part of their civil, as well as reU«> 
gious constitution. We grant that this institution was 
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ifinfolar ui4 €xtiaordi{mr|r« It lias Qd fiaraUel in tbepo- 
Ktical historf or ^xpcrieiiGC of any oAer natiofl. Ekrt 
this w no just olsjectioa either to it« reality <3r €xce!k»ee* 
We have formerly shown that it was mo^t wortfey of 
Crod to take the lewkh paoj^e vm4tr his imin^ate gov- 
etmamtj for the pwiipose of preeepvmg tri^ religion md 
ftoiatky in the midst of ppevaSiag idolatry asd wicked:* 
sets* ^ To^ecure this great object, it was necessary that 
A^ Deity shodkl sensibdy reside among them by som^ 
tttikiag representatipa dF his gracious presence. The 
bumaa mind in those eariy ages, fa^ng in a state of 
infm^y, could mot ascend to abstract and resdinng cos- 
ceptions of an infinite, omHipresent Spirit. Besides, tbe 
Jews had been fasniSiarl^ conimrsant with nations, who 
gloried m die visile presence and protection -of tbeir 
idol godi. The genius, education, said circumstasices of 
&e Israelites at that period made it Necessary that their 
mvisible Sovereign should in some sense %ecome embodi-* 
ed among ^m ; that be should statedly tippear to aadl 
for them in a paocier so splendid, as might fully estab^ 
lish their £akh, and engage their confidence, veneration, 
and'obedtence« l$0thing%ut this could wean them Irom 
^ pompoos and dluring idolatries of the heathen, am| 
reconcile them to a system of belief, and of worship and 
practice so singular, so pure, and so burdensome, as thdr 
kw prescribed. Nothing but some constant and impressive 
symbol of Jehofvah's presence could have 'animated them 
to conquer, to settle, and defend the promised Canaan 
amid the most formidable enemies and dangers ; and ao* 
thing siftort of this could ^have k^t them in awful and 
regular: subjection to the divine government. The stand- 
ing visible appearance of Deity in tbe Hebrew taberaa* 
cte and tempk ; the pilar of fire or clcmd of glory^ 
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which resided over the mercy, seat ; and that audible 
declaration of the'diviw uuU, wbich frequently issued 
from it, these sensible manifestations of^J^hovah, which 
tlie Bible so p.ftei)t mentions j are so far from being iacred* 
ible^ that sound refispn aad pi||iios<]^y coiapd ua to ad- 
mk ^KH^i th6m«Kp>dieficy and thdr trodi. They were 
necessary for tfeen!R>ra1 and religious education of mankind 
during their ^vage of minority. They were suitable and 
condescending methods employed by infinite goodness to 
bring for vsard^e Ja^Qias mfad to irhac mami^e and more 
perfpot state, irhich it now et^s* To pmr commit 
tiheiatfore oir these extis^rdiaary appeamncds, as absiaf d 
or soniairttc istblss^ wooid^ asmnf&iiosopid^al' andtrnk 
^icfol, Bts for .aichild^ when Gtrrived at manhood, t0(ce«t»-' 
sure and despise those condescending methods^ iby wUif^ 
parectad wiadoQi imA love .moiibkd afi^ oattied fot^^rard 
his childhood. Br. j^obei>t$en in -hi^ hbtorf of Aamru 
<tai justly vemaxkB^ '^ thatt man m hf|r rudest suu con-^ 
finesr jus £odhle meafid eaoertioiis to a few neces^ury i&* 
jeds ; that he foims oo a'bstract origkididetts ; ^adi^at in 
this sttusatkm be is incapable. of risring^y jais own ooeiigiet 
from VisiUe flat ace to die JcDowled^ of am iavisifaie 'Cre- 
ator aad Oovemor.'' How proper, how needful* £ot 
man in racha^ate were those n^mifescationfi* of IMty^ 
which the Jewiid!i history t^ecords ! They had the saxae 
neeesaary use jn r^giofi ai^d morals, whidi pictures ^aitd 
hiera^yphics thdn'aaiswtfired for the mlil3iiaicQisimuitica« 
tvoii of thou^. iBfiKt as these hiive longtskice ibeeti ;siLii 
firaedbtA hf the inRrenti^m of alphabets ; so the formdif 
have ^qia^^j given place to the more jrdfined diifema^ 
taM and (views .of rdigion, which di^ingiish thesoas^r 
amixfar^^ifiian ai^of thjB W(Mild< 
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LECTURE Vn. 

* 

The eommencetnent wtd operati?n oftbi Hehrenu tonftHution. Cor-> 
rupt and digmer^te jMr of tbi Jmmsh people after the death ^ 
Moses and yoAm^ A temporary state of anatehj. Jntrodste^ 
twt of judges and lungs ;^ their duties prescribed and thdr powat 
limited by the express commafids and prohibitions of Jehovah. - 



H. 



AVING surveyed the great feUvoM of the 
Hebrew government accc^ding to it« original model, we 
will cloae this brancb of Jewish Antiquities with a brief 
history of the several mod^atipus aud revolutions of 
ihis govermn^nt, from its £rst enublishment to its 6jak 
dissolution* 

: This constitutkm commenced its bekig and operation 
in the wilderness pf Arabiat during the migration of the 
Israelites from Egypt to Canaan. During this period 
J^ovah, as their political Sovereign, conducted them in 
their various marches and battles, by the symbol of a 
pillar or cloud of glory. From this circumstance the 
heathen poets probably derived the fabulous stories of 
tibdir deities appearing in a cloud, illumined with extraor« 
dinary brightness. As God thus condescended to ap« 
pear and act as the king of the Hebrews, so he consti« 
Huted Moses l»s viceroy, or lieutenant, jn whom the su« 
preme power, under himself, was vested. On this ae> 
count Moses is called king in Jeshurun or Israel. For 
though the government by kings was not yet erected in 
that nation, yet the title was in ancient times given td 
persons of high rank arid authority, though they nemr 
wore a crown, or appeared in Toysd state. Agreeablff 
in after times the Roman dictators ar« sometime styled 
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kings both by the Latin and Greek historians. While 
Moses thus exercised the supreme magistracy under God, 
the king of Israel ; the priests and levitcs, who statedly 
attended on the royal presence in the tabernacle or tent- 
pie, and who were intrusted in many cases, not only 
with the exphnation,but with the execution of the laws, 
%erc properly ministers H)f state, as well as of peligion* 
Indeed the worship of the true God was so interwoven 
with the civil polity, as its grand basis and end, Aat the 
public ittnctidns of both would m many cases properly 
and even necessarily meet in the same offices. Hence, 
by the way, the sacrifices, which the priests offered, ai^d 
a part of which fell t6 their share, as a perquisite of their 
office, were intended not only for a religious use, but for 
the support of the civil list, or the necessary officers of 
government. On this ground we may, I think, fairly 
justify an action of St. Paul recorded in the twenty first 
chapter of the Acts ; I mean his consentmg to offer sac* 
rifice in the temple, in order to conciliate the supersti* 
tious Jews, though he knew and taught that their pecu* 
Kar rites were superseded and abolished by the death of 
Christ. But if we reflect that the Jewish sacrifices were 
a part of their civil as well as religious establishment, and 
that their civil polity continued forty years after our 
Saviour's death, that is, until their temple and city were 
destroyed by Titus j we may justly infer both the right 
and duty of good citizens to support the government 
while it lasted, by paying the legal and customary trib- 
we. Of this kind I conceive was the offering presented by 
Paul. This peculiar complexion of the Hebrew govern- 
ment also points out in what sense the levitical sacrifices 
could make atonement for sin. They might be a proper 
&ie, or an equitable compensation for political offences, or 
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fot eertain. trespasses agamst the state or the authority of 
Its great Sovereign ; but they had no pover to expiate msh 
fM guilty especially presumptuous sins against God, cofir 
^idared as the moral Governor and Judge of men's hesgrtfh 
Such were the outlines of the Jewish administration 
during the life of Moses, and of bis successor Joshua* 
After the death of these excellent rulers, the people b^ 
came corrupt, and the governmeat degenerated both in 
^ts form aiud execution. It was adn^inistered first by oc- 
^rasional judges, then by a long race of kings, and at 
length ended in a tributary commonwealth. These ^po** 
litical changes, however great, were by no means equal 
to those, which die most celebrated governments of 
Greece and SLome underwent in a far less space of time. 
The Roman people, so famous for their wisdom, their 
ardent and jealous zeal for liberty, effected or permitted 
greater and more pernicious alterations in their polity in 
one century, than the whole Jewish history can furnish. 
It is a preeminent trait of the Hebrew constitution, that 
it made the be&t provisiog; against frequent, and dange-* 
rous ianovatioBS. It precluded the usual incitements 
and engines of selfish ambition, by securing a perpetual 
equality of landed property, by forbidding usury, by bar- 
ring all the citizens against great wealth, or extreme pov- 
erty, ^by rendering departments of power burdensome 
rather than lucrative, by appropriating every station of 
eminence to heads of houses and leaders of tribes, by du- 
ly balancing the several parts both of the local and gene* 
ral governments!, and thus rendering it impracticable for 
any person or ©fder of men to seize the property or free- 
dom of their country. To what source then shall we as*- 
cribethe political calamities, which that people expet'u 
fnced ? I answer, we must trace them to their own neg^ 
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ka or abuse of tb^ir origmaV oonslituiioou When Jotb- 
oa aa4 tlie elders of bis cMQcil dkd, it a,ppears that the 
people chose no chief aukgistrate or counsellors io their 
place. The consequence was^ a tem^rary am^rchy^ is 
which, we are told, every man did what was right in Ui 
own eyes*. Thia state of things gave ri^e to occM$md 
judg£s^ of whom we read in the next book to thac of 
Joshua* These officers were appointed only on particu* 
lar occasions \ to deliver the people, for instance, from 
the power of some oppressor. They resemble therefore 
the Roman dictators, who were created on some extra* 
ordinary emergencies, and whose power, whife in office, 
was very great. The history of these judges proves that 
their office was temporary, and their auihori;y in some 
respects absolute. Though the duration of their power 
was not precisely limited, like that of the dictators ; yet 
we may rationally conclude that whe^ they had accom* 
plished the end of their appointment, they retired to a 
priviU« station. This is naturally inferred from the v^ 
swer of Gideon, when the people offered to invest hiia 
and his family with perpetual sovereignty—" I will not. 
rule over you j nor shall my son rule over y gu ; the Lord 
shall rule over you.** This noble declaraticm prov^ 
that in the view of this pious patriot permanent and he^ 
reditary dominion in one person and family was iocon* 
sistent with the Hebrew theocracy. 

Asone main object of these lectures is theelucidation an4 
defence of scripture, we will stop a few moments to explain 
a remarkable circumstance related of one of these judges, 
which has created much dispute among serious readers and 
learned critics, both Jewish and Christian. The circujov. 
stance, towbich I refer, is the singular vow, and the corres- 
ponding action of Jepthab^ This judge and captain of Ui 
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fsdyV^en going pyt to war against nn Invading foe^solemn- 
If vowed, that if Jehovah would crown him with victorj, 
he wouldy on his return, offer up for a bnmt offering 
whatever should come forth from his house to meet him. 
Having gained a complete victory, and returning in tri- 
tanfb to his house, he was met by his daughter, an only 
diild, who came out to congratulate him on the glorious 
event. Though he was overwhelmed with sorrow at 
meeting such an object after making such a vow, yet 
the history informs us that he did with his daughter ac- 
cording to his engagement. Several infidel writers have 
eagerly laid hold of this story, as an mdelible blot upott 
the Jewish religion, which allowed a Hebrew judge to 
saarifice his own child ; while many Jewish commenta- 
tors, zealous to prevent or to repel such a charge, have 
deaied the fact in this instance, and have insisted that 
Jepthah <kvoted his daughter not to death, but only to 
perpetual celibacy, or the life of a religious recluse ; and 
nany learned Christians have embraced the same hypoth- 
esis, not only from pious tenderness for the honor of the 
Jewish scriptures apd law, but from their inability to re- 
concile such an unnatural murder with the good charac- 
ter given of Jepthah in the epistle to the Hebrews. No 
one would r^ice more than myself in vindicating this re^ 
nowned captain from so barbarous a deed. But all the 
learned criticism, which his advocates have employed 
on the Hebrew text, have not, I think, fairly rescued it 
from the common interpretation. Nor can I see that the 
haooT either of the Jewish or Christian revelation is much 
mterested in this question « It will not follow that the 
law of Moses allowed the practice of human sacrifices, be* 
cattse one of the Hebrew magistrates was once chargea* 
ble with it^ or because his conduct in this instance was 
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not explidtlj censured. It is sufficient that the Mosm 
law nowhere requires nor warrants such sacr^ces, but in 
general pointedly forbids and condemns them as hea&ea- 
jsh and detestable ; and that no one instance of a dedd<i 
edly good and great man offering up such victims oocors 
in the whole Jewish history. We grant that Jepthah it 
ranked by one of the New Testament writers in the cat<* 
alogue of antient believers and worthies ; but this giver 
no sanction to his conduct in the case before us, aayr 
^ore than the high approbation bestowed on David-» 
general character implies a specific commendation of hi$> 
adultery and murder. As the children of Israd in those 
early times were con^ratively rude and barbarous in' 
their opinions and manners ; and as Jepthah in par* 
ticular had enjoyed very slender advantages for religiou9 
knowledge ; we may suppose that he made and perfonn« 
ed his rash vow with a truly pious though misguideit 
seal ; at least we may suppose. him to possess so mucb 
faith in the God of Israel,, as enabled him to defend hia 
cause and people with laudable heroism, for which he is 
justly commended in scripture, though he might want 
that noble principle, which constitutes the good man and 
the heir of salvation.' ^^ It is highly probaUe that Ho«i 
mer derived his fable of Agamemnon^s saoificing his 
daughter Jphigenia from some tradition of Jephthah's 
sacrifice. And indeed the name Jphigenia seems to be a 
corruption of Jepthigcnia, the daughter of Jq>thah."* 

The next change^ which occurs in the Hebrew govern* 
ment, is the substitution of kings in the room of tempora* 
ry judges. We are informed that when Samuel, the last 
and best of the judges, was bending under the weight of 

* Ovid hat introduced and dressed up a similar ttoryi «fiuch was efldtoxij 
V^rrowed from the same seuce. 
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jissarz^ tbe pdopk came to him and damorousdy demand- 
ad a king i$ fudgf them like all the vfher naiiom. Thi^ 
Mqoett was exceedingly displeasing to Samuel^who^^argi- 
ed them mtk great nvickedness in asktngfor akbg ; and 
when he referred 'the. matter to God, the Mo$t High 4e-r 
dtsMd thstt hj ihU act tbey had rejected Mm^ tidt i^ ^ould 
n9t reign lover^Aem^ From hence ^some writers ^a«e in- 
ftrred that monardty is in its very nature ctiininal ^ that 
it impjonsfy Invades the prerogative of the SupremeRid- 
dr, as well asitheeqnal rights of man ; that to de^re «&d 
espedaUy to set np jcingiy goevemsnent is aot jsoif- tn»u- 
son gainst bttman liberty, but rebellion against God* 
This in£^en<se Wfts fitlansibly enfoAred on the Aniericaix- 
people^ in «he beginning of the year 1 77$, by a inery pop^ 
lAar but desultory 'writer % and this ^entimcot, with^h^ 
et% equally welt timed, operated with the swift^icss and 
Harce of the electric fluid in preparing this conniTy £or a 
ili>niiai «epiaati<Gii (from the British m,ODtiK:h. But hoxTi. 
e^r'^enefiddl this dbotrine may iaiive >beea to America 
St a -critical mon^nt, yetitiis ixot fairly dedudbleirom the 
passage biffo^ us. For 'tiie xriminality of the Jews in 
wi^img for a -king arose irom the peoidiarity ^:tfaeir 
original coBsfitulion^ ti^ch ^had been settled by iGoSt 
himself, ^and which pbured the royal authority in his 
hands* Henoe rriieir request implied a rebellious -wi^ ' to 
diaage bis model xsf government, to set tup another sove* 
reij^ isL Jm {ifatce, tto conform their pcflifiical ^system 
(Otiiat Y>f 'their^»n)nndi^gDnafiona, and thus 10 hazard 
ihr^gmt nbject t)f ^idie constitution, whidi mas to Iceep 
iham-at a' tsacred distonoe ifrom dbesnhen customs.and.taatt'* 
aori« Xhis'pasttitenefitipe ef die Jewish rUstory Aivnish^ 
es no general argument against monarchy. At the same 
time we maintain that so far as the ^character of.any^ch' 
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ffe is famed bjr tfae4ivkife maslijui of the Hebrew and the 
.Cfaristian la»r, the j are fitted to eojoy a free nep^Uicaa 
^OT^ernment ; and so far as they deviate froia these prtn* 
ttpies^ tbey need the restraints of regal dominion* Aci> 
cordingl|y 1^ Supreme Betng, fiodii^ his aotieoC pco^^Ie 
perversely beat oa having a ktngt and perceivtBg tbfH: 
d&eir turbnleit disposition VDuId require the strong cor* 
veetiTc of rpyal power, o(mdes<iended to thmr earnest pe« 
titton* 48 he early foresaw thk future propitnstty^ and 
^pma determiiKd to perinat it$ grttificatioc^ he thoi^ht it 
in fi-sming Aiear laws^ to prescribe jsome isgulations both 
concerning their ekction of a kidg» and the maniier of 
his administration. In the first place he ^^piressly reserv- 
ed to hkxtsqlf the choice of. their future sovi^reigns— • 
^ Thou shak it any wlsf sw him kigg over thee, whon* 
the Lord thy God will chooae/* Mcw^ingiy he a^, 
pfttot^d iw\i by lot, to be their first king t I}av}d, bjr 
oftipe» to he tjbmr ^ooond ; Solomcm, hk son, to be fak 
sfucceasor $ and then made the ngal govemmeat hered^ 
itary in David's faniiy. But while J^ovah thu« npmi-^ 
tmei the pesson, the cancnxriiig act of the people invest* 
od hSm with ths sovereignty. A second regulation was,. 
than ^cSr king mnsi b^ a mixm Israeli te-r-«<< One from: 
aaMitg thy hr^hroi shalt thou set oirer tfaoe; thoil, 
n^ay^C 9f>t «et t «trang^ oy^ thee* who is n^ thy broth-, 
er/* This liinitipg stijtiite was well 2^da|«ed to inspire 
a jan dread of foiieign iritriguers and kivaders^ aiui a 
UBited vigjiafice in nepelUng ih^m fmm the |[overnment» 
(>a6 who !ts bom aud educated ip a coiamuttity, is its 
naitiirai brother ; Ms habits^ m^Q^v\mt$% Ifc&d tittcsrests 
sivon^y Ihik him tail:, fttf the semimeats,. feelingly, 
and ioAcsrests of a stringer, do^ten as naturally cpnnece 
km vryk a fioriiigti cott«ry» m^d aliei^;^ himifPitt iJbat, 
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in which he resides* At best they frequently attach hs» 
to some visionary, undigested, and ixnpraciticablc theoryt 
which by no means appKes to the people, among whom 
he dwells. It is therefore in most cases unnatural and 
dangerous to entrust such a person with supreme pow* 
er, or even with a high subordinate station. 

Thirdly y their king was not to .muhiply horses. Thie 
prohibition was intended dither to check unnecessary* 
pomp^ so incident to royalty^ and often so oppressive td 
the people ; or to restrain the Jews from using cavalry 
hi war, and thus lead them io confide not m their owa 
military preparations, like the nations around, but in ih» 
special protection of Jehovah. 

Fourthly^ the king is also forluddcn ^^ to greatly mul* 
tiply to himself silver and gold ;*' which was doubtless 
designed to restrain royal avarice and luxury, the physic- 
al and moral effects of which are national povarty, cor* 
ruption, and ruin. He is further enjoined to write oot 
in a book, for his own use, a correct copy of the divine 
law; which injunction was intended to rivet this law 
more firmly in his memoxy, and to hold him in con&taat 
aubjection to its authority. For the same purpose he ia 
required to *^ read in this copy all the days of hia life, 
that he may learn to fear the Lord his God^ and to keep 
idl his statutes," Thus the power of the Hebrew kings 
was circumscribed by a code of fundamental and equal 
laws, provided by infinite wisdojm and rectitude. That 
the monarchs of that nation, eVen in the worst times, 
were consideied, not as above law, but restrained by it, 
is strictly verified by the story of Ahab, a most abandon* 
cd prmce. Though he earnestly coveted the vineyard of 
Naboth, one of his subjects, and offered to purchase it \ 
yet because the law forbad the alienation oif lands fxooi 
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one tribe or family to another, he could not obtain it, till 
Ittihad, by bribin]^ false witnesses, procured the legal 
amdemoation and death of Naboch, as a traitor aad bias- 
phemen It ap{)ear5 then that a Jewish king was only 
God's vicegerent, governing by his laws, which he could 
en no occadkm alter or repeal. In fine, the monarch it 
charged not to let his heart be lifted up above lus breth« 
ren, but' to govern his subjects with condescending mild* 
Bess and beneficence, not as slaves, but as brothers. 
Thus David, addressing bis subjects, stjrietf them his bretfa* 
Ben* This amiable mode! is imitated by <he first christian em* 
perors, particularly by Constaintinethe Great. Thus we 
ftsd that even the regal government, though originating 
in the perverse impiety and folly of the Israelites, was so 
shaped and guarded by the divine law, as to promise the 
greatest public benefits. 

With respea to the ceremonies of inauguration, by 
which the Hebrew kings were actually invested with the 
royal d^ity, it may suffice to observe, that the head of 
the person elected was first anointed with oil, and then 
crowned with a ^dem j after which he was saluted with 
the kias of homage, which was followed by the acclama* 
tions and benedictions of the people^ 

The kingly form of administration continued about 
five hundred and thirty years, that is, firom Saul to the 
Babylo)iish captivity. In travelling over this long peri* 
od, though we meet with forty two crowned heads, we 
find but eight truly virtuous princes, whose authority and 
exaunple were consecrated to the best interests of the peo* 
pie. This circumstance, compared with the general his* 
tory of kings and empprors, affords mankind but little 
ground of confidence in the virtue of monarchs, or th^ 
blessings of royalty. 



1 
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Aftotber rem«rkabk l«:t k^.tbat the Chsftact^ of tho 
iqgning piwce sdways gav« a leading Gosfij^xicm ta ibit 
of the;«Ktim. When & gobji king abctiaded ihe dknocM^ 
ht nevw ftiUed to refoim aad cxak the ^blic xamf^tt 
and condttiQii; and wlid^Q a wkkad king a$«uteed tha 
gbvtoiment, he oevtr fiuleii |o draw the coaaim^Qity af? 
ter him Mto dee{> defwavitji aod attfferiag* What a 8oI« 
etaia l^on does tfab held ont to a^ 'ffao cither possest 
or ea^ect siatiods ef lu^ner and lo&ie&ee iti society ! 
Many of you doubtl^s aoticipate 8<nne dSegtte of futuriii 
emiacnce. . Tou ^ill irofloieBiJber that ycftfr pawer^ a&d 
consequently yotix^ oUigaftion tb raforfa a&d Ucss maa^ 
Jkind will keep pace with this ediinfinee. if mm smnarp 
|>08se8smg genius and science, influence a»d iane, aiay 
and wiil destroy macb good, and prodace hnalkiMble 
mischief ; then one virtuous peinscni, doth^ with the 
tame advantages, may zosi oQght to peoibiee ^eat plib- 
lic beiiefit. It is a serious truth, tbtit ^v&ty ntati of la^ 
fiuence is as muth accountable for tbe.«irect9 of his 'priB^ 
dples and conduct on mankilid, at a mswarch is £cr the 
teten^ive good or ill^ which lows from his examiple and 
administration. If m your future spheres of operation 
you steadily feel and practically <^ompolt with thia trvitfa^ 
you inay, in the language Of the poet, look down and 
pity kings ; for in true hotfor, satisfaction ^ and usefot* 
Hess you will excel a great majority of th^n, and ^f^XL i» 
itially inherit thrones of glory 
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itfltf mmm9a^ tfJiWiA 4Miiqmtiis rfcmummM firm the nmA^ 

gff the sulgsa^ de plUMure it siffhrds^ ami tii mdvMMi^^ U h 
derived from it. Religious peculiarities vf the Hebrtw naUm^ 
Idolatry considered a capital affenci against the state. Temporal 
rewards aHd punishments annepeed to the observance or violation 

of tbe Hebrew fkuid ; dnd the gefteral tendewj tf (kJ'e cm^ 
duH /Nmh^ his antieta peopki 'to ibi final tstiMiiment if nhr 

A^ ihii pAtate kctfiM wiB Item ht ^di^Msed 
td^u aufdimcie consisting panly of aew meoibei^ hlirSl 
\it proper f6r their ssdtai briefly toe3tpla?B the nstare toA 
kapbitaiice of the stibjetts^ whdch h^ tmrke their attefK 
•#1011. The legisfettirer df tlw tiniversily hare neifielf 
jtidgted that d. deries of distotir^es oir yetaish and CMai'' 
tian Antlqt&ttes tHigbt be rendered both entertilimBg s^ 
jprofitable to every lover df xxstM knowledge j e^pecikHy 
to fho^, who mean to be refigions instrlietor^. 

With respect to Jewish Antiqtritfes, the sttidy of tSieift 
i'ecoKhmends Itself to curious and liberal mitrds by rm^, 
weighty codsideratiofiSrf 

In the first plate it Is recomtnended to trs by Ae diarth 
of novelty. It leads ns hito a field for the most patt ne* 
and untrodden. I grant that a ttumber of tenters, boA 
Jewish and Christian, have employed much labor in xxtt^ 
folding the peculiar laws and etrstoms of tlie iuiftieiit i^ 
brews. Yet very few have ever attempted to eatpbttf the 
true causes or ascertain the rationale of these htwit ; zsA 
most, who have attempted it, have Irft the subject « letet 
as dark and perplexed, as they found it. Whfle a er<m<l 
of authors have exhausted then: leanred icdu&trf^itt trsMii 
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ing out the origin of pagan rites and customs amid the 
obscure recesses of antiquity j in brii^g to light the pe- 
culiar laws and ceremonies of the antient Egyptians^ 
Greeks, and Romans ; they have suffered the irenerable 
peculiarities of the Hebrew nation, though emanated from 
the Deity, either to sleep in unworthy oblivion, to be 
ttdiculed by petulant but ignorant adversaries, or disgrac- 
ed by fanatical and superstitious, friends. In. such a sit- 
uation ought not both the rarity and the dignity of the 
subject to rouse our honest and thorough investiga- 
tion ? Especially when we add 

Secondly^ that the inquiry before us Is Mpie^sing^ as it 
is novel. If the study of the Attic and Rpmaa la ws^ aad 
other monuments of antient wisdom, afford a delicious 
entertainment to intellectual curiosity ; if we enjoy wkh 
transport every new discovery respecting nations, lan|^ 
guages, and arts, which can boast of high .antiquity } if 
we should survey with delight a piece of coIa fashioned 
in the reign, and bearing the image of Cesar or Alexan- 
der ; must not the far more antient monuments of diyine 
wisdom, erected in the Hebrew church and common- 
^ wealth, be stUl more delightful ? How solid and noble 
the pleasure of tracing back the present meridian splen- 
lior of religious,^ moral, and political knowledge to the 
early dawn of each upon the Jewish world } of contem- 
plating the church of God in the cradle of infancy, and 
following her through the several stages, by which she 
gradually rose to maturity ! 

Thirdly^ the utility of such researches is equal to 
their entertainment* For an accurate knowledge of th^ 
civil and religious peculiarities of the antient Hebrews 
3^111 at once disperse the witty sneers and serious re- 
^Q^ches^ with, which the^ have be^ loaded. \% w^l 
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show m tliat such sneers and reproached are founded 
wbojfjr is ignorance and 'misrepresentation. It will also 
clearly mstrujet us in the superstitious folly of those mod« 
em Jews and Christians, who fondly cling to a part or 
the whole of that pompons a|^d burdensome system o^ 
rkes^^ which was intaided for the Hebrews only during 
their more gro^s and puerile state, and which has long 
since given place to the more perfect dispensation of the 
gospel. In short, it will add much light and beauty to 
many parts of the scripture^ which' cannot be properly^ 
understood and appreciated without knowing the anti« 
quities of that people, and the reasons of those laws to 
which they refer. 

Finally; vfhWohjGCt of inquiry can be'more worthy 
of a christian student, than those antient laws which 
have God for their author, his chosen people for their 
subjects, and the divine Savior for their final scope and 
consummation ; hvrs which were nicely suited by uner« 
ring wisdom to the genius of the age, people, and dispen«> 
sation, for which they were intended, and which of 
- course, if correctly understood must reflect great light 
^ on the general history and state of the antient world ? 
Influenced by those considerations, we have employ- 
ed a number of lectures upon the civil polity of the He* 
brews. This, as we have shown, was originally a TA^* 
ccracyj that is, a government^ of which God was not 
only tl^ framer, but the immediate sovereign ; agov- 
nerment, whose primary intention was to' preserve 
in that nation, and consequently in the world, the prin« 
dples of true religion, and of course the interests of gen» 
ninie virtue, in the midst of surrounding idolatry and 
viee» It had likewise for its secondary object the pro- 
tection of that people in the enjoyment of h^h 
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frflftfeol ani f96§ptntf^ M cmi4itio» tf tlMt^appwwii 
iddity ta thetr <iMM Kmp We luivt fattgelf rtynm 
dtettbtb potttieal Gos^tutioii mdi km^mm mkamHf 
Mtaptcd to bdh these diiigits^ WdbwspartietlitiyiiMi^ 
ed tittt f keir geoerai or i|»tiefid goverottettt vni tivli: 
«f aedniplKoreclofisdfMteiiepiib^ t)ie boM 

&aMntt of ^ niott perfeet eoMtitutkiaa wbkhwimi ^ 
tBhKTivdt entabiithed m Greece and Romot asd at pccB^ 
cttt in ITeited Ae^erica, that tt^ eeeAprimg a fNopobr op 
feptesefftathre asseod)!^ ^ u advbing aeaals, rad a f midK 
kg judge or ettcetive magismte. Aa the bead «f aU 
^se was Jehoi^ himcdft directipg aad coetniliiig thf 
whole by a standing oracle^ which on great oauMsdiis piibw> 
Kdy notified hia rayal p^ute* Tbis lufifj fiotai of 
pn^nAtLWt eo&dmied, dli the people watstooly m«ist«^^ 
ed oohavieg a king j £ra» whidar period to theBabfieN 
Aiih eaptkity they wefe ruled and for the moat part to^ 
Terefy loourg^d by a long loccesaiDn of monareba* Afi* 
ter t^i, tintil the final eatinctioa of their dvil peUty^ 
their government wa^ that of a tributary comincmweidtLt 
Having thus ^splayed the )ea£ng ppliHM^l aniiqmty €f 
the Jewii^ nation^ we proceed U» the s0$mui p^at brdnA^ 
^of our stih^ect,' ?«z. the r^UgUus pmiliarities of diis sm« 
ttent and remaricaMe people. Tbeat form the m&st di^ 
ttngnished trait in their history. Their ci^il polity, ae 
we ha^e seen, was ebieiy intended as a handc&iaid to nm 
ligfee, and was principally exerted in estabiishisg atid- 
eHFeimg its doctrines and iostkotions. Agi^e^y w^e 
find itiat idiilatry, or u open departure from lA» b^ef 
and worship of the one tme God, was teade la oapiKil. 
ofieace ngtinst ijits state { and politicai or temporal ^an^^ 
tioni are constanl^y attoesed to their rcligiout oddinanmi* 
tUtunode pi prooecding n to reftggnent to 4beliM» 
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icjeaaofaioiki^n stal^ioaO) moraXsts, and christians, that 
a dose att^n^pn to the peculiar i^easpas of it is necessary 
tc^ a fattc(Dpvictioi3t of its propriety* We instantly per* 
c^ve that no humaa magistrate caa rightfully dictate ot 
poiudh the veli^us creed and worship of his subjects, 
becaiifie he k eqpufcaiy f4lMfi with. them, aod >vas appoint* 
ed to supemitead th.^ body poliiic^ not the spiritual state 
of individuals ; and because the Ddty alone ia Lord and 
lodge of men^^s <son^ien(Qe8i T^t these rea^Qns do not 
appVjT to the- apti^ofc Ifefere^ gpYerniiif nt, which was 
ecected md ac^n^i^tered by gqd hjmsj^I^f^ who is an m**. 
faHibb judge of religious truth and falsehood, who ha3 a 
rigibt t^ enjoin the belief and ohservan<ce of those doc-^ 
trines ai4 imstj^utiqn^^ which are evidently stamped with 
his authority, ai¥i who ^ecisdy knows the degree of 
ci^l^iltality im^fied in every deviaticoi from his require* 
m«pts», Besides these gen^eral considerations, there were 
n»aay specialf circum«|ances^ which- rendered temporal re* 
w^tiB. and punishm^.tis the most proper sanctions of the, 
Hiebrew rituah 

lit is to be remembered that thi^ ritual was chiefly in-* 
tGpdod as £^ ronedy against idolatry^ to which, the Isa:aeL 
ites,, as Wjq^I as neighbourijig nations, were extremely ad- . 
(^ted* Now this assurance o£ worldly blessings or ca- , 
lajp^tieS' annexed tp the divine law wa^s the most effectual 
g^i^ijui. against thi$. evil. For it best suited' the genius 
asd ^ste o£ a gross, and ignorant people. As the long 
servitude of the^ Hebiiews in Egypt, and intercourse with 
ili^ sottish* lAhabitaAts, had rendered th^r minds very ab* 
ject a^d carnal ; the Dei^c^y widely accommodated his dis-^ 
cipUoe ta didlrt low apprehe^nsions and desires } he allur* 
ed th^m to. duty, and deterred them from transig^essioa 

by such motives as they could understand and feel j that 

M 



9a LECTURES ON (ttcr. ntu 

b, by the promise of a pleasant and fertile country, of a 
numerous offspring, of a long and tranquil life, of splen- 
did victory and honor, and by the threatening of famine, 
want, pestilence, defeat, and slaughter. Thus the divine 
Legislator condescended to reconcile them to his pre- 
scriptions, just as prudent parents and teachers stimulate 
young children to their appointed task by incitements 
fitted to their puerile state. 

2. These temporal sanctions directly struck at the root 
of idolatry, and destroyed its principal support. For it 
was the leading sentiment of those early times that world- 
ly prosperity was inseparably connected with a strict ob- 
servance of their idolatrous rites, with a devout worship 
of the stars, of demons, of tutelar deities, and that aeon- 
tempt of these gods, or a violation of their institutions 
would be punished with terrible calamities. Even the 
Israelites, as appears* from their history, were deeply in- 
fected with this vain and pernicious idea ; and this was 
the main source of their frequent relapses into idolatry. 
To eradicate this fatal error, it was necessary that their 
di\^ine Lawgiver should denounce and inflict the same 
penalties on those, who deserted his worship, which were 
supposed to follow the neglect of the pagan deities ; and 
that he should promise and conspicuously grant the op- 
posite blessings to those, who, abjuring their former idol- 
atry, acknowledged and obeyed him as their only Sover- 
eign ; in short, that he should hold up full evidence, that he 
was the sole Dispenser both of good and evil. This was 
to destroy idolatry with its own weapons ; it was to tear 
away the grand props, on which it rested, and to trans- 
fer them to a directly opposite use, viz, to the support 
of that jdlegiance, which is exclusively due to Jehovah. 
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This observation will receive further light and strength 
if we add 

3, That the religion, which universally prevailed in 
the antient world, was chiefly, if not wholly, limited in 
its views to the present life. Those only were worship- 
ped as gods by the heathen nations, who were consider- 
ed as having merited that honor by some great temporal 
benefits. On this ground the beneficent luminaries of 
heaven, the inventers of useful arts and laws, and other 
signal benefactors of mankind, were ranked among the 
gods. .Hence the Egyptians worshipped the river Nik 
on account of the annual plenty, which its inundation 
poured over their country. The sacrifices too, which 
the Gentiles offered, were intended merely to procure 
or to acknowledge some temporal favor, that is, to ap- 
pease the anger, to avert the judgments, or to requite 
the benefits of those divinities, to whom fthey w^re pre- 
sented. Their religious festivities had ranch the. same 
object ; they were de^igaed either to refresh and cheer 
the bodies and spirits of the worshippers, to render the 
gods propitious to their fields and vineyards, or to .cele- 
brate their benignity manifested in their worldly pros- 
perity or success. In short, the titles and attributes, the 
prayers and other addresses, by which they honored 
their deities, wer^ all confined to the good and evil things 
of this transitory state. Does not this survey of the ear- 
ly and general state of religion unfold the wisdom and 
beauty of the divine economy towards antient Israel ? 
Was it not fit that God should adjust the rights and 
sanctions of his worship jn some degree to the prevail- 
ing genius and sentiments of the age ; that he should 
instruct his people to ascribe to him those political titles 
and temporal favors, whic^i the rest of tie world false- 
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ly attributed to imaginary gods ^ that he shotlild pre^ 
scribe a system of pure, but in some measure camail or. 
dinances, suited to the cotttplexion of thetkne«, and en- 
courage the observance of them, as the stlte mea^fis of 
obtaining those blessin-gs from him, which the pagans ea- 
gerly but vjinly expected from their gross ceremioaxes 
and idols ? 

The fitness of this conduct wSl strike us with ^ve^tet 
force, if we consider how deeply and almost immo^ble 
this notion was rivetted in the human mkM^ that aH 
worldly advantages depended ^n a sacred adherance to 
the ceremonies of pagan worship. Even the Jews, ^tet 
they had enjoyed means of better instructioa for m^y 
hundred years, made this r^ply to their prophet Jeretiai* 
ah, who had been solemnly testifying s^gainst theit idola* 
try, " as for the word which thou hast spoken to us in 
the name of Jehovah, we will not hearken, wito tbee^ 
But we will certainly go on to bum incense to the queen 
of heaven (that is, to Juno, to the Moon, or some great 
celestial luminary )and to pour out drink-offerings utitober, 
as we and our fathers have done ; for then we had plenty 
of victuals, and were well, and saw no evil. But since 
we left off to burn incense to the queen of heaven, we 
Jiave wanted all things, and have been consumed by the 
sword and by the famine.'* The same opinion is zealv 
ously advocated by Cehus^ a very learned heathen, and 
one of the most early and sagacious writers against the- 
Jewish and Christian religion ; speaking of corn and 
wine, of the fruit of the trees, and the benefits of water 
and air, he says, " men receiDfe each of these from some 
pne of the gods to whom the care of these things are as- 
signed.** We may add that' the famous emperor yulian^ 
■^^ho apostatized from Christianity to paganism, reproves 
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the i^ha;bil^ts of Aie^mirU for the t-^pect th^y shoix^ 
ed to the petsoas and doarines of Christians-— «< Yo* 
AlexandtianB, ^p he^ tamely endure and even mini^tser 
to tbos^ who deq>ise the i^ligion of yoixr fathers. Toti 
-do not recollect the antient prosperity, the fullness <^ 
^6od things, which we then enjoyed, ^^en all Egypt 
held a strict trommitmoki with the gods/' This opinioa 
had taken a deeper hold both of tii^ Jewish and Cren*- 
tile world, on account of the singular affluence and felici- 
ty, which for a krtig sa-ies of titne were possessed by tb^ 
Egyptians^ who were iincom^nonly devoted to idolatrous 
worship. Ihe feme of their unexatapled prosperity, and 
of those religious rites which were supposed to procurfc 
it, drew to their country a vast confluence of foreigners, 
ix>tonly Hebrews, but Persians, Arabians Phenicians-, 
Babylonians, and <3rreeks, who eagerly resorted thither 
to learn from their sacred mysteries the art of private and 
national happiness. In such a state of things how indis<- 
pensible was it, that Jehovah tte true God and King of 
Israel, should engage to his loyal subjects an abundance 
of earthly good, and threaten idolaters with the greatest 
tempon^'evils ; that they and the whole surrounding 
world might experimentally know that obedience to Him 
was the best, yea the only road to haippiness ! 

We might mention several other weighty reasons, why 
the Mosaic religion Was chiefly enforced by political and 
worldly motives. The nature of that system required it. 
The institution itself was worldly, ceremonious, and tem* 
porary. The observance of it wsts therefore fitly enforc- 
ed by temporal rewards. Wheiieas the gospel, being a 
more spiritual, refined, and durable religion, is properiy* 
accompanied with nK)re sublime and durable sanctions, 
with motives whidh respect the soul and. eternity. More« 
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over, as the Mosaic law was an appendix, or extraordlnarj 
burden superadded to the natural and primitive duties of 
man; it was proper and just that some peculiar recompense 
superadded to the natural rewards of virtue, should be an- 
nexed to its observance* As God likewise assumed the 
name and function of the political king of Israel, and in this 
character ^ave forth all his laws both sacred and civil ; 
it was fit that he should enforce them by rewards and 
penalties corresponding jJirith those of other political ru- 
lers and states. It would but ill ^uit the style of a civil 
or temporal sovereign to hold up celestial rewards or in- 
visible punishments to those, who obey or violate his 
precepts. 

Finally J as the Jewish economy was designed to be an 
obscure, imperfect, and preparatory dispensation, a faint 
shadow of spiritual and heavenly things ; it Was necessa- 
ry that the doctrines and rewards of immortality should 
be in a great measure concealed urider the veil of terres- 
trial promises and blessings. It was reserved to the Son 
of God, the promised Messiah, to bring life and immor- 
tality fuHy to light. It seemed good to infinite wisdom 
to dispense religions truth to the church and-tjfc world 
in a manner similar to that, in which the minds of indi- 
viduals are carried forward from infancy to manhood, 
that is by slow and regular gradations. We grant that 
the Jewish system is very imperfect, compared with the 
christian ; yet this very imperfection made it the most 
fit and useful discipline for mankind during their weak 
and rude state of childhood. 

It is a great error of some speculative geniuses to in- 
fer that no constitution can proceed from God, but what 
is in all respects the most perfect. They might with 
eqaal propriety assert that there can be no gradation or 
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variety among the works of Deity ; that it is inconsistent 
with absolute wisdom and goodness to create a worm, 
an insect, or even a human infant, because each of those 
is inferior to a man, yea that it is unworthy of God to 
form any creatures but those of the highest possible 
rank. But all such speculations are confuted by uniform 
facts. We must therefore take things as they are, not 
as we may vainly fancy they ought to have been. Now 
if we soberly view the antient world, both Jewish and 
heathen, as it really was ; we may readily perceive that 
such rules and enforcements of duty, as the law of Mo- 
ses held up to Israel, were admirably suited to existing 
circumstances, and wisely fitted to prepare mankind by 
degrees for the far nobler discqveries and blessings of 
the gospel. 



9^ LECTURI^ ON [uct. xx. 



LECTURE IX. 

Cffumomes (^ tie- Hebrew worship, and tie special djec^t of their 
appointment. Their suitableness to the eMtsting state d^tjhe worlds 
and to the Israelites in particular^ Institution of the Jeni^sh 
sabbaih, and the e^etensive benefits resultingjrom it. 

JL N our last discourse we largely shewed the fit- 
ness of those worldly •motives, by which even the teli* 
glous rites of the Jewish law were enforced. We point- 
ed out many reasons which justified and even necesskated 
those political or temporal rewards aivl penalties which 
were employed to stimulate and bold fast to their duty a 
rude, carnal, and untractable nation. Having surveyed 
the most conspicuous sanctions of their religious code, 
we will now attend to the leading rites, of which it is 
composed. 

That the antient Hebrew worship embraced a great 
variety and abundance of ceremonies is manifest to all ; 
but many at this day do not appear to know the special 
and wise reasons of 'their appointment. There are two 
modes of communicating religious instruction, as virell as 
of offering religious worship ; one by plain, intelligible 
words^ the other by significant actions. The question is, 
which of these was best fitted to promote the great 
ctids of religion among the Jewish people. It will be ea- 
sy to prove that the latter method was most eligible, or 
that expressive and striking ceremony suited the genius 
and circumstances of that nation, far better than a sim« 
pie and rational mode of instruction and worship. 

For in the first place the Israelites had just emerged 
from the bondage of Egypt^ where a low education and 
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grievous oppression had weakened their minds, and where 
they had been dazzled with the pompous ceremonies, as 
Well as the celebrated wisdom of that idolatrous country. 
Besides, the most familiar mode of instruction in those 
times, and probably the only method which they then 
understood, was by Hieroglyphics^ or external symbols 
representing invisible objects. Now ceremonies in reli* 
gious worship corresponded to Hieroglyphics in writings 
and were equally necessary and beneficial, before the in- 
vention and established use of letters. And as this sym- 
bolical method of writing and of worship was greatly 
studied and practised by the antient Egyptians ; both 
habit and necessity would dictate a similar mode to the 
early Hebrews. To such a mode of religion they were 
so accustomed, and so fondly attached, that they very 
early compelled Aaron to make them a golden calf, as a 
visible symbol of the divine presence, and honored this 
symbol with the ceremonies of a public feast. The gen- 
ius and habits of the Hebrews at that period did, there- 
fore, evidently require a symbolical or ceremonious kind 
of worship. As this symbolical form of religion thus 
suited the genius and exigences of that people ; so it was 
farther necessary and useful, as a wall of partition be- 
tween the people of God and surrounding idolaters. 
For as the Jews would not have been easy without a 
ceremonious religion, so without this they could not have 
been kept from adopting or participating in the idola- 
trous rites of their neighbours y especially as many of 
these had every charm of splendor, luxury, and festivi- 
ty. To* guard them still more effectually against these 
allurements, it was necessary that their law should for* ' 
bid, or hold up as unclean and detestable, those things^ 

which idolaters esteemed most ^acred. Thus ea4;i&g the 

N 
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Vtbod of tb& ^Itn^^ Vf^^ daemecf an es^eifttiiS^act of YeUi- 
gioft in^ the heat4teii< f^tiHmls^ becanise trfood wa? accouMv 
6d the food of their demoDsor godH zttdt became tlie 
worsbmpers- bf partaking in d»8* food w«ve suppoised^t^ 
Itoid cDimnutiioff witb diese god^ aird to^ receive peeuK ar 
di^oMritS'or bofn^fr ftv)0^ ti^mv Was fiot* thi9 a& suAIl 
drnit re«m» fbi» the prohibition of l^od^ to the fe»i^^ 
dm r Wte it^ not important that^ ^ people, visibly cons^ 
i*ated to the true* ©od', should* be efectuallyjl^rro!' from 
M the idolatrotts cttStoni9 of pagan* ?^ Wi3» it not irtrpor- 
ttiflt that such a- people shotild be con^picnousfy' e?ralted 
abovie the bi^then irorld bythe superior dignity and' pu^ 
ntj botfe Off their dodtriqe and worship ?* Would rxot 
tbis' giM> tbeniv b6th in riuil-own tsteem, aad>il!i> the sigbi: 
t/B surrounding m^ion^^ a proper aud hbnorabte diistinctw 
ii^ii ast the people of l^ho^ah ? And upas not a^ pecutlat* 
t^tem* of ceremoni<3S secessaay to exhibit asad preserve 
tlrii^ distiuction ? 

Bmlfy^ a» the Hsm of Mbses was^ in«eitdbi^aoifofiii]f^ 
ai9 a rett^embrance of the parst ftivops and \K^Ad^fir of the 
Most IHglsi, baf( a %ure of bet«ar things- to come ; it' ws» 
ffiBodful on both? aceottut^ Aat it should consist chiei^f^^e^f 
signi^auft iiJte^ ; ^nd* tbat^ these rites ^oilM'-be espei^jal^ 
ly fitbed both to preserve asnofig tbe Jtiuxs> tjie meiiioi^ 
oftiiegitand^pmrnisereiimngtotheMe^si^ said to typ^ 
iiy apnktpfiepare for its future actroidpUriinmnt; A|GCOrdingi 
If^ the kMT of Mose^ i^ rasilly the gospel of ^^IhtAstv m^ » 
hierogiyphksil or figurativid dress ; it woftd^UflljK repre-- 
sents^ the ^so% m^ office^ ^e actions^ and' soffMaga^ of 
the promis^^ Rrecteeiser, aiud^ i^« f^imre* dpkiuiat bles«^ 
ingd of h)^ cl¥6rcb^ 

:U tii^^ the (seramimt^d of theJteifmb lat^r, oomitfok 
a^^i^(»> 'of m% grea!^ \i^]e, were^ ^^^aiJfy suited^fd^ 
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tbi3 tlijsa eK^tiag ^ckcumstaoces of the world in ^ene^a^ 

and of the risrsdites ia patticultr ; if the^ vf^ve tu^^m: 
mry to dieck idokttry and its ^estiaicltve effects, to {)set> 
Masxre fiure lydligion smA oaoralS) and :gti9:daaU]r to rintr^ 
tfuQB telle ;iiione4>eifect sjFstem of Cliriistianhy ; if ifaioise 
dtimgs can be fnxMred, the wisdom ^f ijits institutioQ ^jiitt 
be ainqply vindicated emn chough the mtiUty of isone dl^ 
Sached ^sarts of it ^cannot ^now be fully peccetved. If the 
^ysoem at large, like that 6f nature, be evideQ% "wi^ 
•^oad good ; the ju&t inference;!^ that its minntesj: partly 
iike those of czeafticm, though singly or apparently trim* 
oal, yet ^oatribute in their place to dae harmony and frer- 
jiaction -of the whde. in this ^case those, viho lay hold 
4ii some ipatticular ceremonies ass objects of ridicule, aod 
irom these point their artillery against the institutioa kk 
igeoeral, act as iusfah* and inspious a pairt^as Jthcee ^lulo- 
Wf^sts, viko £rom a few setoning iileomlais bx the 
mrorks ot* natuse conclude that dveaitiitrerse:»a(it itfe 
-^£&pring'(tf wisdom and goodness. 

^amg iiKde these general obsermtlona we iwiU mt^ 
brje% aAaty^ise the Hebrew Ricual, «nd ioquise into tbe 
ftascms 4i^hidi ^ve rise lo >its principal component iwikif 
and <oa which their lvalue and ^usefulness d&ipetidedk 

We will^sgin with circtmdim; «^kh propevlydaitis 
Mr &M a«»»iion^ became it wi» the ^ite tff initmodn 
into the Jewish ohurcb. The oi4gin of this rite in^ oc- 
teasi^ned muoh learned disaissjkin -; for it is well Smowtn 
Ihat the practice of k cfetakied ^ery ^rly, m)t tsiAf a- 
aaoog dhe Jcws^ bmt moewiae nmoag the £g3/^tians, PJie* 
nasians, Syrians, Ara^bs, and several other antieat ba* 
tioos. Two eafly -Greek writers, Herodol^i^ and Diod0- 
ais Sicidus, luMit iatiaiaited that this custom furobably D- 
isigsgatGdfi£gypC}4md«wraltt9d<im detnicattutlsiixs. 



joo LECTURES ON fLECT.ii. 

relying on Aeir opinion, have labored to prove that the 
Jews borrowed it from their Egyptian neighbours. But 
how unfair is it to prefer the mere conjecture of two 
writers, who lived at a great distance both of time and 
place from the event in question, to the authority of 
Moses, who had the best means of information, . and to 
the authentic record, the uninterrupted tradition, and 
the constant usage of the whole Hebrew nation for niore 
than three thousand years! These regular sources of infor- 
mation give sufficient light both to the origin and the im- 
port of this ceremony, by trating it up to Abraham, the 
venerable father of the Hebrews,and by representing it as 
the appointed token of God's covenant with him and.his 
posterity. It is very probable that the Egyptians after- 
wards derived it either from Joseph while he. was the 
first and favorite minister of their government, or from 
the Arabians, descendants of Abraham, who for a time 
ruled over Egypt ; or that they were induced to adopt 
it by the great reputation of Abraham and of the Israel- 
ites, or by the reverence and terror excited in their minds 
by the marvellous works of Jehovah in favor of the He- 
brews, and against their oppressors. Even the princi« 
'pies of idolatry might lead the Egyptians and some oth* 
er nation^ to view the God of Israel as a very powerful 
Deity, and fit to be ranked among their other divinities ; 
and according to a well known heathen custom, to court 
his friendly protection by embracing one of his peculiar 
institutions. It is, however, of small importance to de- 
termine how or on what principles this rite was introduc- 
ed into pagan countries ; our. main business is to show 
the fitness and utility of it to the anti^it Jews. . Now 
the ceremony of circumcision was prescribed to Abra- 
ham, to confirm his faith io thfe wond^ful promise of 
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Jehovah, that he should have a son in his advanced age, 
that a numerous progeny springing from this son should 
ioberit the land of Canaan, and that an illustrious per- 
son should at length proceed from this family, vfho would 
be a blessing to all nations. How kind was it to this 
patriarch, and how necessary to his posterity, that a 
promise so singular, so complex, and requiring so long a 
series of ages for its perfect fulfillment, should be pre- 
served, and ratified by some conspicuous and permanent 
sign I Had the Most High on this occasion selected some 
ceremony, which might be easily performed or counter* 
felted, which but rarely occurred, or which was often out 
o£ sight J the salutary influence of it would have been 
comparatively feeble and interrupted. But by constant- 
ly wearing in their very flesh a character which neither 
time nor art could efface, they always had an impressive 
monument both of the divine promise and their own coiv 
responding engagements. While this memorial thus en- 
livened their faith, it equally tended to encourage their 
obedience. It also strikingly enforced that circumcis^ 
ion of the heart, that mortification of inward lust, that 
substantial moral purity, on which their whole law 
laid the principal stress. Agreeably Moses, their lawu 
giver, thus exhorts them, " Circumcise, O Israel, tfijb 
foreskin of thy heart, and serve the Lord thy God 
with all thy heart and with all thy soul." This and 
many similar passages show that circumcision had a 
. most important moral design ; that it constantly urged 
its votaries to internal and practical holiness ; . that it 
taught them to esteem and to preserve themselves a ho- 
ly people, dedicated to the true God ; that it admonish* 
ed them to shun all defiling conversation, and especially 
all injermarriages^with impure and ondrcumcised idoU* 
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ttn,; ia^ahmt, that H^waiS^an'Opeo te4g^ of diatioctioft 
pod bond of luiUm to the ^ateriiy of AbrabaiA, ia- 
leodoi to tkeq) ihem isemeoted lin one peculiar, hol^, amil 
|lttp.p}r fraternity. Eveo the difficult and ipainful natuse 
«f this rite eminead^ contributed to these moral advan- 
taigc% as inone would be likely to submit to it from aujjr 
other 3>riaciple than that of a religious faith and ohedi- 
ffiee,.orA icordial ^^steem of tthelaws and |>rivileges of 
like Hebrew ichurch^ In this view it was an exceUent 
li&ean of preserving the ireUgiDn and xih&raxrter of that 
people pure and inv^iolate. 

It .had also aUBosttusefultendenqr m .anodier point oF 
mew. for it was ifirat appointed .not only for the con* 
firmatiQn ^ Abraham's faith, bnt as an honorable t^es- 
gonial of :his psons-diaracter :; and the ready sobmission 
ixf itfats patriarch rto rm c^eration so 'hazardous and dis* 
4sBS»Dg9 in the belief joi a ipromise, which to hntnan 
4new seemed impossible to be .realised, was a glorioiis 
t»iik>k both 'of fstith axid obedience* Now the design dE 
Ood in •choosing the posterity d Abraham was to ^en^ 
||i^ge them totranscribe his exoellent character^ .and thus 
ito distinguish tjhem)by their natural relation to their.il- 
Instraons progenitor. And whsri: could better answsr 
tbis purpose, than to impress on their ixodies a constant 
iDsmorial of liis singdar faidi and piety. Whenewr a 
30W petformed;^ witnessed, or i^fleoted on die rite of icir* 
cumdisiGai, coeM ;he v tosily forget or "foirbear to admiite 
^WA emulate diis iathcr of die £aith£id, this iurortte of 
lieaven? Tiast we.anay duly appreeiBte this sneraorial» 
let US «itppQRBeKte.Axnerican people in the same situation 
•widi the early Uefavews, without the tons taf letters^ do- 
|>ep ^ B |g xm ^ralttgaditioa ami -visible, symbols for Ihe 
m m¥Lfm ee <tf InikMC and cdigiosii akiuMifledBe; liow 
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iiiesticsablfe would be flbe moral effect of mw ^iSkxtdiitB^ 
eepemouf or mark in tile flesh, wiricfa &hoald transmit u^ 
§verf cidzen- to tkk^e latest' geneitation the* wny and ditf 
fittttes^ of hi» venerable an^estor^ foe mstanee, the^ aiik 
pmior encellbncies of^ the American Washington^;: e^Mk 
<iail]r if this visible token y»ere presctibed by th« Deit]^ 
top the purpose of obliging urto copy these virtues, aa<l 
i&-thi« vmf a^uting us of^ his special benediction! 

Which licads us to add^ that circumcision t»us not onlyi 
an expvessi:^ token^ but a soiemn> jr^i or mutual nagij/ham* 
titkm bttfa' of the nnnporal and spiritual eownant betwem 
God: and israd ; it ratified Qod^s promises to tbat'peQf)te^ 
and their pecnliai! obligations to hinu For when lefaDraib 
directed the posterity of Abraham to be openly ^eparatii 
ed ftom all other nations by this distxngui^ing maf^k f 
be ini effect called on^ all the Mmtid' to 'wivness the traneti* 
atstibn, and to observe whether his^ promises to thi^ peOi>^ 
pfe were fiil^led ^ for the world could easily see whedl^- 
er this circumcised nation enjoyed those singuh^r divine* 
tdessttfgs which they had been encouraged to eispect. 'Bf 
this rite tfaa^fore the faith of Deicy was publicly pled^ 
ed: to thi^ people. €)n die other hand, thef by die 
same token openly abjured' idolatry, and bound theem«- 
selves to the true religion ; they took a. solemn oath of 
allegiance to (^ true God, both as their pdlitical and; 
spiritual King. Agreeably St. Paul tdh us that "eve- 
ry one who is circumcised^ becomes a debtor to tbe 
whole \Mf*\ Thi« import of the rrtein question h fflns^ 
trated bf the practice of the* afitient heathens, who ieaur 
pressed t^e names or appropriate characters- of their sevi^ 
eial gods on the bodies of their respective worshippera; 
T4ius a thumkrMf was marked on the votaries of Jupi^ 
ter; a* «m»m^ on those of I^fercury ; ^ helmet or spear ^bi 
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those of Mars ; a trident on those of Neptune, &c. 
At Other times tt^e names of these and other pagan deU 
lies were imprinted on their several adorers. In such a 
state of things was it not suitable and even necessary 
that the servants of the true God, should be distinguish- 
ed and protected from idolatry by some appropriate and 
conspicuous character ?' Now circumcision was a mark 
excellently fitted to this end. It constantly held up to the 
Isi'aelites the dignity of their pedigree, the vows of their 
parents, the covenant of their God, the penalties of per* 
jury, and the rewards of fidelity. It served as an impregna- 
ble barrier between the Jews and pagans ; for it com- 
pelled the former to abstain from mixing with the latter 
either in marriage or any familiar correspondence ; 
while it deterred the latter, through a dread and abhor- 
rence of this painful ceremony, from ' uniting with the 
former. It was also so visible and lasting a marie, that 
deserters from the standard of Jehovah to that of idola- 
try would be easily detected and punished. In every 
view then no rite could have been better calculated to 
answer the great purposes of the Mosaic dispensation. 

Another institution admirably adapted to the same 
purposes was the J£WI8h sabbath. Some great ifien, , 
as Spencer, Le Clerc, Paley, and others, think that the 
first appointment of a weekly Sabbath took place in the 
wilderness, and was one of the peculiarities of the law of 
Moses ; and consequently that the account in the second 
chapter of Genesis of God's resting on and hallowing the 
seventhday,isonly an anticipated view of thefuture institu- 
tion of a sabbath for the Israelites. But it is certainly more 
natural to apply this passage to the first age of the world j 
especially as some allotted season for rest and devotion . 
is plainly dictated by the law of nature j which tJOt only 
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points out to man the necessity of some periodical relax- 
ations from bodily and mental toil, but also the duty and 
advantage of social worship ; but such worship cannot 
be suitably performed unless certain times are appropriat- 
ed to it. It is also most reasonable to suppose that man 
immediately after his creation, when a sense of his Mak- 
er's kindness and glory was fresh on his mind, would 
6on8£crate certain seasons to his worship ; and that his 
Creator would call him to the religious observation of 
the seventh day for the same general reasons, on which 
he afterwards prescribed it to the Jews. These rational 
deductions are confirmed by facts. It is a fact that the 
patriarchs long b^ore the Jewish sabbath, and all, even 
the most antient heathen nations, distinguished time into 
weeks of seven days, which no appearances in nature 
could have suggested, and which therefore must have re- 
sulted from the early appointment of a weekly sabbath. 
It isalso a fact that the earliest pagan writers, particular*- 
ly Homer and Hesiod^ speak of the seventh day as pecu- 
liarly sacred. The latter styles this day *' the illustrious 
light of the sun ;'* the former has this verse, " then 
came the seventh day, which is holy.*' Dr. Kennicott 
sdso justly notes, that when the sabbath is first mention- 
ed by Moses, he speaks of it, not as a novel institution, 
but as one, with which they were familiarly acquainted. 
In some respects however the Jewish sabbath was a new 
and peculiar appointment. 

O 
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LECTURE X. 

Nature rf the Hebrew worship. Sacrifices and offerings. Their 

fitness and utility* 

A N our hst Lecture we made some general ob- 
servations, to show the expediency of religious ceremo- 
nies or symbols in the early ages, with a view tojiasti-' 
fy the numerous ritual observances prescribed in the 
Jewish law. We then proceeded to analyze this an- 
tient ritual, or to point out the special import and utili- 
ty of the leading ceremonies, in which it consisted. We 
largely explained and recommended the initiatory rite of 
circumcision, and made a few remarks oa the antiquity 
and advantages of a weekly sabbath. We endeavoi-ed to 
show that this institution was probably observed from 
the beginning of the world. It ^as however in s&me' 
respects a new and peculiar appointment to the Jewish- 
nation. For 

I • A new day- seems to have been selected for its ob- 
servance. ^ For the day first marked out ij&t the Jewish 
sabbath by the circumstance of the manna's not falling 
uponit, was not the day originally observed j for the 
day thus marked out was the twenty second of the sec- 
ond^ month ; and counting backward seven days (to the 
fifteenth) we find the Jews on the fifteenth, by divine di-. 
rection, performing a long and wearisome march, which 
would not have been allowed, on the day originally con- 
secrated by God. It is therefore highly probable, and 
some learned men have accordingly computed, that the 
Jewish sabbath was ^appointed on that day of the week, 
on which their deliverance from Egypt was completed 
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by the overthrow of Pharaoh in the Red Sea ; which de- 
liverance was a special and superadded reason for their 
celebration of a weekly sabbath. Agreeably, that people 
are directed on this day to commemorate this glorious 
deliverance. Their sabbath is also called a perpetual 
covenant and sign between Jehovah and them, by which 
they acknowledged him as their God. But how could 
it be a distinguishing sign to that people, if it were mere- 
ly the old sabbath given to all mankind ? Besides, their 
sabbath was expressly limited to the duration of their 
commonwealth'-^*' thy children shall observe the sabbath 
throughout their generations,*' that is, as long as their 
polity shall continue ; whereas the primitive sabbath, 
being founded on moral and perpetual reasons, will re- 
main in force to the end of the world. We may add, it 
is probable that the antient heathens, having received the 
original sabbath from Adam and Noah by tradition, .con* 
secrated it to the worship of their chief god the sun ; and 
that one reason for God's changing the day to Israel wa-s^ 
to restrain them from joining in this idolatrous worship. 
On the same principle, as the pagans began their sabbath 
from the rising of the sun, or the first appearing of their 
deity, the Jews were ordered to begin theirs from the 
sun setting — ^^ from evening to evening shall ye cele- 
brate your sabbath.'* • Finally, it is a probable cal- 
culadim of ^ome learned men, that the Jewish sabbath, 
reckoning from the creation, was the sixth day of the 
week ; and of course that the day, on which our Savior 
rose, and which Is observed as the christian sabbath, is 
the seventh day, which God originally appointed, and 
which is sometimes called Sunday, because the early hea^ 
Chens dedicated it to the sun. If this be fact, there is 
a oiost striking fitness and beauty in the revival and oh- 
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servatiott of that primiti'jre day, which I8 ildtr ^ ito^tiil^bti- 

al of those two greatest works of Deity, the creation atHl 
redemption of man. We observe 

2. That the rest required on the Jewish sitbbath was 
probably new and peculiar. They were ordered on pen*- 
alty of d^ath to abstain from every worldly occupation, 
toil, and diversion. They were forbidden even to kindle 
a fire in .their habitations, that is, for the purpose of 
dressing their food or for any other work. Their an- 
tient doctors pushed these precepts to a very supersti- 
tious length, forbidding the most necessary act of selfite- 
fence on that day. Agreeably, a thousand Jews, in. the 
beginning of the Maccabean war, suffered themselves to 
be killed on the sabbath, without making the least re^ 
sistance. This unwarranted superstition gave advan« 
tage to the Romans under Pompey to take their capital 
city, and to subjugate their nation. 

3. Their worship, as well as rest, on this day were pe* 
culiar. They were to offer doubte sacrifices on the sab- 
bath ; which denotes it to have been a day of CKtraordinary 
devotion. Holy convocafrcns^ or assemblies for religious 
worship, were also required on that day. Agreeably, 
the ApostFe Paul testifies that the law of Moses "from 
old time,'* or from the first ages was *' read and preached 
in the synagogues every sabbath day." Josephus and 
Philo also tell us that Moses commanded the Israelites 
every week to lay aside all worldly business, and to as* 
semble in public to hear the law read and expounded. 

4. The ends of this insiitution were partly political 
and partly religious. It contributed to the welfare of 
the body politic by giving needfuil rest and refusshm^t 
both to laboring men and beasts, and by diffusing that 
knoxdedge and impression of religious, moral, and p<^t* 
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kal truth, *u^ch ate the bftsk of civil order a&d {nt>fiper** 
ky. Its ioftueace 00 the spiritual condition of that peo^ 
pie wa^ still more important. For the soleora re^t amd 
worship of the seventh day, after six days of labor, hdd 
tip to the very s^^es of that rude and igtiorant natioo d 
iively image of the work of creation and its infinite Att* 
thor. The sabbath was to them the birth day of the 
world ; it led them to recognize and adore the divine 
power^ wisdom, and goodness of the Creator ; it efiecttt* 
ally taught them that the gods, which the heathens wor^ 
shipped, such as the sun, moon, and stars, were the mens 
creatures of that Being, whom they celebrated. Thus 
It openly separated them from the whole idolatrotts world. 
By calliag them every seventh day to the devout sc-» 
knowledgment of One eternal, omnipotent, all perfect Be^ 
ing, it proclaimed and confirmed their contempt and ab-^ 
horrence of the sensele^ and impotent, the impure a4aEd 
fictitious gods of the Gentiles.. It kept them stedfast to 
the worship of Jehovah, and to a thankful, united cele- 
bration of his attributes and benefits. It allured them to 
this by the sweets of rest after toil, and compelled them 
to it by awful punishment threatened to transgressiocL 
It taught them humanity and kindness to -strangers, to 
their laboring servants, and even to their cattle, by git^ 
lug to these an equal share with themselves m the re^ 
freshing rest c^ tbs sabbath. It conferred upon all dass» 
es of the people the incalculable moml advantages txsi 
pleasures^ which result from public religious instruction 
amd devotion. It led forward the contemplation of the 
pious Jews to that heavenly rest, of which their sabbath 
was a lively figure and anticipation. Agreeably, one ti 
their learned Writers has these remarkable wordl-^^^ tte 
iatr of the sabbaih points not only to that ftmdsinentbl 
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article of religion concerning the creation of the natural 
world, but to that spiritual world, where there shall be 
true rest, and real enjoyment. There we shall obtain a 
true respite from all corporeal labors. We have there-- 
fore, adds he, two sabbaths, the one bodily, in memory 
of the creation ; tlie other spiritual, in memory of the 
soul's immortality and refreshment after death.'' Hence 
the Jews to this day, far from esteeming the strictness 
of the sabbath a burden, venerate and delight in it as 
the greatest blessing. Beside the moral advantages, it 
brought to their minds a standing confutation of the old 
pagan doctrine, that the world was eternal, that the ce- 
lestial luminaries were so many deities. The strictn^s of 
then: resting on the seventh day was to them a striking 
image imd enforcement of the Mosaic history of the crea«* 
tion, and tended to keep alive in their minds that rever* 
cnce and homage, which are exclusively due to the infi- 
nite Creator. Thus it operated as one of the best checks 
upon idolatry, and one of the most powerful supports of 
true religion and virtue, which could have been devised* 
And though th^ peculiarities of this Jewish institution 
have ceased, we have reason for grateful joy that a week- 
ly Lord's day has succeeded in its place. The liberal 
dispensation of the Gospel, and the more improved state 
of the world, have indeed removed the necessity of ob- 
serving the christian sabbath with the Jewish precision 
and severity. Yet every pious christian, every good 
patriot, every true scholar and philosopher, will rever- 
ently and thankfully pbserve that day and those public 
religious ordinances, which are dedicated to the memory 
of our creation and redemption, and which are so pro- 
pitious to the best interests of individual and social man» 
He will detest the thought of idolatrously sacrificing to 
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sensual ease and pleasure a season, which froin tb&be* 
ginning of the world has been sacred to God and vir- 
tue. On the return of every sabbath his heart will echo 
that sublime language of antient piety, " this is the day, 
which the Lord has made ; let us rejoice and be glad ia 

Having in this and 'the preceding discourse sufficiently 
explained the import and high utility of those two capi- 
tal institutions of Judaism, circumcision and the weekly 
sabbath, we will attend in the tAird place to the nature 
of the Hebrew worships As this worship, externally 
considered, abounded with ceremonies ; so these con- 
sisted very much in sacrifices and offerings^ or in present- 
ing to ^he Deity certain slain animals and fruits of the 
earth. The origin of sacrifices has been greatly dis- 
puted. Some have supposed that mankihd in their 
early and uncultivated state would naturally offer to 
their divine Benefactor a part of his own gifts, especially 
a share of those things, which were most valuable and 
delightful to themselves ; that they would be prompted 
to this by an idea, that what was most pleasing to them,- 
would be most acceptable to him, and also by witnessing 
the efficacy of costly gifts m appeasing the anger 
and procuring the favor' of men. Others, improving 
upon this scheme, and finding the use of sacrifices to 
have commenced soon after the fall of man, have sup- 
posed that this practice became so general and radicated, 
that the Most High, though he did not originally ap- 
point or approve it, yet thought fit to indulge the Is- 
raelites in this favorite custom, and at the same time, 
took care to purify and guard it from every defiling and 
idolatrous abuse. This opinion Is strongly patronized by 
Grotius, Spencer, and other respectable names. These 
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imters^ forcibly urg^ those teisld of scripture, whichr 
speak of sacriflces as having no value in the sight of Ood, 
and as forming no part of his original prescriptions* It isi 
eertain that the divine institution of sacrifices is neVev 
mentioned, until the Israelites had shown a moid propen** 
sity to them in the affair of the golden calf. Yet on thei 
other hand, both Moses and Israel, long before this event, 
yea, the early patriarchs as far back as righteous Abel, 
certainly practised this kind of worship. Now what 
should lead these holy men into a practice like this i 
Gould they, qn any principle of na^ture or of genuine pie-.- 
ty, imagine that the blood of innocent animals would be 
grateful or conciliatory to the infinite Spirit i Could 
Cain and Abel infer this from the effect of gifts on men^ 
at a period iyhen both man and gifts were but beginnings 
to exist ? Besides, if these two brothers both sacrificed 
on this wrong principlie, why were not both rejected ? We: 
may further ask, how could Abel offer his sacrifice ** in. 
fiiith,'* as we are told he did, without sooste divine inatU 
tution and promise, as the ground of that faith ? And if 
we consider how severely God resented and punished 
unauthorized or will worship in other cases, we cannot 
suppose he wx)uld have shown such high approbation of 
AbePs sacrifice, if he had not previously comnnuided 
it. It is therefore at least highly probable that this 
mode of worship was appointed by God himself in the 
first age of the world ; and that it was traditionally con*- 
veyed from Adam and Vlodh to all the antient nations. 
This hypothesis, and this only, sjitisfiactorily accounts 
fior the early prevalence of religious sacrifices, not only 
among the worshippers of the true God, but among pa^^ 
gan idolaters. For in process of time, this branch oi 
worship, in commoa n^Uh evexy oth^ part Qf w& 
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gious fakh and practice, was wretcljedly corrupted by 
human fdly and wickeduess. ^' Instead of brute animds, 
which God had appointed, hufnan sacrifices grew into 
Qse ; and k became no uncommon thing in severed 
countries for par^ts to sacrifice their dbildren. Not on* 
ly the matter but the object of sacri6ces was also chang* 
ed ; *^ for the Gentiles sacrificed to demons and not td 
God.*' When therefore Jehovah selected Israel to be 
the depository of the true religion, it was necessary that 
the primitive law concerning'sacrifices should be publish-^ 
ed anew, with such additions, as would better preserve 
them from ccH-ruption, and render theim more s\iitabi« 
and benefkiaJ to such a people as the Jew<« Let ug 
then critically inquire into the nature and use of this 
part of the Hebrew Ritual. 

The Jewish law prescribed or allowed five sorts of sa^ 
crifices, three of beasts, and two of birds. The gene- 
ral design of these was to express the various acts of de» 
votioB, which dependent, guilty, and favored creatures 
owe to their Creator } or in other words, to express by 
significant action their dependence on and gratitude for 
divine favors, their penitent acknowledgment of trans* 
grcssion, and their hope in the mercy of God, through 
the future aton^ing sacrifice of his Son. Agreeably, the 
several sacrifices of their law were so many symbols, 
which, according to the usage of those early times, cor* 
responded to the several duties or branches of piety, or 
which manifested by some striking ceremonies the same 
sentiments and affections, which are verbally expressed 
in prayer and praise. To confirm this observation, we 
will briefly run over the several kinds of Jewish obIa« 
tions. 

The first and most antieat s^ift was the iurnt cffmng^ 

P 
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br as the Greeks style it, the holocaust^ derived from olos^ 
whole, and kaioo to burn, because the victim was wholly 
consumed with fire, except the skin, and made to ascend 
icntire in flames from the altar. This species of sacrifices 
is often mentioned by heathens, as well as Jews. Thus 
Xenophon in his Cyropedia speaks of sacrificing holo- 
causts of oxen to Jupiter, and of horses to the Sun. 
These oblations were in use long before the date of the 
Mosaic law. \ They are expressly mentioned as early as 
the age of Job, of Abraham, and even pf Noah. They 
appear to have been common to all nations. Hence dur- 
ing the subjection of the Jews to the Romans, it was 
not unusual for the latter to offer this kind of sacrifices 
to the God of Israel at Jerusalem. In the works of Phi- 
lo the Jew, it is related, that the emperor Augustus order- 
ed a holocaust of two lambs and a bullock to be offered 
for him daily ^^ y;^j/oT« ^«a;, to the most High God^ at Je- 
rusalem. *' The Jew's esteemed their burnt offering the 
most excellent of all their sacrifices," not only on ac» 
count of its superior antiquity, but because it was whol- 
ly consecrated to the divine honor, no part of it being 
reserved to gratify human selfishness or avarice. It was 
therefore in the earliest ages the only sacrifice in use, and 
embraced every part of natural worship, whether con- 
fession, petition or thanksgiving. Accordingly ^ the law 
of Moses begins with prescribing the ceremonial of this 
sacrifice* From the directions given concerning it we in- 
fer, that it was intended as a general act of hom- 
5ige to Deity, as Creator, Benefactor, and moral Gov- 
ernor ; and likewise as a general confession of sin, and 
a token of the offerer's giving up himself entirely to God, 
as he gave up the victim to be wholly consumed on the 
altian In alhisic»Q to this, the apostle exhorts Christians 
to ** present their bodies, or their whole selves, a living 
sacrifice to God/* 
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Besides this general offering, the Mosaic law prescribed 
particular sacriHces for special occasions. It enjoined 
sin offerings and trespass offerings on occasion of legal 
pollutions, or on account of sins of ignorance and inad- 
vertency, that is, such transgressions, as Were committed 
ignorantly and inconsiderately, or such, as others would 
not hare known, if they had not been discovered by the 
free cpnfession of the guilty party. These offerings 
were therefore designed to encourage and constrain a pen- 
itent acknowledgment of trespasses, whicn could not 
otherwise be proved ob the offender, and the confession 
of which was important, both in order to do justice to 
the party injured by full compensation, and to bring the 
offender to a salutary and exemplary repentance. 

Further, as both societies and individuals constantly 
depend upon, and are indebted to the blessing of divine 
Providence ; to express and nourish a spirit of corres- 
ponding trust and thanksgiving, eucharistic sacrifices 
were instituted, which were called peace offerings ^ that is, 
oblations intended to acknowledge, to obtain, or to pre- 
serve peace with God, and the benefits resulting from 
his favor. These offerings were either expressions ot 
gratitude for mercies received, or votive sacrifices, that 
is, prayers and vows made to procure some needed good, 
or free wilt, offerings, presented as means of continuing 
and perpetuating peace with Heaven. Which leads us 
to add, that as mankind in their infancy needed to be in- 
structed and encouraged in their duty in the most tender 
and condescending manner, God was pleased to deal 
with them in the way of covenant, and to seal this trans- 
action by certain sacrifices ; which being partly consum- 
ed on God's altar, and partly eaten by the offerers, de-? 
noted a friendly compact aijid conmiunioa between God 
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Und man } yait U sitfiag and p^tikii:^ togetlier at cne 
tablte was an antient token of friendships and ratifica^ 
ficHi of covenants among men. 

Further^ as the Israelites owed the fraitfttlnes» o( the 
land, which Jehovah had given thefti, to his special bene- 
diction, they were required to acknowledge tbifr by sol*^ 
eitmly presenting to Him soi&ie of its prodnetioilSy in par« 
tknJar the jSnt fruits of their harvest. 

FinaHy, there was one kind of offering wh|cb was. caU 
led tlW daify sOcriJlcey because it was offiered every day, 
evening and ihorning, for the whole congregation. It 
was therefore a daily expression of natiotial, as well a6 
individual repentance^ prayer, anld thanksgivings 

From thb cursory view of the Jewish sacrifices We 
nay, I thkik^ strongly infer their fitness and utility. I 
am sensible^ that according to the refined idea» of mod-* 
etn times^ aenimal sacrifices are a very absurd and savage 
method of ^pressm^ and promoting devout sentiments 
and dispositions. The imagination and sensibilities of a 
christian phMbsopheif, may start' a thousand olsjectionfs 
agMlst it But ]f we steadily keep in view the geniu» 
aind habitt of antteiit nations^ and the speckl cireumstaiK' 
<ies of the Hebrews, these objectbns will vanish, tad the 
eitpediency of the Jewi^ institutions will forcibly . ap« 
pear^ When the practice <!>f sacrificing was &M ^poiot^ 
ed, the tse of fetters was probably unknown, and conse^ 
qoently the mode of instruction by visible emblems or 
symbols was both indispensable and highly beneficial. In 
such a dttte of things ihe offering of aninial vrctiffi); was 
made to aiiswer for (hat more simple and rational devo^ 
tion^ which words are nbw happily fitted to dpress^ 
Whea we condder sacrifices, with all their attdtadjott 
rttesy asi aj^ointed by Qo^ to^ sis^ the r^igionstinstrop* 
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ti6n» UnpfOT^ement^ tad conaolatioa o^ mM, vd musi 
cooclode thd^ tb^'Mo^ High would in the &:$i iMtance 
clearly explaiff every p»t cmF this institution ; otherwise 
k could sot answer its proposed ends. Now tf the m^r^ 
al iiai>wt p( saclifices were thus explained, the litiUty ai 
tibem to B&Hnkind in their rude add simple state is beyond 
ealcillaeion. Id tmtutdred man reason is weak, the men^ 
tiA feeiibgi heavy and roughs while sense^ imagmatioUy 
and pasdkm are the leading aventies both lo the under-* 
standifng aaid b^art< Ta man thui situated^ the appi^nt« 
ment of sacrifices is peculiarly adapted ; for these coAve)i^ 
2 most pathetic dOsA aWful address to his very senses^ aiKl 
tbii» roulse him ta the vaost serious and impressive reflec-^ 
tionv. The frequient spectaclesr of bleeding and sm^kin^ 
victimsy svfieriag and atoning for the gmlty offerers^ 
wottld gite them fhe deepest impres^ons of the pntityy 
justice^ aAd ibsyeslfy i)S Gt>dy of &e evil of transgressiony 
of <heir own 31 desert^ of Ihe necessity of 9cms adeqoats 
atoti^Bient, and of th6 re^in^ss of Deity to pairdon the 
penitent. The numerous and diversified offerings of the 
antient Jews, with the striking pomp, which preceded 
and attended them, were fitted not only to excite and 
express the most reverential, humble, and grateful devo-^ 
tion^ but to give the best direction to their whole tem- 
per and conduct. The many washings and purifications 
enjoined, previous to the oblation of sacrifice, were not 
only physically beneficial in the eastern countries, but 
directly tended to impress a simple people with a scrupu- 
lous regard to inward and moral purity, especially in all 
their approaches to the Deity. That this was the pri- 
mary intention of these ceremonies was a maxim fre* 
quently and solemnly enforced. In those early ages the 
language of these well chosen emblems could not fail to 
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be well understood and strongly felt. Above all, the 
frequent sacrifices of the Jewish law were intended to pre- 
figure, and gradually to prepare men for the great aton-^ 
ing sacrifice of the promised Messiah. Agreeably, our 
Savior, in allusion to those antient oblations, is called by 
way of eminence a sin offering, a perfect sacrifice for the 
sins of the world. In a word, the religion of the Jews 
and that of Christians form ope great and harmonious 
plan. The Jews saw gospel truth in its early and gradu- 
al dawn ; we behold it in its meridian splendor. When 
Christ appeared, the candid and pious Jews embraced 
him, because they saw in him a glorious counterpart, a 
perfect accomplishment of their antient rites and predic- 
tions. The Gentiles, on the other hand, were led to ven-* 
erate and believe in the Hebrew law, because they be-« 
held in it an exact, though imperfect figure and prophe- 
cy of the gospel. What beauty and glory do these ob.- 
nervations reflect both on the Jewish and Christian dis- 
pensations ! What admirable depths of wisdom do they 
discover in both! 
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LECTURE XI. 

• 

Three great annual solemnities of the Hebrew 'nation. Feast of the 
Passover; of Pentecost ; of Tabernacles. Benefits resulting Jrom 
the appointment and observance of these festivals » 

AN some late discourses we showed not only the 
general fitness of the Hebrew Ritual, but the special 
utility of circumcision, the weekly sabbath, and the sev- 
eral kinds of sacrifices instituted by the Mosaic law. 

But it may still be asked, was it worthy of infinite 
wisc^m and goodness to impose upon the Israelites such 
a vast number of minute, burdensome, and apparently 
trivial regulations ? What reasonable or benevolent pur- 
pose could be answered by prohibiting and enjoining so 
many things, which in their own nature were neither 
good nor evil ? On supposition that sacrifices were ex- 
' pedlent in those early ages, yet what necessity or reason 
could justify so great an abundance of them, or the in- 
junction of so many little niceties in performing them ? 
The general answer is — ^Divine wisdom descended to 
these numerous and exact regulations, for the great pur- 
pose of establishing a system of worship and manners 
directly opposed to, and strongly fortified against the 
prevailing and idolatrous superstition^ of the antient hea- 
thens. It would be dishonorable to the Supreme Law- 
giver to suppose, with some learned writers, that many 
of these prescriptions were the offspring of his mere will 
and sovereignty, or were intended to foster in the Jews 
ai distant, unsocial, and hostile spirit to other nations, and 
an indiscriminate warfare against all their customs, how- 
ever innocent and laudable. The object of Deity was to 
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close up every avenue to idolatry and its destructive reti- 
nue, by shutting out, or iQ^pirtog » (vigilant fear and ha- 
tred of those things, which were usually connected with 
it, as its causes or effects, its symbols or instruoients'. 
To verify this remark, and still further to recommend the 
Hebrew worship, wewill distinctly notice the great annu'- 
al solemnities of this nation. Thr^e yearly Festivals were 
instituted by their law, corresponding with the tl\ree de- 
lightfiij and convenient seasons of spring, summer, and au* 
tumn. They were primarily intended as perpetual memori- 
als of three distinguished national blessings, their deliver- 
ance from Egypt, the promulgation of their lawfrom Mount 
Sinai, and their entrance on the promised land. The reason 
and practiop of all civilized nations, and of our own in 
particular, recommend solemn anniversary celebrations of 
great public events, as decent offerings and instruments 
both of piety and patriotism, as excellently adapted to 
keep alive through every age, the memory of divine fa* 
vors, and in this way to promote public knowledge, 
gratitude, and-virtue. Accordingly, while the children 
of Israd were yet in Egypt, Cod appointed the feast of 
the Passover^ Which derives its name from his passit^ 
over or sparing the houses of the Israelites on that me- 
morable night, when he destroyed all the first bom of 
the Egyptians, As this awful scene gave rise to, and im- 
mediately preceded the glorious delivera^nce of the He- 
brews from bondage j their sacred year was thencefor- 
ward made to begin with the month of this deliverance^ 
which answered to our March ; and their first passover 
began on the v^ry night of their redemption^ which near- 
ly CQincided with the vernal equinox. As t6e forjner 
harvest in the climate of Canaan conunenced at this sea- 
sbn, a thankful oblation to Gbd of a small portion of thf 
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first fruits was properly made a part of this festival^ If 
you consider the wonderful nature and interesting conse- 
quences of the deliverance commemorated by this feast, 
and the solemn rites, which preceded and accompanied 
the celebration ; you will readily admit and even admire 
its fitness and utility. This solemnity was analogous to 
our fourth of July ; it celebrated the birth day of the 
Hebrew nation, the nativity of their independent free- 
dom, of all their civil and sacred privileges ; it com- 
memorated that train of divine wonders, which accom- 
plished, and that long series of blessings, which follow- 
ed, this capital event. How needful and how forcible 
was this striking memorial to instruct and quicken a rude 
and untoward nation, to hold them fast to their great De- 
liverer and King, and to their high duty and destiny as his 
peculiar people ! Besides the moral benefit, which the 
general design of this observance aflforded, each part of 
it was a lively symbol or medium of some special in- 
struction. What . could more powerfully enforce the 
greatest caution and purity in their approaches to God, 
than the careful and solemn preparation enjoined upon 
them, previous to this sacred celebration ? What could 
more strongly remind them of their bitter servitude in 
Egypt, or of the grievous nature and fruits of sin, and 
that mourning for it which true repentance implies, 
than the bitter herbs, with which they were required to 
eat the passover ? Was not the hasty manner of prepar- 
ing and eating it, with staves in their hands, and their 
bodies equipped for travelling, was not this a striking 
image of their hasty flight from Egyptian bondage, and 
of the sudden and surprising redemption, which Heaven 
had granted them ? Did not the unleavened bread, which 
they used at this feast, inculcate a temper of inward sim* 

Q 
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plicity Mi troth, a heart free from the sour leaven 
of malice, hypocrisy, and wickedness ?* Was not the 
continuance of this solemnity for seven days, and the 
succession of rites, which pervaded the whole, admirably 
fitted to impress the moral import of it on the mind in 
very deep and durable characters ? In addition to all 
these advantages of the Jewish passover, I cannot help 
thinking that many ceremonies of it were directly 
pointed against the reigning idolatry of surrounding na- 
tions, especially of the Egyptians, with whose supwsti- 
tions the Jews were peculiarly infected. My sentiments 
on this head will be seen, and perhaps be confirmed by 
the following observations. 

i« The Israelites were directed at this feast to sacri£k:e 
a male iamb. Now antient and learned writers, particu- 
larly Juvenal, Strabo, and Plutarch, assure us that the 
Egyptians esteemed sheep as sacked, and rdigiously ab- 
stained from using them dther for food, or clothing, or 
sacrifice ; and in particular that they worshipped the ram 
as a god, or at least as a symbol of divinity, especially of 
thdr principal deity. We are also assured by good au- 
thority, that they worshipped this creature at the time 
of the vernal equinox, when the sun enters the sign 
Aries. When therefore Jehovah directed his people at 
this season, on thier first passover, to sacrifice and eat 
this animal, and publicly to sprinkle his blood on the door 
iposts of their houses, as a pledge of their security from 
that sword, which should destroy the Egyptian first 
born ; did he not hereby teach the Israelites to pour con- 
tempt on this idol of Egypt, in the very presence and in 
open defiance of its adorers ? Did he not signally tri- 
umph over this heathen god, by rendering his flesh and 

• 1 om.^ 7. a 
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blood more propitious to his destroyers, than his life 
could be to his -worshippers ? And did he not mstruct 
his people to renounce the idolatry of Egypt, at the same 
time that they escaped from its tyramiy ; and t« regard 
every new celebration of this deliverance as a fresh call 
to abjure that idolatry ? 

2* Another rule, prescribed for this feast, is that no 
part of the lamb shall be eaten raw. We are surprised 
at the prohibition of an act so unnatural and horrid, till 
we find from the best authorities, that raw flesh and pal- 
pitating limbs, torn from living animals, were used in 
some of the old heathen . sacrifices and festivals, particu- 
larly in honor of the Egyptian god Osiris ^ and the Gre- 
cian Bacchus^ who were the same idol under different 
names. That no resemblance or memorial of so barba- 
rous a superstition might ever debase the worship of Je- 
hovah, he made this early and express provision against 
it. On the same ground probably he required the pas- 
chal lamb to be eaten privately^ and entire^ in opposition 
to the Bacchanalian feasts, in which the victim was pub- 
licly torn in pieces, carried about in pomp, and then de- 
voured. The same general principle adds lustre and im- 
portance to several other minute circumstances, which 
would otherwise appear puerile and insignificant. Why, 
for instance, should the divine wisdom seriously forbid 
the Iamb at the passover to be boiled in water, and com- 
mand it to be roasted with fire ? The most satisfactory 
reply is, that it was a favorite superstition or magical 
rite with the Egyptians and Syrians, and afterward with 
the Athenians, to boil their victims, and especially to 
seethe a kid or lamb in the milk of its dam. And was 
it not worthy of Deity to exterminate this fodisb and 
idolatrous practice ? Why also does the divine Law- 
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giver solemnly and repeatedly order that the whole of this 
lamb, not excepting his inwards, shall be roasted and 
eaten, and that no part of it shaH remain until the morn- 
ing ? The answer, I think, is manifest. The priests of 
antient heathenism carefully preserved, and religiously 
searched the entrails of their victims, and thence gather- 
ed their pretended knowledge of futurity. Those like- 
wise, who frequented the temples of the pagan gods, 
were eager to carry away and devote to superstitious us- 
es some sacred relics, or fragments of the sacrifices. Did 
it not become the supreme Divinity to provide, that no 
part of a festival, consecrated to Him, should be left to 
supply materials or temptation to such impious magic 
and idolatry ? 

In short, as far as we can judge from the best lights 
of antiquity, the whole ceremonial of the passover ap- 
pears so adjusted, as to wage an open and destructive 
war against the favorite gods and ceremojiies of Egypt, 
and form an early and mighty barrier around the true 
worship and servants of Jehovah. If some of our solu- 
tions should seem only plausible or conjectural, yet they 
ought to guard us against deciding positively or contertip- 
tuously against an antient institution, all the reasons of 
which we at this day cannot expeqt to ascertain. Such 
confident decisions are the offspring, not of superior in- 
formation, but of conceited ignorance. I will dismiss 
this head with one additional remark. We have reason 
to admire the deep and manifold wisdom of God in so 
contriving this grand festival, as to make it embrace at 
once time past, present, and future. It looked back to 
time past, as it annually renewed the recollection of their 
wonderful deliverance from Egyptian servitude and super- 
stition. It regarded time present, a^ its rites were di- 
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rectly opposed to the existing customs and principles of 
surrounding nations. It look ed forward into futurity, 
as many parts of it presented a lively figure of the chris- 
tian passover and sacrifice, of the spotless Lamb of God, 
in due time to be offered, whose blood secures us from a 
destruction far more awful than that of the Egyptian 
first born, and seals a redemption unspeakably greater 
than that of antient Israel. 

The second great festival of the Jews was the feast of 
pentecostj so styled by Greek writers, particularly those 
of the New Testament, because it was the fiftieth day 
from the Passover. It was also called the feast of weeks ^ 
because it commenced at the distance of seven weeks 
from the first day of the preceding festival ; and it is de- 
nominated i\\Q feast of harvest y and of the first fruits^ be- 
cause their wheat being at this time mature and gathered 
in, they were required to offer to God a sheaf of the first 
fruits, as a solemn acknowledgment of his goodness, and 
of their own dependence and obligations. The propriety 
of this grateful homage to their divine Benefactor is too 
obvious to be disputed. A plentiful harvest, produced 
by skilful an laborious culture, is very apt to be consid- 
ered as the natural effect or merited reward of human 
wisdom and industry ; and thus it often nourishes a 
proud and impious contempt of God, rather than a spirit 
of humble and thankful devotion. How proper[and use- 
ful then was this feast of hatrvest, which seasonably 
checked this odious temper, and revived the opposite 
feelings of religious dependence and thanksgiving ! How 
suitable were the several oblations, both vegetable and 
animal, prescribed on this festival ; how suitable to ex- 
press the goodness^ faithfulness, and authority of their 
divine King, and their own happiness as his favored sub- 
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jects ! How affectinglj were they hereby taught to re- 
gard both the possession and fertility of their land, as the 
fruits of his peculiar and covenanted favor ! How forci- 
bly were they stimulated to secure the continuance of this 
favor by exact and persevering obedience ! How impor- 
tant and beautiful was this yearly solemnity, as the cor- 
rective of a very common error in antient times, I mean 
the error of ascribing propitious seasons and fruitful 
fields to certain demons, genii, or tutelar deities, who 
were thought to preside over them ! I must add, as the 
publication of the law at Sinai formed a most interesting 
epoch in the Jewish history ; as it took place on the 
fiftieth day from their departure from Egypt, and thus 
coincided with their wheat harvest ; this institution was 
doubtless intended to commemorate the former, as well as 
the latter. And how unspeakably important was it, that 
a law so excellent, so awfully announced, and comprising 
the basis and spirit of their constitution, should be sol- 
enmly impressed on their memories by an annual celebra- 
tion of its delivery ! 

Their last great festival was called the feast oftaberna- 
cles^ because the people were ordered, during this so- 
lemnity to dwell in booths or tents made by the branch- 
es of trees, and adorned with the most agreeable flowers 
and fruits, which that fine country afforded in the month 
of September ; for this institution was observed about 
the autumnal equinox, immediately after the ingathering 
of the productions of their vines and olives^ and other 
fruits of their trees. It was therefore intended as a 
public thanksgiving to Jehovah for giving them so rich 
and beautiful a land, and with crowning it with annual 
plenty. It was also primarily intended to lead back their 
mmds to that interesting period of forty years, during 
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which their ancestors sojourned in tents m the wilder- 
ness, and were constantly fed, guided, and protected by 
miracle. What emotions of grateful wonder and de- 
votion must these recollections inspire, especially when 
aided by that liv ely scenery, which brought home to 
their senses the humble and exposed condition of their 
fathers ! How must the contrast between that condition 
and their present happy state heighten their esteem and 
enjoyment of the latter, and tend to exalt their thankful 
praise and obedience ! Every candid and devout mind 
must applaud an institution, whose object and tendency 
are so decent and noble. The religious festivals of the 
Hebrews must be highly approved by every good citizen 
of New England, who experimentally knows the pleas- 
ure and advantage of uniting with his brethren in those 
yearly thanksgivings, which bring up to his view the 
image of his forefathers, which ccmtrast their condition 
with his own, and which recognize the smiles of Heaven 
on the past and present state of his country. This train 
of thoughts suggest two or three general remarks, which 
shall finish this discourse. 

I. Beside the several advantages peculiar to each of 
these Jewish observances, there were some great nation«^I 
benefits common to them all. For these festivals could be 
legally celebrated only at Jerusalem, where the temple of 
Jehovah was erected. Of course all the males of Israd 
were required to resort thither three times in every year. 
What salutary eflfects was this fitted to produce ? These 
anniversary meetings of a whole nation, to renew their 
oath of allegiance to the one true God, and to their ex- 
cellent constitution of polity and religion, displayed a 
most sublime and impressive scene ; a stene, which tend* 
ed to inspire the actors with peculiar emotions of friend- 
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ship, patriotism and piety. It tended to absorb the \ch 
cal and discordant feelings, manners, and views of dis- 
tant tribes and individuals in one great national character 
and interest. It eminently promoted social affection, 
refinement, and felicity. Above all, it strengthened their 
union and zeal in the profession and practice of the true 
rqjigion. These frequent and solemn interviews were 
peculiarly precious to a people separated from, and often 
assailed by the rest of the world ; for they supplied the 
want of foreign intercourse by cheering domestic com- 
munion ; they nourished an ardent and courageous de- 
fence of the common interest. These national feasts al- 
so afforded a needful and innocent gratification to that 
taste for pompous and festive celebrations, which charac- 
terised those early ages. It is remarkable that each of 
the Jewish festivals, though founded primarily on some 
reason peculiar to that nation, yet combines some second^ 
ary object or ceremony, which resembled the favorite 
customs of surrounding countries. As the heathens 
kept splendid festivities, at the end of their harvests, in 
honor of their deities ; the Jews, who were enamoured 
with such rites, were allowed to celebrate the same sea- 
sons, with similar rejoicing and magnificence, in honor 
of the true God. They were directed to tra^risfer to an 
honorable and pious use those decent occasions and cere- 
monies of gladness, which the pagan world prostituted 
to superstition and vice. This wise iqdulgence allured 
that people to the peculiar and arduous services, which 
their religion enjoined. How amiable, how beneficent 
were these institutions, viewed in this light ! 

2. These anniversary celebrations were still more im- 
portant in another view; for they were standing, and 
conclusive monuments of the truth of the Mosaic reltg- 
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ioa, . For in the first place no impostor 'w^ould have ds^r- . 
ed to institute public memorials of extraordinary facts, 
which never existed, and especially to require all the citi-. 
zens of a nation frequently to leave their territory and 
families undefended, in order to attend these memorials. 
As none but a madman would attempt such an imposi- 
tion ; so no people in their senses could be seduced bji^ 
it. Certainly Moses could not persuade the Jews of his 
age to believe and commemorate their miraculous deliv- 
erance from Egypt, and preservation in the wilderness, 
if these wonders never took place. Nor could a bold 
deceiver, in some after age, impose a false history of 
these facts and observances upon the public credulity } 
because the history itself, which was received by the 
Jews, frequently asserts that the institutions contained 
in it, were appointed, published, and statedly observed 
from the very lime, when the facts are said to have hap- 
pened. But surely no people could be made to believe 
that they and their antestors had constantly performed 
certain rites in memory of certain events, when both the 
events and rites were wholly unknown, till their pretend- 
ed history appeared. The sacred festivals and other ob- 
servances of the Hebrews are therefore invincible argu^ 
ments both to them and to us, that their religion is true 
and divine. These arguments are exceedingly strengthen- 
ed, when we consider how extravagant, dangerous, and 
even destructive these celebrations must have been, had 
they not been warranted by truth, and protected by hea- 
ven. Yet it is a well known fact that the Jews constant- 
ly attended these ceremonies without any fear of danger ; 
and that their most vigilant enemies never invaded or in* 
jured them during these sacred rites. Can any sober 

philosopher account for these facts, without admitting 
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LECTURE Xir. 

I$np&rtance xf God's £arJy and visiUf manifesifithns <jf himself io , 
A// antten^ fieople, Th manner in v>hifb these mamfestations 
were made. Nature and use ^ the t.qberng^k* Particulat (^ 
fcription of the temple at Jerusalem. 

U UR last lecture expl^ned the import and utility 
of the three great annual feasts of the antient Hebrews, 
It also hinted ^sev^ral p^ticulars relative to these solemn 
nitice, and to the Jewish worship in general^ which re- 
quire a more distinct ehxcidatipn, Among these may he 
reckoned the visible appearatfces of Deity to his antient 
worshippers, his peculiar and stated abode in* the sanc- 
tuary^ and the limiutipn of hiis worship, at least of 
^ principal rites, to one place j viz. the temple at Jerusa.- 
Jem. These circumstances jway strike us., at -first view, 
ae inconsi^ent with the spiritual nature affid universal 
presence ^ the infinite Being. They ^ay seem to rep- 
resent him as a material and local deitj^ and thus to 
ivourish in his vataries a gross a4xd deha^ing superstition^ 
instead of mtional piety and virtue. But a due atten« 
Xaqsx to the reasonis, on which these circumstances were 
foiHided, will lead us to admir<e their .£tness and beauty^ 
In the &r%t place« the injipprtance of .some visible ap 
pearasce of Jahovah^ pr symbol of his presence, will be 
readiily perc-eived, if we. advert tp the condition of ina4?i 
io the early ages. The state of mankind at first was 
simple and uncultivated. !b this «tat^ they were incapa.- 
Ue of that abstract reasonings ^ that q^uick mental 
perception and feeling, which are f^und among polished 
natipus* The ^xh ideas of cv-^ hymw jbein^ must h^ 
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borrowed from sense. In the untutored mind scarce any 
ideas exist, but those, which the senses introduce. The 
laboring classes of men even in the most refined commu- 
nities derive their religious belief, not from their own 
researches, but from instruction, and tradition. They 
have neither leisure nor capacity for that nice and ab- 
struse speculation, by which natural theology and ethics 
are investigated, systematized, and rationally confirmed. 
In the early state of society the human faculties are 
chained down to a few necessary objects of attention, and 
cannot of themselves ascend to original ideas or spiritual 
contemplations ; they cannot rise from material and finite 
. effects to an immaterial and infinite cause. The idea of 
a universe produced from nothing, constantly sustained 
and governed by an intelligent, allpowerful Spirit, 
though familiar to our minds, exalted by science and rev- 
elation, is too profound and remote for the rude sons of 
nature. We hence see the necessity, not only of a super- 
natural revelation to mankind in the early ages, but of 
some visible appearance of Deity, to give credit and 
force to such revelation. A divine revelation to us does 
not need this enforcement, because it is amply attested 
by miracles and prophecy. But in the first ages man- 
kind could not be convinced by miracles, because they 
had too little experience and information of the laws of 
nature, to distinguish accurately between miraculous and 
natural effects. Nor was prophecy a suitable mean of 
conviction j because this kind of proof depends on the 
future accomplishment of the prediction, which often re- 
quires a long interval of time. It remains then that the 
visible presence or appearance of Jehovah was the only 
proper expedient, which suited the early exigences of 
mankind. . Of this appearance, however miraculous, they 
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. were qualified to judge. For since their first notions of 
the Author of their being would present him as trans- 
cendently great, some glorious appearance of his pres- 
ence, accompanying and giving sanction to sublime and 
useful discoveries of his will, would coincide with and 
confirm their natural sentiments. It is probable that 
mankind in their infancy had no just conceptions of God 
as an infinite Spirit. Perhaps too a discovery of his 
spiritual nature was not proper to be communicated at 
first. The first needful instructions were their depend* 
ence on and obligations to their Maker. These would 
be strikingly taught and impressed on their hearts by 
some august exhibition of his presence, attended with 
such communications of truth, as suited their puerile state. 
Instruction, thus addressed to their senses, would find 
the easiest access, not only to their understandings, but 
to their feelings and practice. 

The account, given in the Old Testament, of God's ear- 
ly dealings with men, especially with his Hebrew church, 
admirably corresponds with these rational deductions. We 
have indeed no express narrative of any visible appear- 
ance of Deity until the time of Abraham. But this need 
not surprise us, when we consider that the Mosaic histo- 
ry, prior to this period, consists only of a few leading 
hints, and often crouds the events of many ages into the 
compass of a single chapter. But these hints, compared 
with the subsequent story of the divine conduct, strongly 
infer that God, from the beginning, conversed with man 
in a visible manner, that is, by some sensible and glori- 
ous manifestation of his presence. That he conversed in 
this mode with our first parents in innocency is suggest- 
ed by this circumstance, that after they had lost their 
robe of purity and glory, they are said to have " hid 
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tfaeaselTes from the presence/' or face^ ^^ of the Lonl 
God among the trees of the garden/' Does not this iiv- 
timate that before their fall they had been accustoaied to 
Mme visible presence of Jehovah, and to a voice issuing 
from thM presence ; which voice they no sooner hear in 
their naked, lapsed condition, than they shrink from that 
presence^ which before they met with rapture ? Might 
not this visible appearance or symbol of Deity be the 
6ame with the cherubims and flaming sword, or rather 
sword like flame, which were afterward stationed with- 
out the garden ? A former Hebrew professor of this 
university remarks, that the original seems to convey this 
idea by prefixing the emjAatic article the to cherubims 
and sword like flame. Accordingly he renders the tead: 
thus— i** So he drove out the man, and placed the cheru- 
bims and the flaming «word at the east of the garden 
&c." This naturally implies, that before man's expui- 
sion these symbols had a different station, perhaps in the 
middle of the garden, where they might be a standing 
token of God's favorable . presence, to which innocent 
n\an might resort for the purposes of religious worship 
and instruction. As cherubims, and a luminous, often a 
flaming cloud were afterwards the appointed symbol of 
Jehovah's presence, we are led by analogy to suppose that 
they might be so to Adam, who in the infancy of his be- 
ing needed such a sensible mode of instruction. And as 
these symbols were placed without the gates of paradise, 
when man was banished from it, so their new station 
might be designed not only to prevent his reentrance in- 
to that happy abode, but to hold out a continued tok^a 
of God's gracious presence, or to show that man, though 
barred from the tree of life in Eden, might still have ac- 
cess to and intercoure with his Maker. This hypothesis 
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of an early and stated symbol of the divine presence fe 
confirmed by many passages in the sacred history j par- 
ticularly by ^thc story of Cain and Abel. 

As one main object of these lectures is to explain and 
recommend the Jewish scriptures; so I cannot place the nar- 
rative ofthese two brothers in so satisfactory a light, as by 
giving you theingenious comment of the learned Hebrecian 
jnst mentioned. The text informs us that " in process of 
time Cain and Abel brought their offerings to the 
Lord," The phrase, " brought an offering to the Lord,** 
indicates that the invisible, omnipresent Jehovah did, in 
that period of the world, visibly manifest himself in some 
particular place j to which all religious oblations were 
bi^ought. The original expression, here obscurely ren- 
dered •' in process of time,'* may be justly interpreted, 
^ at the end of the year ;** that is, probably at the same 
season of the year, in which the great anniversary atone- 
ment was afterwards prescribed and performed under the 
law ; for many of the Jewish rites were but new editions 
or copies of the patriarchal usages. We hence see the 
reason why Cain's offering was not accepted. It was not 
of the expiatory and animal kind, which was appointed 
for this season. His proud spirit felt no need of expia- 
tion for sin ; and being a tiller of the ground, he chose 
to' bring an offering of his own produce, rather than be 
indebted to his younger brother, who was a shepherd, 
for an animal victim. Cain having shown his resentment 
at the divine preference of Abel's offering, Jehovah thus 
addresses him — " Why art thou wroth ? If thou doest 
well, shalt thou not be accepted ? and if thou doest not 
well, sin lieth at the door. And unto thee shall be his 
desire, and thou shalt rule over him." This passage in 
our translation is not only obscure, and too figurative for 
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simple narration, but, as our author shoves, does vie*- 
lence, in one instance, to the grammar of the original. 
He therefore gives the following version as more literal 
and probable — " If thou doest well, hast thou not the 
preeminence? and if thou doest not well, there is a sin 
offering lying down at the door. And unto thee is his 
desire, and thou rulest over him.'* This short passage, 
thus rendered, intimates the following things, i. That 
there was then a tabernacle or tent, where the sym- 
bol of God's presence resided, where offerings were pre- 
sented, and where Jehovah now conversed with Cain. 

2. That Cain, being only a cultivator of land, must have 
been obliged to Abel for an oblation suited to the seasoril. 

3. That there were then animals lying at the door of the 
tabernacle ; and 4. that though these belonged to Abel, 
yet he would readily yield them on this occasion to an el- 
der brother, to whose superiority he cheerfully submit- 
ted. The sense therefore of God's address to Cain may 
be thus expressed — " If thy conduct be good, thou hast 
a native right to preeminence. And if thy conduct has 
been wrong, there is still room for an expiatory sacrifice ; 
animals proper for a sin offering are now lying down at 
the door; of these thou mayest freely take j for thy 
brother, whose property they are, is cordially subject to 
thee.'' 

The sequel of this story is well known. Cain having 
persisted in proud impiety and malignity, and having mur- 
dered his brother, was banished from " the presence, and 
hid. from the face" of Jehovah, that is, from the visible 
symbol of his presence, and place of his worship ; ^the 
consequence of which was, that he and his posterity had 
no appearance of religion ; on which account his female 
descendants are styled " the daughters of men," that is 
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merely htSfmitt mA emhlj lutiwg^ ; while the offspring; 
c>f Seth, tx^ho letij^j'ied God's visible prfesencfe and worshipj 
At6 called thfe sons of God/', 

This idea <>f Obd*s visible intercoiir^ with gobd men 
from the beginning, is also favored by the iccotaiit of 
his ifiteftkVtri t^ith Htliadi, Moah^ and others ; of their 
^ toihrng td him^ and il^^alking with him ;" which im- 
piifes sensible interooui-se, like that of two friends walk- 
ing together. During the patrlarthal period, when A- 
bM-hani) Isaac, and Jacob were sojourners in Canaan^ 
the symbol of the diirine presfence removed with them 
from one station to another ; as it afterwards did with 
tfee Israelites during thdr marches aand encampment* ia. 
the wilderness. We accordingly read of frequent ap- 
pearances of Jiehovah to Abraham in the different places^ 
where he resided* We are also tdd that Ood appeared 
to Jacob, as he was going, with his family, into Egypt^ 
and asjsured him ** that he would go with him and bring 
him up again/* that iSj that he would accompany and 
reside with Israel in that tountry, by the visible symbol 
of his presence. 

Having thus proved in general from reason, scripture, 
and analogy, that God manifested himself to men both 
before and under the law, in a sensible and local mariner ; 
let us now more distinctly inquire into the nature of thi« 
thailifcstation. It i« styled by the sacred Writers the pres- 
tn'ce^ xkitface^ the countenance^ the »»;72<?^ and the ghr<jf of 
the Lord. By later authors it is called the Schechinah^ 
that is, the dwelling or tabernacling of God with meui , 
That we may rightly conceive of it, let Us attend a few 
moments to the structure and furniture of, the Jewish 
tabernacle or temple, and then to the manner, in which 
Jtbbvah mwtfested himself in this sacj^ed habitation* 
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The tabernack was a moveable fent, erected in the wil- 
derness ; the temple was a stationary aind magnificent 
building erected by Solomon. * As both had the same na- 
ture and use, a description of cither will give us the true 
design of both. 

Some eminent writers have contended, that temples had 
their origin in heathen countries, and that Jehovah conde- 
scended to gratify the taste of the Hebrews, by setting 
up among them a religious fabric resembling, yet far 
exceeding in splendor any of the idol temples. But the 
ScriptureS' assign a very different origin and intention to 
the Jewish tabernacle and temple of the Jews. They 
r'epresent each o^f them as designed for the visible palace 
of Jehovah, as king of that chosen nation. They repre- 
sent each, as constructed, not with any reference to, 
nor after the model of heathen temples, but by the sole 
direction of God, and ac^cdrding to the exact pattern delin- 
eated by him. And though Strabo describes the antient 
Egyptian temples, as bearing some similitude to that at 
Jerusalem;, this fact k easily solved \)y supposing, that 
skilful architects of the former emulated the incompara- 
ble structure of the latter. The Hebrew tabernacle and 
temple were built of the richest materials. Each was di- 
vided into two apartments ; the outer room was called 
the holy place ; the inner the holy of holies. The for- 
mer was furnished with the table of shew bred, the can^ 
dlestick or lamp, and the altar of incense, all of pure 
gold. These utensils not only suited the notion of a 
bouse, in which the King of Israel dwelt ; but the table 
of bread, of which his ministers and the people's represen- 
tatives partook, denoted God's favor to and communion 
-tvith Israel, as his favorite guests, his covenant people ; 
•the altar of incense fitly represented the ascent and accep- 
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tance of their prayers and praises, which went up to 
heaven, while the fragrant incense arose from the altar ; 
the golden candlestick, with its seven lamps, which were 
lighted anew at the time of every morning and evening 
sacrifice, was a striking emblem of that moral light, puri- 
ty, and ardor, with which the church should daily serve 
and honor her divifte King. The inner room called the 
most holy place, contained the Ark^ which was a chest 
made of the finest wood, overlaid with gold. The cov-^ 
cr of this chest which consisted of pure gold, was denonu 
inated the mercy seat^ or propitiatory^ Under this cover 
were deposited the two tables of the laW.; on the end$ 
of it were placed two cherubims, with their faces incliur 
cd toward each other and towards the mercy seat, and 
their wings stretched out, soa* to overshadow it. Upon 
this cover, and between these cherubims, the symbol of 
the divine presence resided. " Here, says God to Moses, 
I will meet with thee, and commune with thee.** While 
Israel thus befheld the visible presence of their Kin^ re- 
siding in the mercy seat, (covering the ten command- 
ments, a transcript of the divine rectitude, how forcibly 
were *hey taught that justice, covered or tempered by 
mercy, were the habit?itioii of his throne, or the basis of 
his government J And while th^y saw him manifesting 
his glory and his will betiveen the cherubims with out- 
stretched wings and inclined faces j how^ naturally did 
this teach them that the highest orders pf finite and tu^ 
telar spirits, far from being objects of worship, were but 
the creatures and humble ministers of Jejiovah J 

If you ask, what this visible sy^b^^l of Ddty was? 
We reply, it was a cloud of glory. \¥hen the divine fa- 
vor was shown, the cloud became shining. Hence those 
petitions, " thou that dwellest between the cherubiojs, 
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shimfopth p cause thy: fac^ to sbhm upon w, ^od gi^i) 
US- peace/' The issuing o£ fire from the clow), to coQf^ 
game the ^acri^e, >uas also a token of divine accept$ine<k 
Id this way Jehovalt probably shewed his respect to Abel 
and l^is oaring* At other times ^e proceeded from the 
same djviiie pres^fice, ixy destroy presunaptuous oSen6cx^,% 
Z9 in the case of Nadab and Abiha, Hence we tead» 
•^ Our God is a consumiag fire/^ It is worthy of; no* 
tice, that before^ the erection of the tabernacle and temple, 
God usnalrty a^eared to bis serv ants i^ mmh the same 
inanner. Thus, when he m^ide a cpvenant with Abra-f 
^am, he passed before him m ^^ a smoking furnace, and 
a burning lamp/* "When he appealed to, Moses ift 
Midian, h^ exl^ited himself ia ^' a fiaming fire in the 
mkJst of a bush.** When he led Israel from Egypt thraugh 
the desart, '^ he went befdre them in a pillar of cloud by 
day, and of fire by night/' When he visibly descends. 
td on Mouut Sinai, and published hh law, there were 
lightnings, and fire, and a. thick cloud ou the Mount. 

If you ask, why light and feme w^re chosen, ^ the 
emblem of God'^s presence^ we modestly answer, because 
Kght is the most ^lendid and b^eficent ol^ct in natuFe, 
and the most fit to represent the knowledge and pprity, 
ihe diffiisive presence, goodness, and glory of Deity. 
It was therefore natural* for the wiser heathens to regard 
the sun, the visible center of Kght, as the habitation and 
throne of God. 

Besides the reasons assigned above for such ^, local 
 'and splendid symbol of the divinity, on which the 
mind and feelings of untutored man, might easily fix j it 
had the further advantage of bringing the divine presence 
and protection near to the Hebrews ; it made them feel 
that Jebevah was personally among them, to inspect thei^ 
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conduct and circumstances, to guard, direct, and sup- 
ply them amid a barren and perilous wilderness, to lead 
them on to ultimate quiet and prosperity, to reward their 
persevering loyalty to his government, and to punish 
Viith prompt severity every wilful transgression. This 
sensible assurance of the immediate and con&tUQt pre^^nce 
of their almigh|y King was necessary to reconcile and 
k^ep tlti^oii f4$( jo a nev and burdeuaome religion, to aai- 
^te thei^r courage ^nd efforts against fgrnudable epcioie^ 
to si^bdue int^ruid dl^qprd ;md ^editionj to enforce ^Sji^ 
to sweeten t^ir subjection to the divine adnjUBis^i^tipn* 
We m^y a^dd, this emblem of God'^ pres^qc, ^Qugl) 
Piuteridrl an4 cojjifined, bad no tendency tp qncoijurag^ su? 
perstition at^d idolatry ; for it held up np de^nite fom) 
or similit^d?,^ >^bich ijl^f fpectatcufs could copy ; i^ repr^ 
seated no. corporeal, qv tulejar deity, like; the pagan, Jfupi^ 
^er 01? Osiris, but thi^ oiily true and uiiiyersal Divinity j 
and though it exhibited this diviijity und^r t^q. symbol 
of light, yet. it^ westerly station in the tabeyns^cle o^ged 
^H ths worshippers to turn their backs OA ^he rising /w^ 
and to pay tbieir homage to a far diSerent awd superipr 
object ; and lastly, by requiring the Helw^ws to wwn 
ship one Iehovab> represented by one emblem» ^«^ in 
one place, it forcibly inculcated the tmiiy of thQ godlieiid* 
and thus erected an invincible barrier aigaiast smV9W4i 
ing polytheism and its deslructive ef£^ct& 
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LECTURE XIIL 

Appointment of ndmsters of the Hebrew nuorship. Their qualifica-^ 
tions. Ceremonies y which attended their induction into office s 
and the duties connected with it. 

X HE long suspension of this as well as other college 
cxtercises, makes it proper to remind you that the ground 
we have travelled embraces, first the civil and second the 
religious antiquity of the Jews. Under the second head 
we have shown not only the general fitness of their aa- 
tient ritual, but the special expediency of circumcision, 
the weekly sabbath, the several kinds of levitical sacrifi- 
ces, their three great annual festivals, and lastly the visi- 
ble appearance or symbol of Deity in a luminous or flam- 
ing cloud, which statedly resided first in the tabernacle ; 
afterwarcf in the temple. 

Our last lecture was employed in illustrating the 
nature and expediency of those visible appearances^ 
by which God exhibited himself to his antient worship- 
pers. As these appearances may seem to contradict the 
refined ideas, as well as* the uniform experience of mod* 
em times ; a close attention to the reasons of them was 
thought necessary, both to display their wisdom, and to 
confirm their reality. As the infant state of man need- 
ed this sensible mode of instruction ; so the peculiar char- 
acter and condition of the Hebrews made it indispensa- 
ble. Figure to yourselves a great and refractory multi- 
tude, just emancipated from cruel bondage, plunging into 
a pathless, and barren wilderness, exposed to incessant 
danger, fatigue, and famine; behold them in this situa- 
tion required to embrace and stedfastly to adhere to a 
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scheme of government and religion novel, burdensome^ and 
extremely opposite to their previous notions and inclina- 
tions. What could have reconciled and held them to this 
new order of things, but the personal and glorious resi- 
dence of Deity among them ? What could have attached 
their un^specting and persevering confidence and sub- 
mission to the administration of Moses, but the visible 
presence of God, directing and patronizing his measures ? 
What but this could have produced that harmony, forti- 
tude, and energy, which their situation and destiny re- 
quired ? We find in fact that this alone repressed their 
jnurmurings, dispelled their fears, encouraged their duti- 
ful obedience, and at once gave spirit and success to their 
arduous enterprises, 

Jf we view the matter in a somewhat different light, the 
importance of some external symbol of the true God will 
forcibly strike us. The antient heathens courted and ex- 
ulted in the immediate presence of* their false deities* 
They allured them to reside among them, by splendid im- 
ages, temples, and offerings. These images and temples 
they fondly regarded as the fixed habitations of those 
gods, for whom they were erected.- They esteemed it 
their greatest privilege and glory to have such divine pro- 
tectors in the midst of them, to whom they could directly 
repair on every emergency, and for every blessing. The 
Hebrews, during their abode in Egypt, and by their sub- 
sequent intercourse with heathen nations, had acquired 
a strong attachment to these visible erablfems. Their 
weak and prejudiced minds needed a similar indulgence 
in the worship of Jehovah. The learned Buxtorf there- 
fore justly observes, that God, by favoring them with 
sensible tokens of his presence, accommodated himself 
to their rudeness and infancy, kept them within due lim- 



Ite, abd J^^Sti-alft^d thttt 6x)ih idblatrjf. For l^^d they 
not been indalg^d with ibrne syftibol of Ae diVimty, that 
was tisiWe and palpable, they eithtt: would iiot have be- 
lieved in the diirlfte ptesebce with them, tit wotiid easily 
have diddeti into idolatry. This h verified b^ their e^. 
gei'ly demanding and actuiHy framing ^ goideh mlf^ ai5 at 
visible emblem 6f Deity, during the absence of Moses in 
the mount. The omnipresence of the Supreme Spirit wa^ 
a truth too abstract and profound j tb engage the lively 
faith and steady obediente of a groiss and fickle multitude. 
God therefore thought it expedient to appoint a sensible 
Symbol of his presence, td fix it in his sattcttiary^ and io 
ftiake it the grand center of the whole civil government 
and religious worship of the Hebrews. As he was their 
Supreme Magistrate and King, It was fit that he should 
have a visible palace in the metropolis of the torfntry^ 
where his royal dignity might be displayed, and from 
Which all his laws and directions might be issued, i^nch 
a palace was the temple at Jernsalem. In the innar room 
of the temple the king of Israel symboIicaHy resided, man- 
ifested his glory, and gave out his orders. It was equal* 
ly proper and necessary that all the worship of this sfdecft 
people should be directed to one central point. Accord* 
ingly the visible presence of Jdiovah in his sanctuary was 
the object to which all their religious services were offer- 
ed and limited. Although this symbol of God's presence 
was local and sensible, yet it did hot infer the Being rep- 
i^e&ented by it to be a local, materiali, or tutelar deity. On 
the contrary, they were abundantly taught that the <Jod 
of Israel was an infinite Being, whose presence fills heaven 
smd earth, that he was the only true God, and that they 
were to acknowledge and worship no other deity but 
him. The pagan theology held up a great plurality and 
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subordinatibn of god$, which presided over and claimed 
the homage of pajrticiilar cities or countrieSi It also au* 
thorized an infer community of vrorshipjth^t is, it encouraged 
the votaries of one local, god to join in the homage paid 
to another. But the doctrine of one Jehovah, of one ex- 
clusive object of Worship, was the fundamental and vital 
princ^iple of the Hel^i^ew ritual. Accordingly, there was 
but one divine presence ; but one ttiOst holy place, the seat 
of that presence ; but one altar, at which all the priests 
were to minister, and on which all sacrifices were to be 
offered; and but one temple, consecrated to One 
ififinite Being, who made and fills all things. The 
whole system 6f their worship was so adjusted, as • 
to be a perpetual remembrancer of the first and chirf 
of their ten commandments-^" I am Jehovah thy 
God ; thou shalt have no other gods before me/' As 
the belief and adoration of one supreme Being form the 
basis of all true piety add virtue ; so all the ceremonies, 
as well as doctrines, of the Hebrew code were admirably 
suited to impress this sentiment on the memories, con- 
scienceSj and habits of worshippers. The unity of God 
Was, if I may so speak, embodied, and continually made 
visible to their sensfes. How infinitely superior in this 
respect was their despised ritual to the boasted light 
of nature ! For though the doctrine of one first and 
allperfect cause be dictated by sound reason, as well 
aS revelation ; yet the world has in fact derived it 
from the latter source ; and all the antient nations except 
the Jews, were strangers to this principle, at least to m 
jiist and practical influence. For though some of them 
had an idea of one deity superior to the rest, whom they 
styled the father of gods and men ; yet they actually 

paid homage to gods without number, and worshipped 

T 
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tl^fifA b;;^ rites asfpoKsb, impure^ and savage^ as y»et%ib»^ 

characters of their fancied diviaities. This fact strongly 

evinces the importance of those symbols in the Hebrew 
worship^ which>» by constantly pointing it to one ob|ect» 
excluded the fatal evils of polytheism. It is is also a re- 
njarkable fact> that when Jeroboam^ at the head of the 
tea tribesj^ revolted from the house of David, and set up 
a.new^altar,.tem.plej and symbols of deity ; his departure 
fi:om; the unity* of the Hebrew worship directly introduc- 
ed aud permanently established, the most corrupting, idot 
atry- The inference from this fact is obvious. 

We might assign many other reasons,, why tbe visible 
^presence aitti worship o£ Jehovah were feed in.hi§ temple 
a%Jeru$alemi. This arrangement promoted brotherly afi- 
fectioa and: national unbn among the Jewish people, by 
mingling, them frequently together in tbe most solem»^ 
and, endearing exercises, in the presence of their comoioo^ 
Father and God« It prevented those superstitious and 
endless abuses,, which would have arisen, had< each indi- 
vidual- been allowed-a private altar and worship^ It was 
espeeialUy fitted to draw them off from worshipping in. 
gravest ami. high places^ which the former inhabitants of 
Canaan- had. prostituted- to the most obscene and idola* 
tmesis writes, and which^held out very dangerous allurements 
to thelsraelilesv In,a word, this public nati«nial worship^, 
performed Jn the capital city, gave splendor and public^ 
ty to the true religion ; it proclaimed to surrounding.na* 
tions that the God of Israal was the one supreme Jeho-- 
raft, , and that the Jewish people were his church, estab* 
Ri§hed and, protected by his auspicious presence. When 
the ueigbhojring nations beheld all the Hebrew citizens, 
frequently leaving.their territory and families without any 
human defence^ and resorting, without inconvenience dr 
danger to the center of national worship ; was not this 
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i^>ectade a public and divine attestation to the Jewi& re- 
iagion ? Was it not admirably fitted to ^ffuse thekaowl- 
<edge and recx>mmend the ^senrice of Jtfae trpe God ^ the 
Gentile ivoxld ? 

Having tba8 cont^mjdated tbe appointed xMt 'and :^»- 
^ii^ of tiae dhrioe presence amonig the Israelites, ai>d 
ietfn dieir manifold ntility, let m now survey the minis- 
tiers of tkt Hebrew wors^hSp, or the peJrsons scfccfced to 
fireside in the public offices of religion. Every religions e$- 
<aMisluiient requires an order o£meR to perform it) |mb- 
lic rites* The Mosaic economy i?estrieted this o^der to^ 
certain tribe, viz. that of Levi In the p»triarcbal ages 
idle father of the &rst bom of every family exercised the 
priesdy office. But this h^iedttary prerogative mi- 
^dieckod would in tima give rise to lAm greatest abuses* 
To remedy these was one capital object ^ Nd»e icvitical 
dispensation, which not only conined ^ sacerdotsd order 
Ho one fafnily, but subjected it in ^vcay punctilio itq the 
4fVine direction. It al^ afiiH'ded the exipec^its of this 
office eji^ery motiw and opportunity to become qtialifiied 
for it ; add when initiated into it, to give themselveis up 
to its duties^ as their subw^tentie wa6 wholly derifvied from 
this scnirce^ Tbese areligious offioess consisted df three 
grades, the high priest, the priests^ and the Levit^eSb l^e 
fcst grade was an hereditajry i>ffiee in the family of Aaron, 
and ^nerally descended to thcfirstfewsi son of «very gen- 
eratJOD* As the high priest i*^^ the prime rtiinister ef 
religion, the ritual minutely pspescribes feis quaJificatious, 
his induction, and his official dutiea. We will take a 
cursory view of each,and point out its fitness and utility. 

As it was a necessary qualification for this office to be 
dkescetided from Aaron ; so the law farther directs that 
the high priest shaUnot masry ^^a divorced woman^ a '*' 
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profane person, or a harlot/* but shall unite himself to 
one of a pure ao^ honorable character. This was a wise 
provision to preserve the virtue and dignity of the priest- 
hood, to protect from the least blemish the important 
and delicate reputation of this sacred order, whose hon- 
or is so closely connected with that of God and religion. 
The wisest heathens, particularly the antient Greeks and 
Romans, carefully preserved the honor of marriages, and 
interdicted such as were unsuitable and^debasing. Was 
it not then worthy of God to ptovide for the unsullied 
purity and respectability of a family consecrated to him- 
self ; especially a:s this provision would naturally excite 
the members of it to a universal decency and dignity of 
character ? Did it not become the divine wisdom to pre- 
vent or exterminate those pagan customs, which pro- 
nounced the oiFspring of the most abominable incests the 
best qualified for sacred employments ? For similar rea- 
sons the ritual s^lso required the priests to be free from 
such natural defects or blemishes, as might degrade their 
high function in the view of the multitude. 

It also required, that all, who were found qualified, 
should be properly inducted into office ; and it regulated 
the whole ceremony of this induction. This ceremonial 
chiefly consisted in washing them with water, putting on 
them the sacerdotal garments, anointing them with oil, 
and applying the consecrating blood of a victim to their 
cars, their hands, and their feet. These costly, multi- 
plied, and pompous rites dp not exactly accord, either 
with the philosophical refinement, or the christian sim- 
plicity of modern times. But this is no objection to 
their propriety in the early ages. Mankind then need- 
ed a visible language, a language, which should strike 
tbeir bodily sight, and through this their hearts. What 
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could belter answer this end, than the (Ceremonies here 
prescribed ; while washing the bo3y with water was 
.physically necessary, a^d frequently used, in those warm 
eastern clime$ i it was easily and conmdDnly transferred, 
both among Jews and pagans to pQiiit out and enforce pu- 
rity of heart, or to represent the importance of a mind 
cleansed from sin, inorder to the acceptable service of God. 
This rite is so plainand significant, that it is adopted as a 
religiouscerembnyby thesimplejdispensation of this Gospel. 
With respect to the garments, in which the priests 
were to officiate, it wa^ proper that these should be regu- 
lated by the divine law, that : . no room might ht left 
for the wild operation of human- fancy, or the in* 
trusion of heathen idolatry. The rites of pagan wor- 
ship respecting the dress of the priests ^ere in some iii- 
fSlancfiS highly indecent, and in all superstitious. It was 
fit that the ministers of Jehovah should be secured from 
the least participation in such idolatrous customs. It 
was fit that their whole apparel should display a decorum, 
a beauty, and a grandeur, becoming the presence of that 
King in whose court they attended, apd fitted to impress 
both themselves and the people with the sacred impor- 
tance of their character, and to inspire both with rever- 
ence and purity in the service of God. Agreeably, the 
holy scriptures represent these garments as designed 
emblems of those inward graces, which aris the propt 
er dress and beauty of the soul. The anointing of tfit 
priests with precious oil, in the namfe of Jehovah, was ati 
expressive act, by which they were visibly dedicated to 
their office, invested with its authority, and, encouraged 
them to expect a divine unction or benediction in dis- 
charging it. Agreeably, Jesus the Son of God is called 
fbe Messiah and Christy both which signify tbejimint^i 
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Md v» ^^}mci by the dficbmtion^ that God anottiied 
iuta wkh thfi ^Ijr <r)L06t un^ ^>^ (power. 

The last part ^ thie soiemmtjr consist^ of a t^is^es- 
fbld 8>crifice(» Tbe first wa$ if jM ^^ring^ to ^lendte tfeat 
they flaust k the first >piaoe be purged from thek sias, in 
order to their acceptodbly apq)earing in the holy presenile 
of Crod. The Becoi9^ was a w^W^ &i/r»/^ ^^'Vig*, ae ^dr- 
Jlias ijf mxet savor ^ sigt&fyifig that beipg now purified 
&<Mn guilty liiey were receked into dae divine friendsj^p^ 
9S g «weet sarcDT of rest and pe^ce, and were entirely de- 
seed to tile fiacred office^ as die )>urat offisring was whdi- 
ly cop^uiaed on God's altar* The diird was called the 
ram af cousecmtim^ or zfeace feting. The blood of tbis 
Victim w$$ partly sprinkled on God'^s ajtar, as an offer* 
iltg to Hm9 w4 partly on Aaron and his $ons<» as a <:on^ 
legation of thorn to the sacerdotal dbnction. A porti<Hi 
^ thi^ ^I^^Hfioe was reserved^ to be eaten by the priest« 
fi( the 4wr of the tabernacle, to show that they wcne 
P0W adfsitt^ as guests at God's table. The application 
i^ ft pari q( this bipod to the right ears, hands, and 
f^ of the prkpt strikingly admonished them that, being 
ppw <:pfts«€Taitfd to God, they must hear his word with 
attf i^tip% perform his will widi promptitude and energy, 
^4 cocist2i9tly w^k in bis statutes. 

The of^idi. duties of this caxfer consisted not only in 
pr^s^ntwg $he victims appoijQt«d for every occaaon, hot 
i^ atteodwg to all the other services of the teiftple. They 
were e^ip^es^ charged to instruct the people in all 
Qod^^ statutes and were authorised to interpret and apply 
^ taw5 *9^y«ry dubious or controverted case.» 

Timy WW? to sanctify the most holy things, to borti 
IBfl^f Wore the Lord, to ministicr lujto him, and t» 

• Ij«fii>^ ftk it% J^/muxfil 9. 10. aod zzzHi. ro« 
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bless the people in his name.* Beside these common 
duties of the priestly office^ there were twa great pre- 
rogatives peculiar to the high priest^ viz. tha privilege of 
appearing before God ie the most holy^ place oa the day 
of atonement, and the privilege of consulting the divm&' 
oracle on important occasions, whether civil or religious. 
As mankind in the first ages had probably abased the 
easy access, which they had, to the visible presence of 
God ; he - thought it esfpedieat in after timesy to limit 
tWs presence to the Jbofy of holies^ and to appropriate the 
liberty of ^£,ct%^ to the high priest* In what manner 
this officer approached and consulted the oracle, and re-» 
ceived its answer, on gjrcat questions, was formerly ex- 
plained. 

Beside this prime minister of religion, and the subor- 
dinate priests, who belonged to the family of Aaran, 
there was a third order of ecclesiastics, called Levitesy 
comprising the remaiiiing; part of the tribe of Levi. 
These were inferior agents, who performed the more la- 
borious^ services of the tabernacle and temple, and assist- 
ed in the great work of instructing the people. When 
Cod smote the first born of the Egyptians, and spared 
the first born of Israel, he claimed the special service oF 
the latter, as a due acknowledgment for this distinguish* 
ing mercy ; but in place of this service^ and as a memo- 
rial of this wonderful act of goodnesSj he accepted and 
consecrated these Levites in the room of all the first 
bom of Israel. Accordingly, when the former were to 
be initiated rato their ofloice, the first bom Israelites laid 
their hands upon them, to recognize the claim of Jeho- 
vah to their own personal service, to ratify the substitu- 
tion of the Levites in their place, and to express their 

* Levit. iz. 22. Nuaib. vi. 23. Deut< zzJ. 5. 
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solemn engagement to treat them as their represent ativ^^ 
and ministers in the worship of God. These. Levite^ 
were also dedicated to their employment by certain right* 
of purification and atonement, and by a public act of the 
high priest, offering them to the iiiinlediate service of Je- 
hovah, These ceremonies tended to inlpress both them 
and the people with the awful digiiity of their function, 
and to enforce that inward reverence and ptactical holi- 
ness, which become the public officers of religion. 

Before I dismiss this topic, I would reniark, that each 
of these religious orders had ah important share in the 
civil and forensic administratioii. However improper' 
such a mixture of political and spiritual employment may 
be in other establishments ; in the Jewish state it was 
highly expedient ; for feligioU was eminently the object 
and basis of the Hebrew commonwealth, it was essential 
to all its political interests ^ a departure from the true 
religion Was high treason against the constitution and 
King of Israel, Most of their civil statutes were ehiefly 
intended to guard and promote the ptire worship of God. 
Hence the ministers of this worship would properly and 
even necessarily bear a part iu explaining arid executing 
those statutes- It was also most wise and salutary to ex- 
alt the credit and influence tfpf tliese ministers, by thus 
clothing them with civil dignity j as this would height.en 
the effect of their religious ministrations, on which depend- 
ed the welfare and even existence of their commonwealth. 
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LECTURE XIV. 

Punishments inflicted on those y who cf spumed the prifstfs 2ife^' ^f^ 

scripion of the Jfriffffy garmeats. 
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AVING in ptir last lecture given a general 
account of the Je^puish priests, of their qualifications, 
their induction to office, and their appropriate duties ; 
"V^e sfeall subjoin some further observations on this distin* 
guished order of men, tending at once to vindicate their 
appointment^ and throw light on various passages oi 
scripture. 

We havp alf eady hinted that,before the establishment of 
the Hebrew ritual, the father of every family officiated as 
priest in performing ijts sa.cred rites, or in offering domes- 
tic sacrifices. Thus when Cain and Abel brought each 
of them an offering to Jehovah, it is probable that they 
deliyered them to Adam, that he might present them as 
th^ir common head. Thus Noah immediately after the 
preservation pf his family from the deluge, offered a sac- 
rifice for himself and his household ;* and Job " offered 
burnt offerings for his sons and his daughters, according 
to the number of them all.f Thi^ domestic functioin 
probably descended frpm the father to thje eldest son. /" 
.*.* When in process of time several families were united 
^nto pne civil community, the chief magistrate of the so- 
ciety officiated as its priest.** Thus Mjelchized.ek was 
J)oth king andpriest i,n Salem ; and MosesJ as under God, 
the governor of Israel, acted as priest in the solemn na- 
tional sacrifice offered on occasion of their first enterinsr in- 
to covenant with Gpd. On that occasion Moses t<?ok ^h^ ' 
blood of the sacrifice, and sprinkled it upon the altar, and 

* Gen< viii. sa f lob i. j. i Bxs(d.jtnt.Ji, 8, 

U 
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upoa the people, as a seal of the compact now formed 
between Jehovah and them. 

But when God had perfectly settled their national 
constitution, the public sacerdotal ofEce was appropriat- 
ed to Aaron and his posterity ; and it was made a cap- 
ital crime for any other persons to intrude into this em- 
ployment. Hence when Korah and his associates, who 
were not of Aaron's family, though of the same trib^, 
invaded this office, they were made signal monuments of 
divine vengeance; and the priesthood was c^mfirmed 
anew to Aaron and his descendants by the appointed mir- 
aculous token of the budding of his rod.* After this estab- 
lishment, it wasT equally presumptuous for the king to 
exercise this fiinctiop, as for the meanest qf his subjects^ 
Thus when king Uzziah undertook to buiji incense^ upoij 
the altar in the temple of the Lord, from a proud ambi- 
tion of equalling the pagan monarchs, he was instantly 
istruck with a perpetual leprosy, and banished fgrever , 
from the house of Jehovah, and the govei^nment of ^ 
people.f But here it may be objected, that we reacl of 
several kings, judges, and prophets, who did not belong to 
thesacerdotal family , and yet occasionally officiated a^pries ts 
without incurring the divine censure. Thus the prophet 
Samuel, who was of the tribe of Ephraim, on one occa- 
sion, according to his custom, " blessed the sacrifice ;*' 
and on another, " offered a lamb for a burnt offering.''| 
The prophet Elijah too, in his famous contest with and 
triumph over the prophets of Baal, directed them to sac- 
rifice a bullock to their idol, while he himself offered 
another to Jehovah. § We find also that kings Saul, Da- 
vid, and Solomon, on several urgent or great occasions, 
offered sacrifices, or publickly prayed and blessed the peo- 

• Numbers xvi. lO, 3 1 — 33. and Numb. xvii. f 4 Chron. xx?i. 16, ax. 

I SaoL IX. 1$. and^viL 9. $ x Kings xvlii. 3a 
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pie ;* all which acts were peculiar to the priestly office. 
The best solution of this difficulty is^ either that these 
prophets and kings are said to do what the priests did by 
their order } or rather that they were prompted by a spe- 
cial divine impulse to do that on extraordinary occasions,, 
which they were forbidden to do in ordinary cases ; in 
other words, the same infinite Sovereign, who enacted the 
law, authorized them in these instances to depart from the 
letter of it. 

In our last discourse we observed in general that the 
sacerdotal vestments were minutely and very fitly pre* 
scribed by Deity ; and that they were decent, beautiful, 
and magnificent. It may be a useful entertainment to 
your curiosity to view these garments more distinctly* 
For as these form no inconsiderable part of Jewish Anti- 
quities ; as they occupy a conspicuous place not only in 
the most learned authors, but even in the sacred volume, 
and tend to throw light both on scripture and other an- 
tient writings ; and as I am sure you will attend to this 
and every other article of sacred antiquity with candor 
and serious respect ; I will therefore give you a distinct 
but concise view of the several parts of dress appropriate 
to the priestly order, abridged chiefly from two great wri* 
ters. ' These garments were eight in number j four were 
common to all the priests ; the other four were peculiar to 
the high priest. The former were called the linen gar* 
mentSy and consisted of drawers, the coat, th^ girdle, and 
the bonnet. The drawers were prescribed for the ex-, 
press purpose of " covering their nakedness,'* that is, to 
preserve the priests from an indecorous and ludicrous ap- 
pearance, when they stood aloft on the altar, over the 
heads of the people, or when their service demanded a va^ 

* I Satn. ziii, 5. a Ssun. ti, 17, iS. x Kings zviiL 30. 
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rhsty of of bodily gestures in the view of th6 itfukitluddi 
This girment prevented those shameful exposures of their 
bodies, either through accidetit or superstitious design ^ 
which some heathen idolaters esteemed honorable and 
etfen religious in the worship of their gc^ds; A learffed 
writer with good reason supposed that no such article of 
drfess was used in Noah*s time, from the circumstance of 
his being found uncovered in his tent ; tior among the 
Jews, except by their priests in the days of Moses's and<of 
David, from several intimations in their history and law ;* 
BbT eVfen among the later Romans ; as appears from 
MariiaPs ludicrous description of a person s&cfrificfng; ^nd 
from the account given by Suetonius of Julius Cesar's 
behaviour, when he found himself expiring by the strokes 
of tK'e conspirators.! We rfiay therefore justly trace thii 
decent part of dress to the divine law respecting the He-j 
btew priests. 

The second garment was the thetnet or coat ; which 
t^ai a broideired or thick checkered linen. Dr. Jennings 
observes that the form of this garment is not delineated 
in scripture, except in the visionary appearance of Christ 
to St. John in the habit of a priest, related in the lirM: 
chaptier of his apocalypse j where he is represented a^i 
^^ clothed with a garment down to his feet.'* This per- 
fectly accords with the description of the sacerdotal coat 
by Jewish writers. , 

The next gaiment prescribed tb the prieists was ^ girdle^ 
made of liheh curiously embroidered ; which was a long 
sash, intended to bind the coat closely around them^ and 
thus to serve at once the purposes of warmth and 

* Deut zly. tx. % S^m. t. 4,5. Lib. iii Epig^ani 24. Ipse super viridea- 
«rat luctantia pronus-— Dum resecat. cultro coUa, preznit^ue maou, ihgens iratit 
^pparuit hernia sacris. 

•f In vitSi Jul. Cesaris, cap. Sa. Toga caput obvolvit ; simul Bmsstra tnanu nnuin 
f4 VB^ crura deduxit^ quo hoAestios eadeiret ; etiam inferione corporis parte yel^ 
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strength, of convdntenc& and ornaments Jesephus tells 
us that it was woven hollow, like the skin of a snlke, and 
thlis answered the double use of a girdle ^nd a purse« 
To this lattei: use girdles were antiebtly applied both 
among-the Jews, and Romans. Hence Horace says iii 
the second epistle of his second book—" Ibit eOj quo vi$^ 
qui zoham petdidit^" Zonam perdere is 2 latin phrasA 
for being a bankrupti Our Savior too^ when he sent out 
his disciples to preach, Enjoined them to provide ni^ith* 
er gold nor silver nor brass, eh tartomas^ in their girdles 
or purses. 

The fourth garment ^as tBe bonn^ ; which was a lin- 
en cap for the head, in the form of a half sphere. J0S6- 
phus says it was like a linen helmet, one wreath be^ 
ing plaited aild folded over another^ and a thin ceveft 
ing put ov6r all to prevent hs unfolding or gro\tring slacks 
By this covering it was securely fastened to the head, so 
tbat it could not fdl oiF in the time of Service. In short, 
it resembled the turban among the eastern nations. 

Besides these common prifestly vestments, thfe ritual 
provided for the high priest garments far more rich and 
splendid; These were distinguished by the name of the 
goidvn gArments'j because they were wrought with goldj 
as well as purple and scarlet. 

The fit-st of these was the blue robe. *' Thlsj accord- 
ing to Dr. Lightfoot^ was without any skeves, and con- 
mi ed bf two pieces^ one of which hiillg before, add the 
other behind* In the middle was an opening through 
which the priest put his head. From the collar down- 
ward the pieces ^r^ parted, and his arms came out be« 
tween them. At the Ibwer end cf each piece were thir- 
ty six stnall golden bdls with dappers^ and pomegranates 
pf needle work between evety bell»'' As the pomegraa- 
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ates added to tbe beauty of the robe, so the sound 
of the bells gave notice to the people in the outer 
court, of the high priest's entrance into the holy 
place, CO bul-n incense, that they might then ap- 
ply themselves to then: devotions, as an expression 
of their concurrence ivith him in his offering, and of 
their hope that their prayers, accompanied \(rith the itu 
cense he offered, would ascend as^ a fragrant odor before 
God. The opening at the top of this garment, which is 
expressed in Hebrew by the mouth or collar of the robe,; 
may throw light on a beautiful passage in the . hundred* 
and thirty third Psalm, which describing the sweetness 
t^ brotherly love, compares it to the precious ointment 
poured on the head of Aaron, which ran down to the 
ikirts of his garments^ that is, as the original properly sig- 
nifies, to tke mouth or collar of his robe ; not to the low- 
er skirts or bottom of his garments, as our poetical ver- 
sions render it ; for it is utterly improbable that God 
would direct such costly and beautiful vestments to be de- 
faced with oil, as soon as they were put on. The idea 
therefore seems to be, that the consecrating ointment flow- 
ed down to the extremity of his hau- and his beard, which 
probably extended as low as the upper edge or collar of 
his garment. This in antient times was esteemed both 
ornamental and refreshing. Hence oil is said to make 
man's face to shine. The continuance of this custom to 
the time of our Savior appears from one of his fe« 
male friend's pouring precious ointment on his head, 
and from his reproving Simon the Pharisee, who en«* 
tertained him at his house, for neglecting this common 
mark of civility. If it be objected that the splendid dress 
of the high priest must at least have been greatly deform- 
ed by the ceremony, used at his consecration, of sprink-- 
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ling blood upou k ; we reply, tlie Hebrew word iq this in- 
stance signifies sprinkling in a very small quantity, and 
may denote that Moses dipped his finger in the blood, and 
by touching the garments in one particular place impress 
sed God'$ mark upon them, and thus consecrated them 
to him. 

The second peculiar vestment of the high priest was 
.the epbod^ so called from a Hebrew verb, signifying to 
prd or to bin(L Josephus and the Septuagint call it in 
greek STft>/x7^, importing something worn on the shout 
ders. It was like a short cloak, reaching down to the 
feet behind ; while before it hung down in a rectangular 
form, about the length of a cubit. It had a rich button 
on each shoulder, made of a large onyx stone set in gold; 
so large, that the names of the twelve tribes of Israel 
were engraven, six on each stone. To the ephod there 
belonged a curious golden girdle, which, being woven 
into it on each side, was brought under the arms like a 
«ash, and tied upon the breast. 

The third garment .was called the breastplate of judj^ 
ment^ because the high priest always wore it, when he 
consulted the oracle, which gave forth judicial answers 
in great and doubtful cases. This breast plate, which 
consisted of the same rich materials with the ephod, was 
two spans in length, and one in breadth ; and folding up 
double, it was a ^pan square. It was fastened upon the 
ephod by chains and rings of gold at the four comers. 
It was also adorned with four rows of jewels, set in sock- 
cts of gold, three jewels in a row. On these twelve jew- 
els were engraven the names of the twelve patriarchs or 
tribes of Israel. These jewels, thus engraved, are called 
Urim and Thummim^ which signify light and perfectimf 
As the use of this breast plate was to enquire of God^ 
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and to receive and publish his decision on great occa« 
fiions ; so these two words were probably inscribed on 
<»" woven into it, to signify that the answers given on 
such occasions should be iumtnous and complete. As 
God was the political King of the Hebrews, the high 
priest was of , course his minister of state $ and these 
names worn on his breast, when he went to ask counsel 
of his sovereign, were a fit pledge and median^ of divine 
direction. M the same time his bearing the names of 
the twelve tribes both on his shoulders and heart, when 
he appeared before God, forcibly instructed him to cher-* 
ish the tenderest affection, and to exert his i^tmost power 
for their welfare. It also comforted them with the as^*^ 
surance, that thouf^ they were personally debarred trom 
the most holy place, yet they really had access by the 
high priest, who wore their names on his breast, and feel- 
ingly represented their interests. I canaot foribear ad.* 
ding that we are fully authorized to view the Jewish 
high priest, as typifying our Lord Jesus, who carries the 
nyhole christian church on his shoulders, as their all pow« 
etful K^ing and su{^ort ; who, as their Priest^and Inter* 
eesso)*, constandy appears ^before God, with their names 
and interests engraven on his heart ; and wjbo, as their 
Oracle, as the true light and Prophet of his people, fully 
declares the divine will}. It is proper to ^jl]^oija9 that 
when the high priest appeared before the ark, to ask 
counsel of God, the answer ^i^as pr-obably given by an 
audible voice froR;! the mercy seal:. But if he were at a 
^stance from the aric, as Abiathar was^ when ton two sevr 
«al Ofccasions he inquired of the Lord for J>avid,* the 
answer was then given cither by a voice from heaven, or 
by a «ecret impulse on the mind of the high prie&t. This 
oracle was fif^ally lost in the Paibylonisb captivity. 

» I Sam, xsi'iif 9, ii. and xx,z. 7, 8. 
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Tli0 last peculiarity in the dress of the high priest was 
z erown or mitre ^ on the front of which was a plate ot 
leaf of gold, bearing this motto, Holiness to the Lord. 
This inscription, engraven in deep characters, and placed 
on his^foreh^ad, strongly reminded him that his public 
ministrations and private deportment must be eminently 
holy, must be an open transcript of the divine purity, and 
wholly dedicated to the divine honors In like manner 
piety, or a heart and life devoted to God^ should be 
written on the forbad, should be the most prominent 
and commanding feature of every one, who designs or 
ia eiigaged in the christian priesthood. Without this he 
wants the distinguishing spirit and badge of his office^ 
and cannot jdischarge it eifiber with satisfaction or honor^ 
with fidelity or success. 

Having . thusi introduced you to God's antient minis^^ 
ters, arrayed in the full dress of their ^ofession, I will 
dismissithis subject mith a few general remarks. 

1. The priests wore this. dress, only when they o£ici» 
ated. Thi6 suggests one solution of St. Paul's behavioi^ 
before the Jewish council, recorded in the twenty third 
chapter of Acts i I mean,his declaration, that he did not 
know that Ananias was high priest. For Ananias at this 

• time was not engaged[in any sacerdotal duty , and of course 
could not be distinguished by his dress. And as Paul 
had been long absent from Jarusalem, he might not per* 
sonally know him, or at least might be ignorant that he 
was high priest at that juncture. This is the more sup- 
poseable on account of the frequent and violent changed 
in this office, which happened in those times* 

2. These garments were provided at the public ex- 
pence, or by the free donations (^ the people,* and v^r^ 

* Xsn ii. ^, 9. Mehem. vii. 70, j%, 

w 
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by them ipprapr Idted, net to particular peraotia, but to 
the use of the of den 

3. None of the priests had any coveting adsigned d-» 
ther to their hands or feet. As thehr sacrificial duties 
would itot well consist with a covering on the former f 
so making bare the feet was thought a due mark c^ vene- 
ration for the divine presence, even before, as well aa 
Under the law. Thus Moses and Joshua were required 
to put off their shoes from their feet, when Jehovah on 
difl^rent occasions honored them with his visible pres« 
encew We may add here,^ that the Jews also esteemd it 
±tk eicpresston of reverence to worship God with their 
ifeaJs cwerid. Agreeably, both their priests and peo« 
pie have constantly m^untained this usage, as a sign of 
their conscious unworthiness to look up in the divine 
presence* When God appeared to Moses and to Elijah, 
we are told that eac)i of them hid or covered bis face.* 
The chembims, in the vision c^ Isaiah, are introduced 
covering their faces with their wings in the presence of 
Jehovah* Virgil, in the third book of his Eneid, like* 
wise represents the antient Romans as performing their 
religious ceremonies with a veil on their beads.! The 
Greeks, on the contrary, as Macrobius informs us^attrad- 
ed their sacred rites bareheaded. Hence St. Paul, in a 
letter to the Corinthians, who were Greeks says, ^^ Ev- 
ery man praying cor prophesying with his head covered, 
c&honoreth his head,'' that is, he dishonors Christ his 
Lord by a practice, which, according to the Grecian cus* 
lorn, denoted want of humility and reverence. The 
apostle in the same chapter declares that '^ the woman, 
who prays to God imcovered, dishonors her head,'' be- 
cause she throws off the common token of subjection to 

* Exod, iii. 6. I Kini;* six. Z3« f line 40|t Stc miSAh ^ 
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tbe many aad hj affecting his dre$$ confounds th£ dtstmc- 
tioQ of sexes, and aspires to tl^at superiority, which God 
has denied her. The general spirit of this reasoning will 
apply to all countries and ages j that is, it obliges peo* 
pie of both sexes to worship God with such circumstanc- 
es of dress and behavior, as the customs of different re* 
gions have rendered "decent and respectful. 

4. We have already glanced at the moral instruction, 
which was presented by the sacerdotal apparel, as well as 
by other sensible symbols of the early ages. In allusion 
to the linen garments of the priests, the church of Christ 
is said to be arrayed in fine linen, clean and white ; 
which, we are told, signifies the righteousness of saints. 
In the same allusive style christians are called a holy na- 
tion and a royal priesthood, to show forth the praises of 
God. In a word, the ceremonial worship at large, and 
the Jewish priests in particular, are said to be " a shad- 
ow or type of spiritual and heavenly things." 

The Jewish writers have discovered, it seems, a world 
of philosophy in these vestments. According to Jose- 
phus and Philo, the high priests linen garment represent- 
ed the body of the earth j the glorious robe, which en- 
compassed it, heaven ; the bells and pomgranates, thun- 
der and lightning. Or, the ephod of various colors is 
the universe ; the breastplate, the earth in its centre ; 
the girdle, the sea j the oynx stone on each shoulder, 
the sun and moon ; the twelve jewels in the breast plate, 
the twelve signs of the zodiac ; the mitre, heaven ; and 
the golden plate, with the name of God engraven on it, 
the splendor of Jehovah in heaven.'* Some christian di- 
vines have allegorised them in a manner equally extrava- 
gant. But such wild comments serve no other purpose, 
than to spread an air of romance, of uncertainty, and 
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> 

f idicule over these sacred things. It is sufficient for us 

%o be assured that these minute prescriptions were adapt- 
ed to wise and excellent purposes in the puerile state of 
the church , in particular that they served the general 
uses of ^ emblematical and typical religion, intended to 
impress moral and spiritual truth by sensible s^nd striking 
fiepresentations. 



' 
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LECTURE XV, 

Answers to various inquiries and objections respecting the yenmsb 

priesthood. 

JlTAVING given you some account of the Jew^ 
jsh priesthood, 1 will dismiss this topic after stating and 
answering s^ few inquiries and objections, which the sub- 
ject itself, or sceptical ingenuity has suggested. 

First y it is natural to inijuire, why such a vast number 
of men, viz, a whole tribe, should be called off from 
useful secular employments to the service of the temple ? 
Might not this service have been decently performed by 
fewer hands, and in a style far more simple and econom- 
ical ? We reply first, it was necessary, for reasons here- 
tofore given, that the religion of the antient Hebrews 
should embrace many pompous and striking ceremonies, 
and consequently that many persons should be appointed 
to superintend and perform them. Secondly, as Jeho* 
vah, for important reasons, assumed the twofold charac- 
ter of the political and spiritual Sovereign of that peo- 
ple ; so the priests and J^evites ministered to Him in both 
these capacities. They at once served at his court, and 
attended on his altar. To display his royal dignity, to at- 
tach the respect and obedience of his subjects, and thus 
to secure the great ends of the theocracy, it was requi- 
site that the splendor of his court, and the number of 
his ministers should bear some analogy to those of other 
monarchs. Hence third, the duties assigned to the Le- 
vitical Order were so nujnerous and diversified, so critic- 
al and momentous, as to furnish a whole tribe with ade- 
quate and useful employment. For while some ofliciat- 
ed at the temple in Jerusalem, the rest were occupied ia 
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the several districts of the communitf, in expounding 
the law, administring justice, and thus promoting the 
knowledge, order, and virtue of their fellow citizens. 
This leads to a 

Second Enquiry ^ by what means was this numerous or- 
der maintained ? Must not the support of so many eccle- 
siastics have operated as a grievous tax upon their labo- 
rious brethren ? To resolve this question, I must remind 
you that the several tribes of Israel, except that of Levi, 
were settled by lot in so many distinct provinces of Ca- 
naan, each having a separate government, subordinate 
to that of the whole, and each possessing an equal poi^ 
dpa of territory according to its number of citizens. 
Bat the sons of Levi, instead of living together, like 
the rest, in one body politic, and proprietors' of one^'dis- 
trict, were dispersed through all the tribes, without any 
distinct power or property of their own, and conse- 
quently depended on their fellow citizens both for sub- 
sistence and protection. It was made a perpetual statute, 
that the Levites, as a tribe, should possess no landed in- 
heritance, but that an annual tithe should be paid them 
by their brethren, as a reward for that religious service, 
to which they were separated. The wisdom and equity 
of this constitution may be easily discovered. As the Le- 
vitss were charged with those civil and religious services 
to Jehovah, which would otherwise have been incumbent 
on the whole nation ; so the rest of the tribes were by 
this expedient released from the expense and toil of per- 
sonal service, and of course were bound to recompense 
those, who performed these o£Sices in their stead. The 
peculiar function of the Levites made it highly unsuita- 
\M% that they should be embodied together, possess land, 
and be subject to agricultm-al and military duty, like their 
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fellow citizens* It was necessary that thej should enjoy 
full liberty for their public duties^ and that they should 
be spread abroad through the whole communtty ; that 
each tribe might equally share in their instructions and 
senrices. This order then had a just claim to a genera 
ous public support. This claim Tested on several grounds. 
It rested on their dignified character^ as ministers of that 
civil and religious constitution, which was framed and ex* 
ercised by God himself. It rested on their beneficent 
services, in teaching the people, and relieving them from 
a personal attendance on the tabernacle. It resied on 
this circumstance, that the Levites parted with thetr 
own inheritance in territory to the public, and therefore 
had a right to an equivalent. I have largely stated these 
claims, to fortify you against those ignorant or malevo^ 
lent cavils, which hold up the Jewish religion, as an art- 
ful contrivance to draw all the wealth of the people into 
the coffers of a useless and a covetous priesthood. As 
a further confutation of these cavils, I will distinctly 
show you the manner and degree of that provision which 
the law made for the Levites. This provision consisted 
of two articles ; first, a* yearly tithe of the produce of 
the lands, payable by all the tribes; and second, forty 
eight cities for the residence of themselves and their hm^ 
ilies. The tithe was a tenth part both of the animal and 
vegetable produce. With respect to the former the law 
stands thus, ^^ concerning the tithe of the herd or of the 
flock, even of whatsoever passeth under the rod the tenth 
shall be holy unto the Lord.'' The learned Selden in- 
forms us, that their mode of tithing agreeably to this 
law was as follows — " They used to shut the lambs, for 
instance, in a sheepcoat, where the straitness of the 
doorj>ermitted but one to come out at once. Then open* 
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ing the door^ and causing them to run out in succession, i 
servant standing at the door, with a rod colored with 
oker, solemnly counted to the tenth, which tenth he 
marked with his rod ; which explains the expression of 
** passing under the rod.** Tlie tithe of cattle then, 
which was paid to the Levites, was merely the tenth 
lamb, calf, &c. which were annually produced j and not 
as some have misrepresented it, a tenth part of all the 
beasts, which were fed in the Hebrew pastures, and of 
all the yearly income, which they afforded. The tithe of 
vegetable produce was a^ tenth of the product of the 
arable lands and fruit grounds, which probably were not 
more than a third part of the whole country j so that 
this tax, compared with the aggregate yearly produce 
of the territory, was but one third of a tenth, or a little 
more than three per cent. 

Besides this annual tribute of the Levites, there were 
other revenues to defray the constant chargt of the tem-^ 
pie and the national worship, and to support, if "I may sd 
speak, the table and household of the King of Israel. Fof 
instance, the law directed a second tithe^ to be employed 
by the people in making a yearly feast for themselves and 
their households in some apartment of thetanple, as a to- 
ken of their grateful joy in the divine bounty, and to this 
entertainment they were commanded to admit the Le- 
vites. This was called by the Jews the owner^s tithe^ be- 
cause it was chiefly spent in entertaining the proprietors 
themselves. Every third yeat- it was spent at their owfl 
place of abode, and was peculiarly devoted to the re- 
freshment of the poor, the stranger, the widow, and the 
fatherless.* This was usually called ih^poor man^s tithe* 
The people were also directed to bring some of ^mfirti 

• Ikmt, laL 17, x8. xir. aS, 29. 
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ftmts^ and present them in the house of the Lord j* tvhich 
fruits were to be eaten by those priests who then waited 
in the palace of Jehovah,* The donations now mention* 
^d afforded only occasional refreshment to some of the 
levitical order*, but formed lio part of their stated provi- 
sion. The law further enjoined that the first born both 
of men and of beasts should be offered to the Lord ; but 
it also provided that the first born of men and of un- 
clean animals should be redeemed by a sum of money 
paid in their stead ; while those of other beasts were to 
be sacrificed.! But neither of these fornled any part of 
the Levites* portion j for what was sacrificed could be 
eaten only by the priests in actual waiting ;' and the nib- 
ney paid for the others was appropriated to the repairs^ 
ornaments, and offerings of the sanctuary, and to other 
public expenses. There was also a poll tax of half a 
shekel, or ^bout two shillings and three pence sterling, 
which the la>v imposed for adorning the tabernacle in the 
wilderness, and which, in later periods, was continued 
for public exigencies. But this, instead of going to the 
priests, was equally levied upon them, as upon the oth- 
er citizens. J 

It appears that only one of the taxes abovenamed was 
appropriated to the sacred order, viz. a tenth of the annu- 
al increase, produced by a minor part of the national 
property. The remaining contributions formed the whole 
revenue for supporting the government, laws, and religion 
of the nation. This revenue, compared with the public 
demands, is certainly one of the most frugal, that antient 
or modern history can furnish. 

As the Levites had no distinct landed inheritance, and 
as they, as well as others, needed so me fixed and conven* 
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iQiit habitattoBs ; the law a^igo^ thttn forty' eigbi eitiei' 
in the mid^ of the other tribes ;. thirteen of* which cities 
belonged to the priests^ and were for the coost parr aitu* 
ated near to Jerusalem, where those o£cess were called 
A;eqiieftti]rt<^ attend ; while the other thirty fivie were 
djstritnlrted by lot to the rest of the Levites.* These 
forty eighc cities were so many public senrinaries plant* 
ed in all the Hebrew provi&ees, where tjhie naniaterial or^ 
dier sttsdied the law, and diffused the knowledge aad ob-^ 
servance of it. Of these^ 9ix were selected as cities of 
Hfuge^ tQ which persons, "Oirhe had committed involimtar 
ly or accidentat homicide,., might flee for prdtecfiaa, 
£^fa of these cities with it& suburbs cont^dved fbvur thou^ 
sand square eubiis,.! that is, on; the Iscrgest compatatioa^ 
eleven hundced-aasdr one acres. Of course the total area 
of the fbvty eight cities will amount to .fifty two thout- 
sand* eight hundred and forty eight acres ;. which wa«. 
ncrt a two huaadiseth part of the Hebrew territory* Thia 
iliodetaite praportion of the country was intended notk 
euskj to furmsh^the Levites and their families with habita^^ 
tiii^ps, b^t tas^ord them amaii ields and vineyards,^ for 
their needful amusement, and a part of their subsiateac% 
when they retired from'theii? attfiad^nce on the sanctua- 
ry. 
In short., wlien we view the great sacrifices and serviced 

qf this order, and duly compare these particulars, with, 
the recompense they received, we are struck iathia ia-. 
siaunce with the simplicity, moderation, and justice of the 
Hebrew. provisions. The ideas now suggested lead us. 
to inquire 

^ Ti^/W//,. why God suspended the support of the.priest- 
Ijpod on a precarious, annuity ?. Why did he not make it 

• Nam, vxt^ Joshf zxi. \ Kuml)» Xf^f:^^ 4* 5* \ I^vit* xzt. 34*- 

^ • • • • • 
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^tttare icdq^endent and certain by im^estbig his mitifsters 
mkh a conipetent share of unalienable property in lands i 
tn addition to the reply already hinted, we answer firsti 
because a large landed interest would •engross their dmt 
awitfa secular business,their minds with temporal cares,aBA 
ibcir hearts with worldly aflFections, and thus would ali- 
«aate them from those sacred ditties, which demand 
their entire and fervent attention. We find that those 
-clergymen for the most part but poorly discharge the 
fitiinifiterial function, who, from necessity or choice, ** en- 
tangle themselves wirh the affairs of this life/* Thosfe 
establishments therefore, which preclude the necessity, 
♦he temptation, or the possibility of such entanglement, 
ere most friendly to clerical usefulness, and to the public 
^ood* Secondly, it is a favorite objection of infidel* 
and libertines against priests, that they generally possess 
(Exorbitant power and influence in the state, and that ia 
most cases they derive these from their great independent 
revenues, and in particular from their territorial posses* 
^ns. Now the antient Levitical institution is wholly 
free from this objection j and probably one. design of this 
was, to prevent the ecclesiastics from gaining an undue 
ascendancy in the commonwealth. Thirdly, this arrange* 
roent furnished the Levites, not only with full leisure, 
but the strongest engagements to diligence and fidelity, 
particularly in the great duty of teaching and enforcing 
(he divine laws.* For their subsistence very much de- 
pended on the people's exact knowledge and observance 
of these laws. So far as the people were deficient in this 
knowledge and obedience, they would fail of those punc* 
tual oblations and contributions, prescribed in the law, 

• That this duty was amain branch of the levitical office, appears from Lev. 
x.a. Dent, xxxiii. lo. 11 Chroa. xvxi. 7, S, 30, aa. Neh, viii. 7, 9. MaLii. 4, 7. 
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by which the sacerdotal order was maintained. Fourth- 
ly^ this establishment gave the people ample scope to dis- 
play their pious gratitude and liberality to their spiritual 
instructors, and thus of drawing more closely the bonds 
of their mutual affection. The dependent state of 
this class, joined with their benevolent labors, frequently 
roused the solicitous and generous attentions of the peo« 
pie ; insomuch that Philo, speaking of the zeal of the 
Jews in his time, in bringing the first fruits,, &c. sayj, 
** that they prevented the demand of them, and paid them 
even before they were due, as if they had been receiving 
rather than giving a benefit ; and that both sexes brought 
them in with a readiness, alacrity, and studious zeal, 
which were beyond expression/' Fifthly, Qod might 
yequire the Israelites to support his ministers by a tenth 
of their produce, as an acknowledgment that they had 
received their estates from his free gift, and held them by 
fio other tenure, than his royal bounty. In this view the 
tithes were a y«// rent^ annually paid to the original Pro- 
prietor, who had conquered the land for them and in- 
stated them in it, Thus William the conqueror, when he 
parcelled out the English territory, reserved a small rent 
to be annually paid to the crown, as an acknowledgment 
that it was received from> aiid held under him. But as 
the divine King of Israel did not need this acknowledg- 
ment for his own usei he directed it to be paid to his pub- 
lic servants for their maintenance, which was virtually 
paying it to Him. By refusing this rent the holders 
forfeited their estates. This leads us to answer a 

Fourth question^ why did God require a tenths rather 
than any other proportion ? The Jews say, it was because 
(fn is a perfect number, as it is <he end of simple and 
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fitnaller numbers, and tlie beginning of greater. The 
learned Gr9tins and other great writers observe, that 
Un is the end of numbering with almost all nations \ that 
it comprehends in itself alone not only all simple num- 
bers, but all their differences and/ analogies, kinds and 
perfections ; that it corresponds with the number of fiq- 
gers, which man possesses, and by which in antient times 
he used to count, and to keep an easy and exact register 
of things ; that for these reasons the Pythagorean and 
Peripatetic philosophers reduced the seva-al species of 
things into ten categories^ and the divine Lawgiver sum* 
jned up all moral precepts in ten commandments. Hence, 
not only under the law of Moses, but long before It, a 
tenth part of the produce of their estates, and of their 
Spoils in war, were devoted by pious men to God, and 
sometimes by subjects and inferiors to kings and magis- 
trates. It is probable that wise and good men in that 
early period might be led to dedicate this portion of their 
goods to the Deity by an idea, that this being the most 
perfect number, the b^ginping and end of arithmetical 
computation, was a proper symbol of the most perfect 
Being, the beginning and end, and svim of all things ; and 
that by thu$ giving him a tenth of their possessions 
they most expressively acknowledged him as the great 
origin and end of th^ whole. This practice, thus early 
and fitly adopted, was afterward by divine institution 
transferred into the Hebrew (ihurch and commonwealth ; 
and thence widely diffused itself among the surrounding 
patipns. We learn from the best writers of antiquity, 
that tithes were paid in the eastern countries to their 
respective rulers and gods. And as Jehovah was at once 
the ]^ng and God o^ihe Jews, he justly claimed and lim* 
ited to himself this customary tribute, and severely prp* 
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lubited the aliea&tiGoi of it to iddatvoos uses, it is proper 
to add, that as tithes were a braixrh of the Hebrew theocra* 
cy^^which has locig sioce been abolished ; and as the gospel 
tko where enjoins the payment of them to chri^iatii mag- 
istrates and bishops ; the latter have no divine right to 
this tribute ; though they may jnstly claim a liberal sup- 
p<M"t from those, to whose seririce they are devoted. . 

Our fifth and last question is this— Was not the unioa 
of civil a«d spiritual jurisdiction in the Jewish priesthood 
an impolitic arrangement ? Did it not clothe this order 
of men with a power dangerous to the freedom aud prop- 
• erty of the people ? This question has been artfully mag* 
fiified into a formidable objection by some dcistical writ- 
ers, particulariy by Dr. Morgan, who wrote about sev- 
enty years since, and whose falsehoods have been echoed 
by more recent authors. But it is sufficient to re- 
ply, that the supreme power of the nation, under God, 
was constitutionally vested, not in the Levites, nor even 
m the high priest, but in Moses, in conjunction with a 
senate and a popular assembly. The inferior judges, and 
the seventy elders appointed to assist Moses, were chosen 
out of all the tribes ; * and all the Jews agree that the 
Sanhedrim or supreme judiciary consisted not merely of 
eccleisiastics, but of persons in any of the tribes, who had 
a competent knowledge of the law. The Levites. were 
equally subject to the magistrate and the law, as the oth- 
er citizens. The judges were required impartially to de- 
cide on all causes and persons. They were commanded 
to take a criminal even from the altar ^ and put him to 
death ; that is, as eminent Jewish commentators inter- 
pret it, they were to take a- criminal priest, or even high 
priest, though actually ministering «t the altar, and doom 
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hifli: to <leath. The prSests had ikx interests separate frora^ 
much less hostile ta that of their fwetbren* The consti. 
ttttion guarded them', as we have secOy against aa accu* 
mukticMi of landed property. They could not be emiched 
by pecuniary presents in a country xsihich afforded so Ik- 
tle mooey ;. nor conH any gifts of this kind ptaducc an 
annual increase of revenue, because putting ouf money 
to usut»y was forbidden by the law* Their participation 
of civil power was confined chiefiy to courts of justice. 
Their tei&ure and knowledge of the laws rendered their 
assistance m these courts comceniemt and proper. But 
the exercise of this office yielded little or no personal 
emolament. It coofetred but a smaii. pFortkm of powen 
A kirgie minority,, who shared it were not Levrtes, Of 
course this order coidd draw from it very little wealth or 
dfcwnimon. The Levites were not xz?/^ judges in any court. 
They formed a SEhall minority of any assembly, whether 
judicial or legislative, piroviacial or naticajaL 

Their interest asi a tribe must have engaged them to 
avoid and to prevent dl party ambition and antmosity ; 
because every factious disturbance in the state tended to 
lessen their own^ revenue or yearly dividend, by diminish-^ 
ing either the produce of the territory, or the regular 
payment of their dues. 

Thus the Levitical constitution precluded evfery incite-^ 
ment to covetous and ambitious views in the priesthood, " 
It also rendered the accomplishment of such vi^ws im- 
practicable- Nor could the hoAy of the Levites execute 
any similar plot to increase their own wealth and import- 
attce ; for im order to this, they must set aside two capi- 
tal articles df the constitution ; bne of which prohibited- 
alienation of landed pftperty ; the other, interest on 
raoneyr If a power of repealing the constitution, framed 



176 LECTURES ON [LECt. xt. 

. bj God himself, had even been vested m the local or na- 
tional assemblies ; yet the Levites, who had so little share 
in them, could never procure such a repeal in their own fa-/ 
vor against the general interests of the people. Nor could 
they attain this object by force j for they were not only 
comparatively few, and scattered over the community, 
but their religious functions barred them from military 
discipline and skill, and even from the possession of 
arms. They had not one person of knowledge and ex- 
perience in these matters to conduct them, and were sur- 
rounded by an armed, trained, and officered militia, 
above ten times more numerous than themselves, and 
ready at short warning to suppress any insurrection, 
which threatened their freedom or property. According* 
ly no instance occurs in the long history of the Hebrews 
of any such effort on the part of the Levites. Amid 
the frequent changes and even revolutions in their gov- 
ernment, this order never appeared either to have origin- 
ated, or assisted, or profited by any of them. The grand 
revolution under Jeroboam, by which ten tribes revolt- 
ed from the house of David, was so far from being a plot 
of the priests, or conducive to their advantage, that it 
was a fatal blow to their constitutional privileges. It 
stripped them of above three fourths of their revenue, 
as well as degraded them from their office and dignity in 
the revolted tribes. 

I thought it necessary to be particular on this subject, 
that you might be tonvinced of the ignorance or malice 
of a favorite objection against the Jewish constitution, 
and might join with me in admiring itsexcellent provisions 
against ecclesiastical, as well as political oppression^ 

I cannot' close without adding,^hat the same remark 
qninently applies to the civil and religious constitutions 
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of these United States, especially to the institutions and 
habits of New England. These institutions and habits 
rdhder our clergy so dependent on the people for their 
support, so united to them by interest and afiection, as 
well as by duty, and at the same time so effect^oaUy close 
agamst them every avenue to great worldly wealth and 
dominioE, as to preclude this order from seeking, and 
much more from accomplishing any object inconsistent 
with the general freedom and prosperity* For our chris- 
tian leaders to coB&pire against the people would be not 
only to contradict and stifle the whde spirit of their re**- 
tigion and office, but to wage destructive war against 
themselves and their families, against the sources of their 
own temporal comfort and even existence* Can you 
possiUy believe that the body of our clergy are such des«> 
peradoes and monsters ? If on some political occasions 
they think and act differently from many of their parish- 
ioners, docs not candor and even common sense oblige 
us to suppose, that they would not thus risk their popu- 
larity and subsistence, unless compelled to do it by con-, 
scientious motives ? In short, the situation of our spir- 
itual guides, abstracted from their moral characters, is so 
analogous to that of the antient Jewish priests, as to lay 
them under a happy necessity of seeking the temporal) 
as well as et^nal good of their people«i I have made 
these remarks with the friendly design of preventing or 
extinguishing in your minds those prgudices against 
gospel teachers, which have a most unfavorable aspect 
upon religion itself, and consequently upon the dearest 
interests of our country. 
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LECTURE XVL 

The fiMure and design of the prophetic office, 

JL HE next religious order of men amdng the 
Hebrews were the Prophets. This appellation strictly 
denotes a person inspired with a knowledge of secret, 
especially of future things, and commissioned to publish 
them to others. In a more lax sense it designates a per- 
son eminently devoted to religious studies and exercises. 
Thus this title is given to the sacred musicians^ who with 
their voices or instruments sung the praises of God ; these 
are said to prophesy with harps, with psalteries, and with 
cymbals. Agreeably, the heathen poets, who sung or form- 
ed verses in celebration of their gods, were styled by the 
Romans vates or prophets ; which is synonimous with 
the Greek noun ^gopirtjc, which St. Paul applies to Epi- 
raenides, the Cretan poet.* This use of the term, as a 
^ learned writer observes, may throw light upon those 
words in the first epistle to the Corinthians, which speak 
of a woman's publicly praying or prophesying,^ Prophe- 
sying here cannot be understood in the highest or most 
proper sense ; because this same epistle forbids women 
to instruct or even to speak in the church. They may 
indeed be said to pray in public, as they silently join with 
the minister, sis the mouth of the congregation ; but they 
cannot be said to preach or to prophesy, itjierely as they 
attend to his^ preaching or message, because in this he 
represents, not his audience, but the Deity. Female 
prophesying therefore in this passage probably signifies 
the same act, which we have jutf stated, viz. praising 

• Tit. i. I*. f Tit, ». 5* 
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God in psalms and hymns. In this view it is fitly con- 
nected with praying, because in these two parts of wor- 
ship the whole congregation may and ought to unite. 
Perhaps too the term prophecy was originally applied to 
9acred music, because the songs in some instances were 
composed and adapted to certain tunes or instruments un- 
der the influence of divine inspiration. From this circuniN 
stance the term might be transferred to all, who taught 
or practised this excellent art. It is likewise probable 
that the name of prophet or inspired person was by the 
Greeks and Romans given to their poets from an idea, that 
poetic genius and harmony were the offspring of divine 
inspiration. Agreeably they first invented, and then invok* 
ed certain imaginary powers, styled Apollo and the Muses, 
who were supposed to be prompted by and to preside over 
this species of composition. It is possible however that 
the sentiments and style of pagans on this subject may be 
a corrupt derivation from the real union of inspiration 
and poetry in some of the prophetic writings of the He^ 
brews. 

That there was in the Jewish church a ' succession of 
prophets in the most strict, as well as loose sense of the 
word, is attested by the general current both of scripture 
and history. Moses, the great founder of their civil and 
ecclesiastical polity, was likewise the first and most emi- 
nent of their prophets j not only as he immediately re- 
ceived from God, and communicated to them the whole 
system of their laws, but as he circumstantially and pre- 
cisely foretold many singular events of their history, which 
have been and still are coming into existence. The past 
and present state of the Jews admirably confijrms the pro- 
phetic character of their ancient lawgiver. The scripture 
tells us that ^^ there arose not a prophet in Israel like to 
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Moses, whom the Lord knew fece to face.** That is, 
Moses had a more free access to Jehovah, saw more of 
his giory, was favored with more clear, familiar, atid ibmh 
dant revelations of his will, ratified and executed his high 
commissioo in a style £ar more awful and sublime, than 
aaj succeeding prophet. In short, Moses erected aad 
jj^t into operation the Hebrew constitution ; his succes- 
sors were occasionally employed to explain and enforce it, 
A series of these divtine messengers was continued to the 
JFews from Moses to Malachi, whose prophecy closes the 
Old Testament scriptures. After this the prophetic spir- 
it se^ns to have been withdrawn for almost five hundred 
years, chat is, till the birth of John the Babtist ; who brings 
lip the rear of prophets under the Jewish dispensation. 
For though this harbinger of the Messiah is introduced 
iai the gospel history, yet his ministry preceded the erec* 
tion oiF the christian church, and th^^efore must be refer- 
red to the Old Testament economy. Accordingly, though 
our Savior pronounces John a very great prophet ; yet 
he declares ^^ the lea^t lathe kingdom of God to be great- 
er than he ;'' that is, the least minister or -disciple of 
Christ is superior to the greatest Jewish prophet, on ac- 
count of the far superior light and fulness of the gospel 
revelation, 

In the age, and under the direction of Samuel, /r(?/A^/- 
ic ichools or seminaries appear to have been established. 
Thus we read of " a company of prophets prophesyiflg 
together, and Samuel standing as s^ppointed over them."*" 
It is very probable that this and other coinpa&ies men- 
tioned in scripture were societies of young men, trained 
up> under one or more eminent prophets, in- the knowl- 
e4ge of Jehovah and his law, and in those devout. aqd 

I &m. zbc »o, Se^ ^So % Siltt. x» 5- . . 
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sublime sentiraents, which eniK>blc the prophetic writings, 
and employed ia frequent exercises of prayer and praise, 
or in composing and singing hymns to the divine hon- 
pr. Persons educated in these colleges were called proph- 
ets, or sons of the prophets. Accordingly Jezabel, the 
idolatrous wife of Ahab, is represented as destroying the 
prophets of the Lord, because she labored to extirpate 
these prophetic nurseries and their contents, which emi-^ 
eminen^tly diffused and maintained in the community the 
knowledge and practice of pure religion. Though ma» 
By pupils of these schools never rose to the highest 
grade of prophets, nor were honored with immediate in- 
spiration, yet their religious education and habits quali- 
fied them for distinguished usefulness ; particularly for 
public preaching, which seems to have been their busi- 
ness on sabbath days ana festivals j and probably from 
these select societies God usually chose the sul^ects of 
his extraordinary influence.* The prophet Amos there- 
fore admires it as an unusual condesoention, that ^^ though 
he was not one of the sons of the prophets, but an herd* 
man, yet the Lord took him, as he followed the flock, 
and said unto him, go prophesy to my people Israel.'* 
That the prophetic spirit might not be ascribed merely to 
human education, God saw fit to honor a few with extraor- 
dinary'' gift«, who had not received the usual preparation. 
It may gratify a laudable curiosity to advert for 
a moment to the style of living in these antient acad- 
emies, so fiar as sacred history informs us. The build- 
ings occupied by the members of these sacred acade- 
mies, were generally mean, and built by their ownhands^f 
" Their food was chiefly pottage and herbs, unless when 
better provision wa^ sent them, as bread, paji^ed com, 

• I Kings jx. ^S, 4i> 3i« a do, iv, ^3, f * Kings, vL a— 4. 
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hooey, or dried fruits.**' Their dress was plain and coarse, 
tied about with a leathern girdle.f Wealth had no 
temptation for them ; thereforje Elisha not only refused 
Naaman's presents, but severely punished his servant 
Gehazi for clandestinely obtaining a small share of them.^ 
This recluse, abstemious life, and mean apparel, sometimes 
exposed them to contempt among the gay and the court- 
ly. Perhaps it was the singular dress and appearance of 
Elisha, which occasioned the impious scoffs of the chil- 
dren at Bethel. J( But in general the prophets were re- 
garded with high esteem and veneration by the wise and 
good, and even by persons of the first rank in the 3tate§. 
The ends, for which God raised up these extraordina- 
ry ministers, were very important. They were usually 
sent to Israel on urgent occasions. Their errand was 
to in3truct an ignorant', to rouse a stupid, to recal a 
backsliding, or to reanunati a desponding nation. For 
these purposes they presented to the people the noblest 
views of God and religion, the most pathetic incitements 
to repentance and virtue, the most pointed reproofs of 
idolatry and wickedness, the most lively admonitions of 
impending judgments, accompanied in m^ny instances 
with plain and bold predictions of future events. These 
several particulars are admirably exemplified in the pro- 
phetic parts of the Old Testament. These occasional ad« 
dresses of inspired messengers comported at once with 
the extraordinary nature of the Jewish economy, and 
with the peculiar genius and circumstances of the Hebrew 
nation. As that economy was professedly derived from 
and administered by Jehovah, and intended to preserve 
the purity of his worship among a people strongly 
tempted and inclined to idolatry ; it was suitable and 

•aKing8iv.9. fxDp.i4, taDav.y. ||«Do..a.ii. § i Do. xriii. 7. 
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even necessary that this singular institution should be 
frequently enforced by extraordinary means, and particu* 
larly by teachers supematurally endowed and attested. 
The ordinary ministers of religion were so much occupi* 
ed, and often so much dazzled with external ceremonies, 
as to be unfitted for duly perceiving and explaining their 
moral and spiritual import. They likewise frequently 
participated and even abetted the national apostacy. In 
periods so critical, the function of prophets was highly 
expedient. Their sublime and zealous discourses tend- 
ed to stop the spreading contagion, and to restore the true 
knowledge and observance of the divine laws. Their pre- 
dictions of futurity were also adapted to many valuable 
ends, which perhaps have not been sufficiently noticed. 
That you may duly appretiate them, the following par- 
ticulars solicit your attention, 

!• The credit of pagan idolatry was glreatly promoted 
by pretended oracles and divinations. Many of the vo- 
taries of heathen gods professed to derive from their in- 
spiration a knowledge of fiiture contingences. All these 
idolatrous arts and pretences were severely prohibited in 
the Mosaic law. " Thou shalt not,'* says Jehovah to Is- 
rael, " do after the abominations of those nations j there 
shall not be found among you any one, that useth divina- 
tion, or an observer of times, or an enchanter, or a charm- 
er, or a consulter with familiar spirits, pr a wizard, or a 
necromancer ; for all that do these things are an abomi- 
nation to Jehovah.'** But while God interdicted these 
heathen arts among his own people, he signally triumph- 
ed over them by enduing many of his prophets with those 
very powers, to which the pagan diviners falsely pretend- 
ed. Thus he destroyed idolatry with its own weapons 

• Dcuu xviiL 9, i%t 
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For the superiority or rather contrast of the Hebrew ora- 
cle and prophecies to those of paganism was so con- 
spicuous, as to give the former a glorious victory over 
the latter. We have formerly specified some circumstanc- 
es attending the Jewish orade, which precluded the 
possibility of deception. But a distinct comparison of 
these circumstances with those of the heathen or3.cles^ 
will greatly confirm the point now before us. The Jew- 
ish high priest consulted the divine oracle only by the di- 
rection, and in the presence of the civil magistrate, who 
distinctly heard the answer given. This circumstance 
alone must have prevented or detected any priestcraft. 
The oracle was Kkewise accessible on every important 
occasion ; whereas the oracles of antient Greece could be 
consulted only on a few stated days of one particular 
month in the year ; which gave the priests a fine oppor- 
tunity of anticipating the questions to be asked, and of 
fabricating skilful replies. Tlie consultation of these or- 
acles was very expensive to inquirers, and very lucrative 
to the priests ; but that of the Hebrews was totally free 
from this suspicious and corrupting appendage. The 
latter was also free from that awful mathinery^ which at- 
tended the former, and which gave them such power to 
terrify and delude the imaginations of those, who con- 
sulted them. The response of the divine oracle was al- 
ways AtYvitrtdLm audible and unequivocal words ; but the 
Grecian oracles gave their answers by dreams, by flights 
of birds, by entrails of beasts, by throwing dice, &c. 
The oracle of Apollo indeed returned verbal answers, but 
so ambiguous, as* to admit of very diflFerent applications. 
Two of these answers are specified by Herodotus j which 
I will give you in the words of Dr. Priestly — ^* Whfen 
the Lacedemonians inquired of the oracle whether they 
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should suqi^eed in tbair attempt to conquer aU Arcadia, 
it w?^ answered) they shQuld not, but that l\p would give 
them Teg^^ which Vras very fruitful, smd which they 
should mes^sure yith a^ lioe. On thi^ they had no doubt 
but that th^y should gain the possession of it ; but being 
defeated in battle,^ many of :hear jpere made prisoners, 
and compelled to till the ground foi their conquerors ; in 
doing which they used a line to measure it 5 which was 
deemed a fulfilment of the oraicle. Again, when Croesus 
consulted the same oracle, on his engaging in a war with 
Cyrus, he received for answer, that he should overturn 
a great empire, and that the Persians would not conquer 
him, until they had a mule for their prinqe. Being con- 
quered, and losing his empire, he upbraided the ora- 
cle for deceiving him, but was answered, that the em- 
pire, which he was to, overturn, W2^s his own, and that 
Cyrus, being descended from a Persian father, and a Medi- 
an mother, was the n^ule intended by the oracle/* How 
contrary to these delusive responses were the predictions 
uttered by the oracles and prophets of Jehovah ! All the 
Communications of God to Abraham, to Moses, to David, 
and others, had a plain and certaiQ meaning. The pre- 
diction of the angel to Hagar, that her son Ishmael 
" should be a wild man, that his hand would be against 
every man, and every man's hand against him,** is not 
only perfectly clear, but has been accurately fulfilled in 
the Arabs, the posterity of Ishmael, from their first ex- 
istence to this day. Indeed the future destinies of all the 
surrounding nations were plainly specified by the He*- 
brew prophets ; for instance, the destruction of the E- 
gyptians, the Tyriaas, and the Babylonians. Many par- 
ticulars in the catastrophe of each of these nations are 

minutely foretold ; some of which have been recently ac- 
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complished ; which renders it impossible that the predica- 
tions should have been fabricated after the "events. Oth- 
er prophecies related to things, which were to happen 
dnrmg the life of the prophets ; the exact fulfilment of 
which confirmed the faith of the people in their divine 
mission, and gave a Alfred force to their excellent in« 
structions and exhortations ; wEile the accomplishment 
of distant events in the manner and season predicted gave 
a new and perpetually increasing evidence to the Jew- 
ish religion, and thus contributed to. the grand design of 
that institution. * Such a series of prophecy, thus veri- 
fied in the revoMtions of empires, especially in the 
dreadful punishment of heathen nations for their wick- 
ed idolatry, and of the Hebrews themselves for their 
apostacy from the true God, was admirably fitted to im- 
press that people with comprehensive views of the knowl- 
edge, power, and universal dominion of Jehovah, of his 
infinite superiority to the gods of the heathen, of the 
vanity, guilt and danger of all idolatrous worship5 and 
of their high obligations both in duty and interest to ad- 
here closely to the principles and practice of their divine, 
religion. While the ministry of the prophets thus con- 
tributed to enforce and keep alive the religion of Moses ; 
we must add 

2. That it constantly pointed the public views and 
hopes to the future kingdom of the Messiah, and thus 
tended to prepare the. Hebrew church and the surround- 
ing world for his appearance. We have observed on for- 
mer occasions ..that the Jewish dispensation is a sym- 
bolical and preparatory scheme, advancing in clear- 
ness and lustre by slow degrees towards perfection. As 
mankind immediately after the first trcUisgression were at 
once in a state of infancy and of guilt, some prediction 
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or promise suited to this two fold state, was necessary 
both to encourage their repentance, and to direct their 
conduct. In other words, they needed a prophetic 
scheme of revelation. Accordingly a hint of the future 
victorious seed of the woman was then communicated j 
a hint sufficient to sooth their fears, to revive their 
hopes, and thus animate their obedience. But the whole 
plan of redemption was not then unfolded, because it 
would have confounded their feeble minds ; and because 
the gradual progress of evangelical light, like the ad- 
vance of natural day from the obscure dawn to meridian 
splendor, best suited the intellectual, eye, and prepar- 
ed it by gentle degrees for still brighter discoveries. A- 
greeably that dawn of gospel truth, which glimmered oa 
our first parents, slowly ascended towards perfect day by 
a long series of prophetic illuminations, fitted to the sev- 
eral periods, in which they were dispensed. Each step 
in the series prepared mankind for the next ; and the 
whole system of predictions respecting the future Messi- 
ah tended to .keep alive a general expectation of "his com- 
ing, to support the faith add hope of good men under 
the greatest discouragements, and to prepare the world 
for a due reception of him, when he actually came. It 
instructed the Jews that their religious economy was de- 
signed to be only temporary ; that it constantly pointed 
to, and must in due time be lost or rather consummated 
•in a more perfect dispensation.' It connected and har- 
monized the Old Testament and the New, by showing 
that one great plan was steadily pursued in both ; that the 
prophecies of the one, and the doctrines of the other 
centered in the same glorious object; and consequently 
that both iwere the offspring of one all comprehending 
Mind. It tended to remove or prevent tho«e prqu^- 
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ces, which a p6ot zni sufiering Messkh would be apt 
to create, by showing that these hulniliaking circumstaa*. 
ces of his appointment were «xpr^siy fotietold byifee 
prophets, tod fonmed an eminent part of the diviae 
scheme. It was also fitted to hold up in a striking view 
the guilt and danger of ngectmg this illustribus Person^ 
and thereby counteracting the great and inetciftil |»lai^ 
which the Deity had been unfolding and prosfecutitig 
from the first age of tht worlds In fine, this long ixrene 
of prophecy gives a wonderful att^tation and soleHt*- 
nity to the divme mission of Christ. It presents him t» 
view as that extraordinary Deh'verer, Teacher, and 
King, to whom all the previous revelations and works 
jof Jehovah were directed, and in whom a thousand mi- 
tiute circumstances and glorious chal:acters pointed out 
in antient predictions, were exactly fulfilled. This fex- 
act fulfilment affords a distinct, aocumuiated^ and ihosc 
convincing evidence, that Jesus iis the promised Savior, 
and that his religion as taught by himself and his chosen 
ministers, is true and divine. To make way fok* this tspe- 
ides of evidence, was. one desi^ of infinite wisdom in 
postponing th^ Messiah's ap^pearance for several tbots 
$and years ^er the fall of man and the fir^ notice of a 
Sivior. So long a d?Iay has appeared to many ail 
unfathomable mystery. But when we consider, that 
the christian religion w^s intended to be the last aisd 
most perfect revelation of God to man, that the ob- 
ligation and eiEcacy of it were designed to be uaiveiv 
sal ; was it not highly ex|)edient, that t^he evidence of 
this system should b^ so various and multiplied, as to 
8<Mt every huftian being, to whom it was offered ? Was 
it not important that this evidence shoidd haVe sfo 
ddFect in it, whic^h might fi&rfiish ^ome .|>arsoiis witha»|4da 
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for rejecting it ? Was it not very proper and adyanta^ 
geous, that such a.l-^Ugioil ^oilld be -attested by a grand 
apparatus of prophecy, going before it, and conspicuous- 
ly verified in n ? Is th^re not something peculiarly strik- 
ing and satisfactory in this testimony ? But to give an 
opening for. this, it was re^^uisite that tbe pubtication of 
tliis system should be long delayed, 

tn every view then we see the wisdom of God in raiei> 

^ •» . .. . . • 

mg up to the Hebrew, church a succession of Pr^pk£^i / 
whose messagef not only instructefd the antient Jewti 
but were fitted to commianicate the moM yali^jblai Mtea^ 
sive^ and lasting benefit to the world* 
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LECTURE XVIL 

Inquiries and objections relative to the Hebrew prophets answer'^ 
ed* The manner in which God revealed to them his will. 

V-/UR last lecture was oecupied with the antient 
Hebrew prophets. It divided them into two grades viz. 
those who were divinely inspired with the knowledge of 
Secret and future things, and commissioned to publish 
them to others j- and those in general, who were eminent- 
ly devoted to sacried studies and exercises. We read of 
schools or seminaries^ composed of persons of the latter 
description, who are styled sons of the prophets^ From 
these pious nurseries God usually chose the subjects of 
his extraordinary influence, or the inspired messengers of 
his will. The addresses and predictions of these b£ly 
men were of admirable use to explain and keep alive the 
religion of Moses, and to prepare mankind for the more 
perfect dispensation of the Messiah. The wonderful ful- 
filment of so many Old Testament prophecies in Jesus of 
Nazereth, affords a distinct and most satisfactory evidence, 
that he is the promised Savior of the world. 

We will finish our account of the Jewish prophets by 
answering some questions, and removing some difficulties, 
which have been raised on this subject. 

L It is natural to inquire, what qualifications were ne« 
cessary in this distinguished order of men ? Or what was 
prerequisite to a man's receiving the prophetic inspira- 
tion ? We answer, the first and leading qualification was 
a holy character. As this is the uniform sentiment of 
Jewish writers, so it is confirmed by the history and lives 
of the antient prophets, and by the express testimony 
of St. Peter, ** that holy men of God spake as thcf 
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ivere moved by the Holy Ghost/* Though we meft 
with some instances of wicked men, to whom God, on 
special occasions imparted his secret counsels, such as 
the covetous Balaam, and the idolatrous kings, Pharaoh 
Abimelech, and Nebuchadnezzar ; yet we presume, that 
none but good men were statedly honored with these di- 
vine communications ; and especially that none but such 
were employed as penmen of the sacred writings. The 
declaration therefore of Peter will doubtless apply to all 
the prophetic writers of the Old Testament. They were 
all men of real and exemplary holiness. The importance 
of personal piety and virtue in the extraordinary minis- 
ters of Jehovah will account for his withdrawing the spir' 
it of prophecy from the Hebrew nation in the latter stag- 
es of their polity, that is, from Malachi to Christ ; be- 
cause during this period their religious and moral state 
was universally corrupt. 

The transient vouchsafement of this spirit to bad men, 
while it answered some special purpose of divine wisdom, 
admirably displayed the sovereignty of God in using the 
most unlikely and wicked instruments to serve his own 
designs, in constraining even his enemies to utter those 
truths and predictions, which promoted his honor and in*, 
terest, and sealed their own condemnation and ruin. It 
magnified his unsearchable wisdom, holmess, and power 
in compelling the most unhallowed lips to pronounce his 
pure messages without the least adulteration, yea, with 
astonishing energy and sublimity. It enforced in the 
most striking manner the essential distinction between 
splendid and even miraculous gifts, and sanctifying grace ^ 
between the occasional effusions of a prophetic spirit, 
and the genuine workings of human depravity. These 
lessons are forcibly taught by the history of Balaam, 
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ytj^om we r^cmtly mentioned This not^d magician had 
been allured by Balak, king of Moab^ to come to him, 
with a view to curse larael, who then lajr cneamped on 
hii» borders. The heathen nations beiieired thai propheta 
or diviners oould, by religious charms or ceremonies, d^ 
coy from their enemies their tutelar deities, ragage 4:he 
celestial powers against thrai, and thus insure their des- 
truction. Thus Homer represents the capture of Troy 
as depending on the removal from that city of the sacred 
image of Minerva. The pagans, previously to a military 
engagement, usually employed a priest to pronounce, at 
the head of the army, a solemn imprecation against the 
adverse power. But though Balaam was invited and ful- 
ly inclined to perform this office against Israel } infinite 
goodness, poWer, and wisdom turned the curse into a 
blessing, by forcing this malignant enemy of his people 
to .announce, in the most lofty strains, thejr present and 
future glory, die triumphs of their divine Leader and fu- 
ture Messiah, ai)d the signal destruction of his and their 
adversaries. We see,' in this and similar instances, the 
singular beauty of the divine conduct ; which, by thus 
inspiring aiad costroUing the mind5 of sinful men, turned 
their counsels into foolishness, and made their wrath and 
wickedness sii^bservieot to his praise. But to return ; as 
true piety was the first prerequi^e in a aiated prophet of 
Jefcovah ^ so in the next piacc-«*- 

The min4of the prophet must beisi a serene and com- 
posed frame, in oi^der to its reoeivifig the spirit of in&pi* 
ration. The Jewish doctors tell us that a mind loaded 
with fresh guilt, oppressed with sc^'row, or disturbed 
with passion, could not dmly receive and exercise this 
heavenly gift. Accordingly, wli^en David, in his paw- 
tential Psaim after the affair of Uriah, pi'ays that the 
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*• holy sfArit might be restored to him,** that God wotifd 
give him "joy and gladness and afr<;e spirit j** the He- 
brew cammentators understand by these expressions 
that prophetic spirit, which his guilt and distress of mind 
had banished, and that peaceful and cheerful frame^ 
>p^hich would invite its return. To prove that passion 
unfitted the mind for the prophetic impulse, they plead 
the story of Elisha ; who being requested by the three 
kings, of Judah, Israel, and Edom to inquire of God for 
ihem m their distress for water during a military expedi- 
tion, was transported with pious indignation againsJt the 
wicked king of Israel j but being willing to oblige the 
pod king of Judah, called for a minstrel or musician^ 
>r the apparent purpose of calming his passion, and thus 
preparing him for the spirit of inspiration. Accordingly, 
while the minstrel played, we are told ^* the hand of thd 
Lord came upon him/* This intimates one important 
reas on why the prpphets and their pupils cultivated sa^ 
cred music ; and also why those who composed and sung 
divine hymns are sometimes styled prophets ; viz. be- 
cause in many cases this heavenly art was Got . only 
assisted by, but wonderfully fitted persons for celes-^ 
tial communications. I will just add, as the nature 
of harmony and of man is still the same, sacred melody' 
is justly esteemed a noble employment, an excellent 
mean of composing ajid elevating the pioUs mind, and of 
fitting it for that communion with Deity, which all hh 
children are warranted to seek; This train of thought 
introduces a 

n. Question. In what manner did God reveal iiis conn- 
gels to the prophets ? To prepare us for a satisfactory an* 
swer to this inquiry, t must observe 

u I'hat the infinite Being, the Father of our spirits^ 

Aa 
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can certamly converse lyith his rational creatures in such 
a manner, as to assure them that He speaks or holds in- 
tercourse with them. To deny this is to make the all- 
perfect Being more deficient than the weakest of his in- 
telligent offspring. 

2. We cannot determine a priori what mode of com- 
munication in any given instance is most worthy of God, 
and best suited to the ends of his wisdom and goodness. 
Yet 

3. We can clearly , perceive that different modes may 
b« best adapted to different persons, circumstances, and 
designs, and especially to the different periods of the 
church and the world. Let us apply these general re- 
marks to the subject before us. The writer to the Hai^ 
brews says, tha^t God spake to and by the prophets not 
6hly " a^ sundry, times>** but " in divers manners i** that 
is, be spake by dreams, visions, inspirations, voices, and 

the ministry of angels. 

Firsts by dreams. We often read that " God came 

or spaliie to such a one in a dream.** Natural or com- 
mpn dreams are among the wonders of the huruan con- 
stitutiqn. They seem to indicate the active nature of 
our minds, and perhaps their capacity of lively perception 
and /eeling without the aid of bodily organs. At the 
same time they evidently grow out of materials already 
deppsite^ in our memories, and. receive their complexioB 
either from the present temperament of our bodies, or the 
favorite employment of our waking hours. It is there- 
fore by no means unphilosophical to suppose that the om- 
nipresent spirit may.>sometiines have peculiar access to the 
spirits of men, when the gross medium of sense being laid 
asidev the mind seems peculiarly open to spiritual and di-. 
vine intercourse. Such conimunications may have been 
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eminently proper and expedient in th6 early ages, when 
reason was but little cultivated j when a standing exter- * 
nal revelation was comparatively very imperfect ; when 
the heathen and even Jewish world superstitiously re- 
garded common dreams, as prognostics of future events j 
and when false prophets and soothsayers pretended from 
this source to receive and announce the divine will. In 
such a state of things it was evidently worthy of God to 
crush these pretenders with their own weapons, by some-- 
times conveying that supernatural information in dreams, 
of which they vainly boasted. It was worthy of the 
Supreme Ruler to assert his exclusive and sovereign em- 
pire over men's thoughts, both sleeping and waking, and 
dccasionally to use both as means of publishing and ac- 
complishing his will. This leads us to the 

Second mode of divine revelation to the prophets, vizv 
by visions. These, considered as distinct from dreams, 
denote representations made to their imaginations, when 
awake. If the force of bodily disease or mental delirium, 
can paint on the waking fancy a lively imkge of persons 
and things not present or real ; much more can omnipotence 
produce the same effect j and perfect wisdom and good- 
ness may well produce it for some great and beneficent 
purpose. Of this kind was St. Peter's vision of a large 
vessel filled with all kinds of animals, clean and unclean, 
accompanied with a divine injunction to make a free use 
of any which he chose.* This vision, with its manifest 
import, prepared him for the benevolent office of freely 
conversing with, and preaching to the uncircumcised gen- 
tileSjwhom before he had viewed as unclean. Such too 
was probably Paul's vision of the third heavens ;t though 
he himself could not tell whether celestial objects were 

• Acts X. 9. 10^ • fa Cor. xii. 1,2,3. 
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of his falsely and blasphemously pretending to communi- 
cations from God— ^Second, by the testimony of un- 
doubted prophets in his favor. Thus Moses gave open 
testimony to Joshua, and John the Baptist to our Savior 
— ^Third, by evident miracles. These fully authenticat- 
ed the divine mission of Moses and of several succeeding 
prophets— Fourth, by sudden and extraordinary judg- 
ments on such, as rejected his message. There are sev- 
eral instances of this kind in the sacred history ;t and 
they were awful and miraculous attestations of those 
prophets in whose behalf, or by whose request they were 
. inflicted — ^Fifth, by the accomplishment of his predic- 
tions. This is laid down in the Jewish law as the grand 
criterion of a true prophet ; and this signature in fact at- 
tended all the prophetic writers of the Old Testament. 
We grant that the prediction of Jonah respecting the 
destruction of Nineveh in forty days, was not literally 
verified. The reason was, this prediction, like all other 
threatnings of evil, was conditional, and was thus under- 
stood by the Ninevites. It implied that they should be 
destroyed^ if they persisted in wickedness, or if speedy 
repentance did not avert the threatened doom. This is 
the true import of prophetic denunciations, when address- 
ed to the offending party. They leave room for, and 
contain a rouzing call to amendment ; but if this be not 
effected, the predicted punishment will fully take place. 

Ha^ng attended to the two first methods of divine 
manifestation to the prophets, viz. by dreams and vis- 
ions, we will close with briefly noticing the 

Third mode^ viz. by inspiration^ or a suggestion of ideas 
to the understanding, without such representations to the 
ftmcy, as the former methods imply. Mairoonides, one 

\ % KingK ziii. i^ ^ 7, Kiogs i. % It. 
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of the.most rationaj' and ks(rned of the Jewish doctors, 
explains this inspiration ^ to be a divine impulse, enabling 
and urging the subject of it to. utter psalms and hymns, 
or useful moral precepts^ or matters civil, sacred and di- 
vine ; and that while he is a^ake, and has the ordinary 
use and vigpr of his senses.; Such was the inspiration of 
Zacharias and £li2;^beth, who op a; very interesting occi- 
sioa are said to^jiaye '^bejen .filled with the Holy Ghost,?, 
and to have uttered; the; nipst sublime ackowledgments 
or predictions.^ ;.Such top.was the iaspirationof.theaiY; 
tient prophets in general,, who " spake as they were moy;-j 
by the Holy Ghost/' T^l^is sacred impulse was of a calm 
and gentle nature, aQ4, thus was^ clearly distinguished 
from the fanatical inspiration of heathen di vineirs. Vir- 
gil in his. sixth Eneid represents the Sybil, wlien thepixj- 
phetic spirit seized her, as perfectly .frantic, as struggling, 
in vain to shake off the deity that inspired her, and as ir* 
resistibly forced to utter his dictates.! Lucan describes^ 
the Pythian prophetess in the same manner. | But the 
prophets of the true God were only " moved/* that 
is, calmly influenced by his inspiring spirit. This in- 
fiuence, far from suspending, added vigor and elevation to 
their own reason and prudence. Hence St. Paul says, 
^' The spirits of the prophets are subject to the proph- 
ets ;" that is, true divine inspiration is so far subject to 
the sober reason of its possessor, that he can wait for a 
proper time to deliver its dictates ; he can avoid those un- 
seasonable eiFusions, which would break in upon the or- 
der and beauty of christian assemblies. 
. This view of the prophetic spirit shows the extreme 
unfairness, malignity, or ignorance of the most celebrat- 

* Luke i. 4t, 42, 67. &c. f Line 47. && 77. &c. 

f Lib. T. line 14x^21$ 
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ed writers ikgiAn^t the Jewish t eBgbiKr Eivn men of 90 
much ability and inlbrmation^ as Beiingbrokre, TindaT, 
and Voltaire, have condescended t6 ridicute the Hebretr 
prophets by applying to them att the extra'v^gances, m 
ivhich heathen poets have arrayed their Sybils, &eir ma« 
gicians, and dreamers, aiid thus hdMiag them up as jug- 
^ers, iifiots, or madmen. But such representatfions ciaii 
excite no other emotions in honest smd well inibrmed 
minds, than pky, contempt and sibhoritence. They bev- 
tray great ignorance of ancient facts and manners ; great 
tnattention^to the jpeculiar reasons, which ga?e rise to ear* 
fy divme coramutricatiotts j an Inveterate hatred' of that re- 
&gtous system, which these commtmlcations were intend- 
to establish j and a perverse resbtotioni to batter down 
this system by everf engine of sarcastic wit, gross mfs- 
representation, and cunning sophistry. May Heaven se- 
cure us from ever employing or yielding to thfese unhal- 
foWed weaponsr f 



LECTURE XVm. 

^'indication of the character and 'writings (jf the Hebrew prophets. 

X N our last discoui'se we midertook to answer 
some inquiries and objectious relative to the Hebrew 
Pr43pbets. After stating their requisite qualifications, we 
inquired into the manner, in which God revealed to them 
his will. We showed that he did this in various modes, by 
dreams;, by visions, and by insj»iration. Having explained 
and defended each of these methods, we now proceed to 
observe that voices or audible words were another medium 
of divine communications. This was one of the most e^* 
cellent and perfect kinds of revelation. In this manner 
God revealed his law to Moses. He communicated 
it 4:0 him in a distinct, familiar, yet majestic voice. A« 
greeably God is represented as speaking to Moses ^^ face 
Co face, and mouth to mouth, as a man speaketh to his 
ftieiKl, even apparently, and not in dark speeches, or ia 
vJbions and dreams,'' as he did to other prophets ; that 
is, he revealed himself to this favorite servant in the way 
of audible, free, and plain conversation. Similar to this 
"Wfts the manner, in which the oracle delivered its decrees,N» 
viz. by an articulate voice from the mercy seat. The 
Jewish rabbles, especially the lat^r ones, frequently men- 
tion a lower grade in this species of revelation, which 
they call Bath koi^ or Be^ quulj that is, the daughter 4jf 
the "voice^ because according to them, when the oracte 
ceased, this came in its room as its daughter or success 
son Dr. Lightfoot, a great proficient in Jewish learn* 
log, explains dxis Bath kol by a number of examples quot« 

ed from the taimudists. But thsire is reason to tbink^ 

Bb 
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that this pretended miraculous voice was no better than 
the offspring of hinnan si^rstition^ Dr. Prideaux has 
confirmed this opinion by citing one instance of this 
boasted oracle out of many similar stories in the rabbin- 
ical writings. The passage he quotes is this* Two rab- 
bles, wishing to see the face of a Babylonish doctor, nam- 
ed" Samuel, said to each other, let us consult and follow 
(he Bath kol. Accordingly, travelling near a school, 
they heard the voice of a boy reading these words of scrip- 
ture, " and Samuel died." They hence inferred that 
their friend Samuel at Babylon was dead ; which they 
afterward found to be true. It hence appears that 
their' pretended voice from heaven, which was substitut- 
ed* in the room of the antient oracle, was nothing but 
human divination, or an unwarrantable application to the 
subject before them of the first words or passage of scrip- 
ture, which they happened to hear. This superstitious 
Fnvention was very similar to the $ortes Homericse 
among the Greeks^, and the Sortes Virgilianse among the 
Romans. These were much used, especially after the ces- 
sation of heathen oracles on the coming of Christ. 
Their practice was to take as their oracle, or a sure 
prognostic of some future event, the first words of Ho- 
mer or Virgil, whieh met their eye on opening the book ; 
fast as the Jews, on the failure of the divine oracle, sub* 
stitiited the first wordsj especially from the Bible, which 
met their ears. It is therefore not improbable that the 
heathens might copy this practice from the Jews, or the 
Jews from the heathens ; and that the christians in af- 
ter times borrowed a similar custom from both. It was 
a usage among christians as early as the time of Austin 
in the fourth century, to employ the scriptures as an in- 
strument of divination* This . superstition eminently 
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prevailed in the west of Christendom,, especially in 
France. When a new bishop was to be consecrated, tlxe 
Bible was consulted respecting him; and the words, 
which were first presented to the eye, decided his future 
conduct and fate. The Normans carried thi3 custom in- 
to England, when they conquered that kingdom. Your 
minds will perhaps be entertained by one or two authen- 
tic examples from the English history. On the conse- 
cration of William, the second Norman bishop of Nor- 
wich, the Bible being opened, presented these words-r- 
*Vnot this man, but Barabhas the robber j** by which it 
was decided that this bishop was not long to continue, 
and that a thief or robber would soon succeed him. 
The event corresponded with the decision. For Wil- 
liam quickly died, and was succeeded by Herbertus de 
Lozinga, who was chief simony broker to the king, and 
h^d by money purchased of him ope abby for his father, 
another for himself, and had now by the same vile means 
gained this diocese. At the conseiETaitipn of this wretch 
the passage, which first met the eye, was that address pf 
Christ to Judas, when he came to betray him for money — ^ 
*^ Friend, wherefore art thou come ?*' These, aind the 
former words at the ordination of his predecessor, so 
struck his conscience, as to produce a thorough repent- 
ance of his crimes. I have dwelt so long on these fool- 
ish and wicked usages of pagans, Jews, and Christians, 
to impress you with the strong tendency of depraved hu- 
man nature to gross superstition ; with the eager, hut 
impious propensity of mankind to pry into future secrets ^ 
and their readiness to pervert the most sacred things to 
the most unlawful uses, and to employ one of the wor$t 
kinds of .divination, as a part of t|jeir most solemn acts 
of religion. Stupid ignorace, joined with moral depravi- 
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ty, will easily account for all the fooleries of the ailtietit 
world, and evcfn of nominal christians, especially dtomg 
the dark ages j while the superior Kght of knowledge 
and holiness, which sprung up at the reformation, ac- 
counts fdr the present extinction of these absurdities. 
At the same time the remarkable coincidence of some of 
those superstitious divinations with the characters and 
events concerned may lead us to adore that righteous and 
universal providence, which controls what we style 
contingences ; which sometimes prospers and thus coti* 
Arms men in those arts of dekrsion, whkh tbcy haTe free- 
ly chosen ; which makes even the word of God the occa- 
sion of misleading and hardening those, who presumptu- 
ously abuse it ; and which sometimes overrules such wick- 
ed presumption as the mean of salutary correcfitMi and 
repentance. In these and innumerable other instances 
how just, how wonderful and glorious are the ways of 
God to men \ 

Beside the modes of drrine'revelation already specified^ 
the Jewish writers men'tion tbe ministry of angels. But 
this is not properly distinct from the former methods ; 
for the same scriptures, which tel? us that Moses receiv- 
ed the law from the mouth of Jehovah, inform us that 
angels were employed in promulging it ; that is, these 
ministers of God's court were his mouth or organ on 
this soletan occasion.* The same ministring spirits were 
probably the instrumental causes of those dreams and 
visions, of those mental inspirations and external vc»ces, 
by whkh the divine will was notified to the several proph- 
ets. This doctrine of the agency of superior beings in re- 
vealing and executing God's pleasure here below is beau- 
tifully represented by Jacob's vision of ^* a ladder reach* 

•Actinia. J3. GaLiii,X9. Hel>.iu4. 
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idg from Mrth to ^eaveo^ vfkh Jehovah mtMg above it, 
aod his aagets aseending and descending upon it/' Whilis 
this ladder nobly describes that providence, vhich extends 
from heaven to earth, and connects them together ; the 
con^ant ascent and descent of the angels point o«| 
their unceasing activity, and particularly their employ* 
ment in bi-inging down divine messages t^men, and car* 
rying up to God an account of their doings. It pec«tl<^ 
iaxly suited the character and dignity of Jehovah, as) 
King of the Jews, to converse with them through theme* 
dium of his celestial ministers. 

Having largely considered the manner of intercourse 
between God and his antient prophets, I proceed in the 
next place to vindicate the character and writings of tbei« . 
holy men from some of the most plau^ble objections of 
their adversaries. 

Some have represented the Hebrew prophets as fMif 
incendiaries J who perpetually denounced, and frequentiy 
brought calamities on their country, merely on the score of 
religious opinions. This charge has no ground but this, that 
the prophets constantly testified against idc^atry both in 
the rulers and people. Now idolatry in the Hebrew nx^ 
tion was high treason against their own constitution and 
King. It directly forfeited their territory and privileged. 
It was an inlet to every abomination. It defeated the great 
end, for which that people was selected. It was threat- 
ened in their fundamental laws with the most destructive 
calamities. Of course the prophets, in boldly arresting 
this evil even at the hazard of their own lives, showed 
themselves, uot the malignant disturbers, but the truest 
and most disinterested friends of their country ; especial- 
ly as by this conduct they executed the benevolent com- 
mission, with which Jehovah had intrusted them ; a com- 
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mission intended, not to destroy, but if possible to save 
that people by checking those crimes, which were preg- 
nant with ruin. 

This introduces a second objection^ which is, that these 
prophets, instead of preaching against evident and des- 
tructive vices, and inculcating the several branches ot 
moral virtue, employed their main zeal in favor of the 
peculiar sentiments and rites of the Mosaic law, and a- 
gainst every departure from the national creed and wor- 
ship. We answer first, this national faith and worship 
were not only established by Deity, but were necessary 
to guard and nourish true virtue and piety. Second, 
the antient Hebrews were strongly tempted and incliryjd 
to set aside these barriers, and to adopt the gross polythe- 
ism and. consequent detestable .vices of the surrounding^ 
world. Hence third, the prophets of Jehovah were im- 
pelled both by piety and patriotii^m to defend and enforce 
t;hose religious establishments, on which the worship and 
honor of the true God and the public virtue and safety 
depended. Yet fourth, these divine messengers never 
contented themselves with urging a strict adherence to 
ceremonial appointments, but constantly enforced moral 
jand universal goodness, as the true import and crown of 
,these ritual observances. They unitedly declared that 
iwithout love to God and men, without the practice of 
purity , justice, and mercy, the most zealous and.expensive 
-sacrifices would be unmeaning parade and odious hypocri^ 
sy. The prophetic writings abound with these rational 
rand noble representations! ; representations, which con- 
firm the excellence and divine authority of the writers, 
and brand the objector with gross ignorance or dishonesty. 

A third charge against the Jewish prophets is, that their 
paedictions of futurity are gen?r4 and ambiguous, fouad" 
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ed on uncertain dreams and visions, or couched in dark 
and figurative expressions, the application of which is very 
precarious ; and that this order of men, being devoted to 
a close study and observation, were qualified, on ration- 
al principles, to foretd many great changes in human af- 
fairs. We grant that some of their prophecies are cov- 
ered with a degree of obscurity ; yet many of them are 
at once remarkably clear, minute, and circumstantial ; 
and these relating to events, which the most improved 
human sagacity could not foresee, nor even conjecture j 
as We have sufficiently shown on a former occasion. How 
could human foresight enable several of the prophets to 
foretel the. destruction of Babylon in all its leading cir- 
cumstances, at a time when this city and empire were in 
the height of their glory ? However dark some of the 
dreams or visions may be, which these writers relate j 
yet how could mere human wisdom apply them to distant 
future contingences, which at length took place in ex- 
act correspondence with such application ? 

But let us descend from these objections against the 
prophets as a body to some specific charges against indi- 
viduals. We will notice a few of the most weighty, as 
representing the whole* It is objected against the mor- 
al and prophetic character of Abraham and Moses, that 
they pretended a divine commission to perform the most 
unjust and cruel actions. But this objection derives its 
whole force from two false principles. First that the rights 
of God are to be measured by those of men ; and second 
that an action, wrong in ordinary cases, must be so in all. 
But does it follow that because Abraham had no natural 
right to sacrifice his son, or Moses to destroy the Canaan- 
ites, therefore God had no right to do it ? Or because 
these actions^ performed by these two men, would have 
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bom UDJOM stt <x>mflum cases, does it FoBow that God 
kiflndf could nof authorize them io particular citxrum* 
ctances, or that they mast be wrong when commanded 
by him i If the Deity often cuts off large multitudes of 
men, woinea, and chfldren, by inanimate caus^, by faift« 
ioe, or pestilence ; may he not with equal justice employ 
hmnan instruments in the same work ? If this objectioa 
therefore have any force against the diTine conduct in the 
cases of Abraham and Moses, or against the character of 
these antient prophets ; it has equal weight against the 
common proceedings of divine providence. 

But as the proud and perverse spirit of infklelity is 
continually making an outcry against these scripture ex- 
amples J and as we have formerly vindicated the exe- 
cution of the Canaanites by Moses and the Hebrews ; I 
will employ your attention a little ^longer on the com-* 
mand given to Abraham, and his obedienoe to it. Vlfe 
have already seen that both were consistent with justice. 
I now add that both were evidently wise and gocd. For 
the command was plainly deigned to bring the pious 
disposition of the patrisu'ch to a severe, yet glorious trial, 
and in this way to mature, to display, and to reward it in 
die most illustrious manner. Is it not wise and merciful 
in the Deity to put heroic virtue to the proof by great 
difficulties, to strengthen and exalt it by great efforts, 
and to crown its victories with higl^ pleasure and glory ? 
Was not Abraham's virtue tlius proved and crowned ? 
Was ever the triumph of the greatest military conqiaeror 
half equal to his. at that moment, when God by a voioft 
from heaven applauded and blessed him for his pious 
heroism ; when he restored to him that dear son, whcwn 
the obedient father had intentionally sacrificed ? Was 
not i3ie anxious trial of three day« immensely rewarded 
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by the noble and lasting felicity, which succeeded ? Is 
fiot the example of such high duty, and its subsequent 
reward, ^n unspeakable and endless blessing to tnaa* 
kind ? As therefore this trying command was intended 
to produce such various and infinite good, it was not on^ 
ly consistent with, but a glorious display of divine be- 
tievolence* The prompt obedience of the pattiarck 
V92iS also worthy of a great and good man. He knew 
and felt that compliance with the will of God, however 
notified, was the first of human duties. He felt that 
hi^ duty to his child was nothing, compared with his ot> 
ligation to his. infinite Creator ; and that entire subfhis- 
sion to him was the only road to. personal, domestic, and 
general happiness. 

But it may be asked, how could a religion come from 
God, which commanded parents to destroy their chiU 
dren ? We reply^ a religion, which made this an ordi* 
nary duty, could not be divine. * But does it follow thai 
infinite wisdom might not in some extraordinary case, see 
ifcasons for such a command ? 

But how could Abraham know that this coixunand 
was not a delusion i Beside the answer to a similar 
question in bur last lecture, I will just add that God 
had before this conversed with him in nine several in- 
stances ; had given him three distinct and trying injunc- 
tions ; and bad remarkably protected and prospered him 
in his compliance with each. After so much experience 
of the divine intercourse, could he not certainly distin« 
guish the presence or voice of Deity ; especially as he had 
^ree days to deliberate, and satisfy himself on the sub- 
ject? 

Bat did not Abraham's example in this instance give 

s&nctioa s^ad currency to the s^boq^anabl^ PTa€ti<:e of hu- 

Co 
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man sacrifices ? We answer, no j on ^e contrary jt 
was admirably fitted to prevent or abolish this practice. 
For it was a public document to the world, that human 
sacrifices could not be acceptable to God even from his 
most eminent servants ; since Abraham, his greatest fa- 
Torite, was Iwndered by a voice from heaven from execu- 
ting his purpose, and an animal victim was miraculously 
substituted in the place of his son. How could the true 
God have more signally manifested his abhorrence of the 
cruel rites of the heathens. What an instance of his 
wisdom and goodness, thus early to enforce upon man- 
kind that humane and benevolent worship, in which he 
delights ! In every view then the ejcample before us^ 
instead of depreciating, exceedingly recommends the 
character of our Patriarch, and the religion, which he 
professed^ 

i Another Hebnrw prophet, whose character has been 
loaded with cen«ure, is king David. The chief objection 
lies in this, that David ^ though guilty of the most wick- 
ed adultery and murder, is styled a man after God's owu 
heart, is said to have been upright and perfect before 
him, and is ranked among his inspired prophets. We 
grant that David's adultery and murder were most ag- 
gravated crimes. • But if we view them in connejtion 
with his' whole life, they furnish no proof either that he 
was a wicked man, or that it was unworthy of God to 
honor him with his special and extraordinary favor. The 
prevailing features of his: disposition and conduct, both 
before and after this scene of transgression, were pious 
and excellent.. His behavior towards Saul, his envious 
and blood thirsty persecutor, was incomparably noble 
and virtuous.^ His zeal and services for "his country 
^srere fervent and heroic. His regard fif Ood, to his 
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-worship and honor^and to the great interests of religion, 
■was remarkably tender and active. His psalms, which 
are evidently the genuine effusions of the heart, express 
the most sublime views and feelings respecting the Deity, 
his perfections and works, his providence and word ; 
the most correct ideas and ardent desires of moral excel* 
lence, the most solemn appeals to Omniscience for his in- 
tegrity J and the most humbling impressions of his de- 
pendence, guilt and unworthiness. If his sin in the af- 
fair of Uriah was very great, so likewise were the tokens 
of repentance, and of divine displeasure, which followed 
that transgression. On the whoJe, if we fairly and seri- 
ously view the characters and writings of the antient 
prophets, we shall throw a veil of candqr and tenderness 
over their failings, and improve them as motives to hu* 
jnility and watchfulness over ourselves ; we shall admire 
and emulate their superior virtues ; we shall eagerly im- 
bibe the spirit, and obey the instructions, which still live 
in their inspired compositions ; our l^lief of their divine 
mission will be fully confirmed by the excellent nature 
and tendency of their doctrines, and by the accurate ful- 
filment of that great system of prophecy, which thejr 
delivered. 
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LECTURE XIX. 

Enumeration if ihe yarious oncers of distincti&n in the Heiretv 

church* 

V V E have largely attended to the principal re* 
ligious orders among the Jews, viz. the priests, the le- 
vites, and the prophets. Beside these there were vari-r 
ous officers and distinctions of men in the Hebrew church, 
which merit some degree of attention. A brief consid- 
eration of them will throw much light on the Jewish his* 
tory, and on the sacred writings. 

L There were some persons in that church, who were 
called by way of eminence wismen^ or in the Greek S<>- 
fhou Our Savior, speaking of these in the gospel oF 
Matthew, connects them witli prophets,.and in the paraU 
lei text of Luke styles them a^w//^j.* Hence we may 
fairly conclude that these persons were nearly allied to 
prophets, though df an inferior grade ; that is, that they 
were eminent in divine wisdom or scriptural knowledge, 
and were providentially sent by God as preachers to the 
people, and on this account are denominated apostles, or 
persons divinely sent ; though they had not that spirit of 
itispiratiop which distinguished the prophets. It deserves 
notice here that the antient heatheci philosophers assume 
cd the same titl^ of Sophoi or wise men ; but the modesty 
of Pythagoras changed this proud style into the humble 
appellation of Philosophoi^ or lovers of wisdom. To these 
boasters of superior wisdom St. Paul refers, when in one 
of his epistles he contemptuously demands, " Where is 
the wise ? Where is the disputer of this world ? Hath 
not God made foolish the wisdom of this world V* \^ 
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the same paragraph he declares that with all their pre* 
tended wisdom •'they knew not God."* 

n. Another religious order among the Hehrews were 
the Scribes. There were several grades of civil trust, to 
which the sacred history applies this epithet. Thus Se- 
raiah, David's principal secretary of state, and the prime 
minist^r^ of succeeding kings, are called scribes. The 
secretary of war is also styled *' the principal scribe xrf 
the host.*' We also read of " the families of the scribes" 
Bcc. which probably intend subordinate clerks or common 
scrivners.t But the ecclesiastical scribes claim our pres- 
ent attention. These were persons trained up in the 
knowledge of the Jewish law and traditions, and who ac* 
cordingly taught them in the schook and synagogues, 
and decided questions by them in the sanhedrims. This 
body of men are frequently mentioned in the New Tes- 
tament under the different appellations of scribes, law- 
yers, doctors of the law, elders, counsellors, rulers, and 
those, who sat in Moses' seat ; all which titles denote 
one order, viz. those, who explained and executed the 
law. This order indeed consisted of several degrees. 
For all, who were learned in the law and religion of the 
Jews, were in the days of Christ and his apostles called 
scribes } but especially the constituted teachers and judg- 
es. As the laws both of church and state proceeded 
from the same divine source, and were expounded by the 
same officers, we sec why lawyers and scribes are used 
in the gospel as synonimous terms. And as. the phari- 
sees were then the most distinguished and numerous sect, 
and possessed the greatest portion of Jewish learning ) 
the scribes for the most part belonged to this sect, and 
are therefore very frequently mentioned with the phari- 

• X Cor. i. 19, ao, ar. 
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sees in the gospel history. The evangelist Matthew, 
comparing our Savior's preaching witTi that of these Jew- 
ish doctors, tells us, that ^^ he taught as one having au» 
thority, add not as the scribes -/' that is, as Dr. Light* 
foot comments on the words,. our Savior taught. the pure 
word of God ; they, the idle traditions of the fathers. 
He taught the weighty and spiritual doctrines of faith, 
repentance, renovation, and love ; they, outward, car- 
nal^ and trivial ceremonies. His preaching was plain and 

convincing ; theirs conceited, intricate, and puzzling. 
But here a question arises — if the preaching of the 

scribes was so corrupt, why does our Savior give the fol- 
lowing direction to his disciples?—-" The scribes and phar- 
isees sit in Moses' seat ; all therefore whatsoever they bid 
you observe, that observe and do ; but do not ye aftel* 
their works ; for they say, and do not." We answer, 
Moses' seat here probably means the chair or pulpit, 
from which they delivered their discourses,, and which 
is called the seat of Moses, because the books of Moses 
were read and expounded from it, and because these teach* 
ers, like Moses, were the constituted instructers and rul- 
ers of the people. But when Christ commands his disci- 
ples to observe and do whatever these preachers bid them, 
the command extends to those instructions only, in which 
the scribes represented and truly copied Moses, or gave 
the genuine sense of his law. To extend it to all their 
instructions would imply that our Savior charged his dis- 
ciples to reject both Moses and himself j for the doc- 
trine of these preachers went to the rejection of both ; it 
really subverted both the law and the gospel. 

III. Another title of distinction among the Jews was 
that of Rabbi ; which is derived from the Hebrew root 
rebeb or rabbaby signifying to be great. Tfeis title was 
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originally given to persons of high condition in general, 
particularly to men of rank in the state* It was not un* 
der the Old Testament assumed by, nor bestowed on 
. the prophets, or other distinguished <*haracters in the 
church. But on the decline of sound knowledge and pi- 
ety, a proud affectation of this and other high sounding 
names appeared among their spiritual leaders. About 
the time of Christ's birth the learned Hebrew doctors 
began to be distinguished by this appellation ; and for 
abput eight hundred years this has been their great and 
' only title of distinction ; except that such of them, as 
Statedly minister in the synagogues, are called Chacams^ 
or wise men. Near the middle of the. eleventh century 
their schools in Mesopotamia, where they had enjoyed 
and exercised their high titles and claims, were destroy*, 
ed, and themselves expelled by the Mahometan princes ; 
since which they and their disciples have settled chiefly 
in the west of Christendom, and the pompous names, 
which they affected in the east, have been lost in the gen- 
eral appellation of rabbi. . 

The later rabbies inform us that this title was confer*. 
red with great formality. . When a candidate was by a 
regular education qualified for this honor, he was placed 
in a chair somewhat elevated ; then were delivered to 
him a key and a table book ; the key, as a symbol of 
authority to open to others the treasures of his know- 
ledge. This symbol he afterward wore as a badge o^ 
his dignity ; and when he died, it was buried with him. 
The table book was an emblem of continued diligence 
and improvement in his studies. After these ceremonies, 
the delegates of the sanhedrim imposed their hands upon 
him, as a^ token of consecration to his office, and closed 
the solemnity with proclaiming his title. 
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We find this title given to John the Baptist by hid disci* 
pics ;• and to our Savior by Nicodemus, by the votaries 
of John, and by the admiring muhitude.f The learned 
Vitringa maintains that Christ had taken the degree of 
rabbi in the Jewish schools^ because otherwise he could 
Bot have preached publicly in the synagogues and tern* 
pie. But this reason is erroneous ; for any Jew might 
preach publicly in the temple or synagogue by the per- 
mission of the ruler of it ; and this permission was usual<^ 
ly granted to prophets, and workers of miracles, or to 
the leaders of new sects. Under these characters Jesus 
and his apostles were admitted to this privilege ; and not 
on the ground of their having received a rabbinical edu* 
cation. That Jesus had not been thus educated appears, 
not only from the total silence of the evangelists on this 
head, but from the astonishment expressed by his hear- 
ers at his wisdom and eloquence, especially from their 
admiring question — " how knoweth this man letters, 
having never learned ?*'$ Christ also expressly condeimnS 
this title, and forbids his disciples to assume it — -" Be 
not ye called rabbi ;'* that is, do not ye covet nor re- 
ceive this honorary degree. Banish from your bosoms 
that vain ambition and pride, that wish to tyrannize over 
men's consciences, which distinguish the Jewish rabbles. 
The extreme vanity of these Hebrew doctors was mani- 
jested in various instances, particularly by their high re* 
sentment, if any person addressed them without their 
customary title. A remarkable instance of this may be 
Seen in the following anecdote. •' A certain rabbi, sent 
a letter to another, and forgot to^give him his title ; but 
only saluted him' with the familiar appellation of friend. 
At which he was so much incensed, that he immediately 

• John, iii, a6. f John, i. 38; — ^iii, a.— vl. 25. f John, vii. 15. 
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^nt a mes^gfe td the kttet Wther^ chargiag liiiii to call 
him Jnan, whfeli was his proper name, without giving 
him the title rabbi. We dre told to cmt of their rabbini-'' 
eal books that the Sanhedrim eXGommutiicatcd certain per-^ 
sons twenty fotir tiiaes fbf ftOt giving dvte honor ' to the 
rabbies* These arrogaiit men ^bo claimed absolute do- 
ttiinroii oveV the fekh of th« people^ It was deemed 
■^ eriminal for zty person to disbelieve or eVen question 
theit doctfhies. Herice GaiAaliel advises the ignorant 
^ to get themselves rabbies, that they niay no longer 
doubt of atty thing ;'' afi^d Efeazar says, he that separates 
from the school of the i^abbieSj or teaches any thing 
which he has not heard from his master, provokes the 
divine Majesty to depart from Ist'^el/' MaimonideS 
tells lis that one who had attained the honor of rabbi^ 
' was also styled abba, or father, fiehce our Savior for- 
bid*gi his disciples to give of receive the title of father, a^ 
>)(;ell as rabbi and master. He enforcieS this pi'ohibition 
by telling them that they have otte Father and one Mas- 
ter, whose authority and guidance are supreme and ihfal-' 
lible* Agt-eeably, even the inspired apostles disclaimed 
all dominion over the consciences of men, and aspired to 
110 honor, but that of faithfully serving Christ arid their 
brethren. Happy had it been for the christian church, 
if her clergy had unifornlly cherished this lowly and be* 
nevolfent spirit; if none of them had revived the lofty 
fcelitigs and claims of Jewish rabbietsf ! 
We proceed to a 

IV. Religious class artiotig the Hebrews, called Naz* 
ariies from Nezer to separate; beciiulje they were pecul^^ 
iarly set apart or devoted to God, elth^ by the act of 
their parents, or by their own. Thus Sampson, Samuel, 
and John the Baptist wett ^dedicated to God from their 
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birth.* The only peculiarities we can discover in the 
mode of life enjoined upon these early and perpetual Naz- 
aritcs, were an abstinence from wine and strong drink, 
and from ever shaving their heads. Those who bound 
themselves for a limited time by a vow of Nazariteship, 
were to observe these and some other peculiarities during 
that time j but when the days of their vow were fuIfilU 
ed, they were to have their hair shaved off at the door 
of the tabernacle, and burnt under the altar.f This 
Jewish custom probably gave rise to a practice among 
the Gentiles of consecrating their hair to the gods ; of 
which Suetonius relates an instance in the life of Nero ; 
who cut off his first beard, put it in a golden box set 
with jewels, and consecrated it to Jupiter Capitolinus. 
It appears likewise from Homer, Statins, Censerinus, and 
othersi, that the same custom obtained among the early 
Grecians. It seems that if a Nazarite were at a great 
distance from the temple, or in a foreign country, when 
his vow was accomplished, he might shave his head ia 
the place where he was, and offer the prescribed sacri- 
fice at the temple on the first opportunity. Thus it ap- 
pears that Paul on some special occasion made a vow at 
Corinth,, shaved his head at Cenchrea, and afterward 
made the/ ijsual offering at Jerusalem. I This voluntary 
submission of Paul to the self denying duties of a Naz- 
arite, after the ceremonial law had ceased, to be binding, 
was probably dictated by that tender and prudent conde- 
scension, which made him innocently conform to the 
prejudices of the Jews, and even become all things to all 
men,. that he might win them over to the christian faith. 
I would further observe that Jehovah, the God of the 
Jews, commanded their Nazarites to cut off and bum 

* Judg. xiti. 5. X Sam. i. zi. Lvktl 15- f Numb, vu 
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their hair at his tabernacle, probably with a view to ia- 
struct them that their heads and their all must be devot- 
ed to Him, and to guard them against the idolatry and 
superstition of the pagans, who preserved their conjsecrat- 
ed hair as a holy relive, or suspended it <»a a tree as a sacred 
memorial, or soienmly dedicated ittO:Som€river or tutelar 
deity. In a word, the law of Nazaritism seems to haye 
been partly prudential and partly religious. It was pruden- 
tial, because the sober and temperate manners, which it re- 
quired, were eminently propitious to health. Accordingly 
the Nazarites were celebrated for their fair and blooming 
aspect. They are said to be " whiter than milk, and 
more ruddy than rubies."* It is remarkable that God, 
having destined Sampson to be a great scourge to the 
enemies of Israel by his gigantic strength, ordered that 
from his birth he should abstain from wine, and be edu- 
cated a strict Nazarite ; that in this way nature might 
contribute her utmost to that extraordinary vigor, which 
was afterwards completed by miraculous power. That 
this institution was also of a sacred kind, appears fron^ 
the following text of the prophet Amos, in which God 
says, *' I raised up of your sons for prophets, and of 
your young men for Nazarites ;t that is, 1 inspired thein 
with an extraordinary spirit of piety, and thus engaged 
them to devote themselves to a life of the strictest tem- 
perance and sanctity, meditation and prayer j and in to- 
ken of their moral purity, inward mortification, and con- 
Stant devotion to religious contemplations, to shun with 
care every ceremonial defilement, and to neglect the fash* 
ionable niceties of cutting and trimming the hair, or of ^ 
adorning their persons. As these Nazarites were total- 
ly restricted from the use of the vine, not only from tasj* 

• l^ament. iv. 7. ' f Arooe ii. ij. 
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iflg the liquor, but from eating th# gr^ipefi;* and were 
also bound to the highest degree qf purity, insomuch 
that they are said to be *^ purer thaa snow i''t J>r. Light-, 
foot hence conjectures two things^— First, thftt the vin^ 
was the tree forbidden to Adam, in paradise, \>j gating 
of which he fell. He tells us that all the Jewish doc- 
tors positively agree in this sentiment or traditi<Mi. Sec- 
ond, that the extraordinary purity enjoined oa the Nazar- 
ites, was designed as a visible memorial of m^m'9 prime- 
val innocence, simplicity, and purity. 

I will just add that our Savior is styled a Nazarene or 
Kazarite, from the circumstance of his spending the first 
and greatest part of his life in Nazareth,, an obscure vil* 
lage of Galilee. St. Matthew tells us that his parents 
** came and dwelt with him in the city of Nazareth, that 
it might be fulfilled, which was apoken by the prophets,- 
he sbalt be called a Nazarene/^ But as no express pre- 
diction of this kind occurs in the Old Testament prq>h- 
cts, we must conclude either that the passage here refer- 
red to is lo^t, or -that Matthew alludes not to the words, 
but to the sense and spirit of the prophetic writings* 
Now from these it appears that Christ was to be a true 
Nazarite, that is, a person uncommonly separated from 
the world, and devoted to God and religion. And 
though this name was given him by men on account of 
the place of his abode, and was employed by the Jews 
as an epithet of reproach, to stigmatize his low condition 
and education ; yet providence so ordered it> that this 
title really proclaimed the singular purity and excellence 
of his character, and fulfilled the spirit of antient propL* 
ecy. Besides, the very conteixipt, wKich accrued to our 
Savior frcwn his dwelling at Nazareth, and which was ex* 

 J^uab, yi 3,4. f Mat. ii. 33» 
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prQ^aed isx tbe JX^it^ derived from tlu^ souice, i«markfiv 
bly fulfilled tho&^ numercxus predictions, which foretel 
his outward meanness and obscurity, and those scenes of 
reproach) contempt, and suffering, to which he would be 
subjected. Well therefore might the evangelist quote 
the prophets as saying that Christ should be called a 
Nazarene y that is, that he shodild be loaded with the vil- 
est epithets ; that he should be regarded as a person sepa* 
rated, or an outcast from human society. 

I will close this lecture with 2i^th class of men in the 
Jewish church, called the Mas/)rUes. Their employment 
was to write out copies of the hebrew scriptures ; to 
teach the true reading of them ; and to comment on the 
sacred (ei^t. Their work is called masora^ or tradition, 
from maser to deliver i for the Jews say that when God 
gave Moses the law from Mount Sinai, he taught him 
first the true reading of it, and secondly the true inter- 
pretation ; and that both these were handed down by 
oral tradition, till at length they were committed to writ- 
ing. The former of these, viz. the true reading, is the 
subject of the Masora ; the latter viz. the true interpre- 
tation, was called by two names, viz. the Mishna and 
Gemara ; the one containing the traditions of the fath^ 
ers, the other a comment upon them. These two united 
compose the talmud or cabbala ; whence are derived the 
Jewish talmudists and cabalists. The latter originatUj 
denoted ail, who professed to study and expound the an- 
tient traditions » but the name of Cabalists is now appfo- 
priated to those fanciful or mystical commentators, who 
by changing or transposing the letters of the sacred text, 
or considering their numeral power, extract spiritual or 
hidden mysteries from them, very di&rent from their 
literal import^ aiKl the manifest intention of the writers* 
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When the Masorites first arose is a question much dis- 
puted* Dr. Prideaux makes it appear probable that they 
began their work not long after the Babylonish captivi* 
ty, when the Hebrew language having ceased to be the 
vulgar tongue of the Jews, some profession of men was 
needed to study and preserve the true reading of the He- 
brew scriptures. It is further probable that a great num- 
ber and long succession of Jewish grammarians gradually 
composed that collection of sacred criticisms, which is 
now called the Masora; and that this collection was 
first compiled into one volume about five hundred years 
after Christ. These Masorites first settled the true read- 
ing of the Hebrew text by vowels and accents j then 
numbered not only the chapters and sections, but the 
verses, words, and letters ; then marked every real or 
apparent irregulsirity in any of the letters ; and lastly ad- 
ded marginal corrections. The industry of these gram- 
marians was astonishing, and in many respects useful j 
but not a few of their criticisms were poor and trifling. 
This minute attention of learned Jews to the Old Tes- 
tament writings, for a long succession of ages, furnishes 
a nianifold proof of their genuineness, purity, and divine 
original. For first, this extraordinary and even supersti- 
tious attention evinces a full conviction in the Hebrew 
nation that these books were authentic and sacred. But 
this full and permanent conviction, as we have formerly 
shown, could not have existed, had it not been founded 
in truth. Second, this exact and scrupulous care to pre- 
serve the Old Testament scriptures from alteration must 
have effectually contributed to their transmission in a pure 
state through each successive generation. It also gives 
us full security that the Jews would not on any consid- 
a:ation either contrive or submit to a wilfyl cprruptioii 
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of writings, which they held in such profound venera- 
tion. Third, the strongest inducement, which the Jews 
could have to alter these books, arose from their invete- 
rate hatred to Christianity. Yet these writings, as they 
have come down to us, contain numberless prophecies 
and other passages, which strongly support the christian 
religion ; and it is a certain fact that the Jews have 
guarded the purity of their scriptures 'with more zeal 
and scrupulosity, since the coming of Christ than at any 
former period. For fourth, their Masora, in which the 
words and even letters of each book were numbered^ 
was published in one volume, as we hinted above, about 
the close of the fifth christian century ; that is, in the 
time of the dark ages, when the extreme ignorance of 
the christians made it most safe and easy for the Jews 
to have imposed on them a false copy of the Old Testa- 
ment. At such a period, as Dr. Doddridge well ob- 
serves, there was something very providential in this ex- 
act scrupulosity of the Masorites. Their superstition 
was made a seasonable guardian to these antient records, 
and a pledge of their purity to all succeeding ages. 
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UECTORE XX- 

Origin mnd muhift tf tkt i^ferent r^igmi fim^ 'Hfhiih Winded the 

HdMfigfm natim. 

XN our last lecture we continued our survey o£ 
the religious orders or distinctions of men among the an- 
tient Jew&. We attended to their wisemen^ their scribes 
and rabbies, their nazarites, and lastly to a set of \v^ritera 
called tlie masorites, who gave and preserved the exact 
reading of the Hebrew scriptures. VP^e will now inquire 
into the nature and origin of those religious sects^ whidl 
divided the Jewish nation ; especially those which are o£^ 
ten mendoned'in the sacred writings* 

After the return of thb people from Babylon> and the 
reestablishment of their church in Judea by llzra and 
Nehemiahy there arose among them two distinguished 
parties ; one of which adhered to the written word, as 
the only and complete rule of righteousness, and on this 
ground were called Zadikim^ that is,, the righteous ; the 
other to the written law superadded many traditional in-> 
stitutions and practices, which they rigidly observed as 
implying and promoting an eminent degree of holiness, 
on which account they were styled Chasidim, that is, the 
pious. These in the septuagint version of the Macca- 
bees are called ouriiaiot or saints, and in our translation 
Assideans. The former of these two divisions/gave birth 
to the Samaritans, the Sadducees, and the Karraites ; the 
latter to the Pharisees, and the Essenes. We will brief- 
ly explain each of these in their order. 

I. The Samaritans were originally heathens, to whom 
the king of Assyria gave the cities and lands of the ten 
tribes^ after he had carried the latter into captivity. They 
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werfe called Samaritans from the city of Samaria, the 
capital of that country. On their first settling in it, they 
observed the idolatrous rites of the several nations, from 
whom they emigrated. But being infested with lions, 
which they considered as a punishment for neglecting, 
the former Deity and worship of the land, they sent to 
the Assyrian monarch for a Jewish priest to instruct 
them in the antient religion. Having received this in- 
struction, they framed a very motely kind of religion, 
compounded of heatjien and Jevrfsh ceremonies.* On 
the rebuilding of Jerusalem and the temple after the Bab- 
ylonish captivity, the religion of the Samaritans received 
a new modification. For many of the Jews having taken 
wives from heathen families, in opposition to the divine 
law, Nehemiah the governor compelled them immediate- 
ly to dissolve the forbidden connexion, or to leave the 
community.! Many, preferring the latter, fled to Sama- 
ria, and settled under the protection of its government. 
The Jews, thus mixing with the Samaritans, effected a 
change in their religious system. A temple was built in 
conformity to that at Jerusalem ; the book of the law of 
Moses was introduced, and publicly read ; and the peo- 
ple were brought to renounce their false gods, and to 
embrace the worship of Jehovah according to the rules 
prescribed in that book. The animosity however be- 
tween the Jews and Samaritans was not diminished by 
this circumstance. The Jews viewed the Samaritans as 
apostates. They hated them first for opposing the rebuild- 
ing of their temple and city ; secondly for encouraging 
and cooperating with the abovementioned deserters from 
their government and religion ; thirdly for erecting an 
altar and temple in opposition to theirs ; and fourthly 
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for giving comfort and protection to every kind of Jew- 
ish offenders, who fled from the justice of their country. 
The hatred produced by these and similar causes, grew to 
• 8uch a height, that the Jews denounced the most Wtter 
anathema against the Samaritans, and for many ages re- 
fused them€very kind of intercourse. Hence the. Woman 
of Samaria was astonished that our Savior, being a Jew, 
should ask drink of her. Hence too the Jews, when 
they would express the utmost aversion to Christ, said 
to him, '* thou art a Samaritan, and hast a devil ;" imply- 
ing that to be a Samaritan, and to be possessed with a 
devil, were in their view equally vile. 

The distinguishing tenets of the Samaritans, after their 
reformation from idolatry and conversion to the worship 
of the true God, consisted in the three following articles. 
First, they received as sacred the five hooks of Moses 
only. They still possess these books in the old Hebrew or 
Phenician language. They have also a version of them iii 
their vulgar or Chaldee dialect. This version was ear- 
ly made for the benefit of the common people, who, as 
well as the vulgar Jews, lost their acquaintance with the 
Hebrew tongue soon after their captivity. The agree- 
ment of this copy with the ofriginal is truly wonderful, 
when we consider the vast space of time since it was tak- 
en, the usual errors of transcribers, and the total want 
of communication, and even rancorous animosity be- 
tween their respective adherents. As the Samaritans 
thus diffisr from the Jews in adhering to the books of 
Moses, exclusive of the other Old Testament writings ; 
so secondly, they difFer from them in rejecting iall tradi- 
tions, and keeping strfctly to the written word, without 
admitting those corrupt glosses, which would explain it 
away, or substitute human inventions in its rooia. In 
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this particular they are far more exact disciples of Mos- 
es than the most zealous Jews. Thirdly, they also dif- 
fer from the Jews respecting their place of worship. The 
law of Moses required the Hebrews to perform their re-t 
ligious rites in the place, which God should choose i and 
this place was Jerusalem. But when the Samaritans an4 
apostate Jews had erected a temple and altar ou mount 
Gerizim, they denied that Jerusalem was the place, which 
God had chosen, and insisted that mount Gerizim was 
that selected spot, reasoning as the woman of Samaria 
did to our Savior, that their fathers worshipped in that 
mountain. They pretend that there Abraham and Ja- 
cob built altars and offered sacrifices to Jehovah, an4 
hereby consecrated the place to his worship ;* and ac* 
cordingly that God himself appointed this to be the 
mount, on which his blessings were to be pronounced ou 
his faithful worshippers, and on M^hich Joshua, by diving 
command, after passing Jordan, built an altar of twelve 
stones taken out of that river j which altar they hold to 
be the same, on which they now sacrifice.! But to estab- 
lish this part of their argument, they have sacrilegiously 
corrupted the text in Deuteronomy, which enjoins the 
Hebrews to set up the altar on mount Ebal ; iiis^e^d of 
which they have substiuted mount Gerizim. We proceed 
11. To the Sadducees. This sect probably deriyed its 
name from Sadoc^ a scholar of Aflitigonus, who was presi- 
dent of the Sanhedrim about two hundred and sixty 
years before Christ ; and who taijghjt his pupils that they 
ought to serve God, not from ;a n»pan regard to future 
reward or punishment, but from pure filial love to Him. 
Sadoc hence inferred that there was no reward nor pun- 
isbment after this life. He accordingly began a new sect^ 

 pen. zil. 6, 7. xiii. i^ xuiii. ao. f ^^^^' »vii. ij,. ij. j^ 
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which from the name of the founder were called Saddu- 
cees ; a sect, which nearly coincided with the followers 
of Epicurus ; except that the latter denied the divine a- 
;enc)r in creating and governing the world, while the 
Former believed in both. At first perhaps the Sadducees 
contented themselves with exploding the authority of tra- 
ditions ; but by degrees their doctrine assumed a very 
libertine and impious form. The New Testament assures 
us that, in the first age of Christianity, they denied the 
resurrection of the dead, the existence of angels and de- 
parted spirits. According to Josephus they admitted but 
one spiritual being, viz. God ; they looked upon death as 
the final extinction both of soul and body ; they main- 
tained that the providence and retributions of Deity were 
limited to this world ; and on this ground only they wor- 
shipped and obeyed him. They also denied the doctrine 
of divine influences in assisting men to good, or restrain- 
ing them from evil. In short, they agreed with the Sa- 
maritans in rejecting all the Old Testament writings ex- 
cept the five books of Moses. They probably rejected 
the former, because they could not reconcile them with 
their tenets. Hence our Savior confutes their error res- 
pecting a future life and the resurrection by an indirect 
argument drawn from the v^ritings of Moses, which they 
received as divine ; while he waves those direct and nu- 
merous proofs contained in the prophets, whose authori- 
ty they denied * 

If you ask, how could the Sadducees deny the existence 
pf angels, when even the five books of Moses, which they 
esteemed sacred, frequently relate the appearances of these 
celestial spirits ; we reply, this sect probably understood 
these angelic appearances to be only transient visions of 

? Matt. sdi. Mark xii. Lake xz. 
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phantoms, exhibited by divine power for occasional pur- 
poses, and then dissipated or withdrawn by the same 
power. 

Josephus tells us that this Sect was comparatively small, 
consisting chiefly of men possessing high rank and opu- 
lence. Worldly riches and grandeur, by attaching them 
to this life, and nourishing sensual and dissolute habits, 
prepared them to embrace doctrines, which flattered their 
earthly and vitious inclinations, and delivered them from 
the painful apprehensions of a future retribution. Saddu- 
cism therefore among the Jews, like deism among Chris- 
tians, was the growth of moral depravity. Like mod- 
ern infidelity and irreligion, it flourished most in that class 
of society, whose fortune, splendor, and luxury made 
them peculiarly dislike both the promises and threatnings 
of a life to come. As these higher orders in the Jewish 
nation were cut off in the destruction of Jerusalem by 
the Romans, this whole sect seems to have perished with 
them 'y insomuch that no trace of it appears for many 
following ages* At length however there was some re- 
vival or resemblance of it in a 

III. Sect, called the Karraites from Kara^ that is, 
scripture ; because they adhered to the scriptures only, 
and rejected the traditions taught by the Rabbies ; while 

those, who followed the latter, were styled Rabbinists. 
As these were the prevailing and popular party, they 
branded the former as schismatics, heretics, and saddu- 
cees. But the fact is, that the Karraites were the most 
orthodox and pious of all their sects. They agreed with 
the Sadducees in no other point, but in exploding fabu- 
lous traditions, and cleaving to the scriptures alone. 
They respected the talmud, as a learned human compos- 
er, to be soberly used as a help for explaining scripture. 
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^ so far as it corresponded with, or tended to enlighten the 
sacred text. They were formed into a distinct and com*" 
plete sect about the middle of the eighth century by Anan, 
a Babylonish Jew ; who with hh followers, publicly con- 
demned all traditions, as mere human inventions* TMs 
party still e^sts, and embraces the greatest share of real 
learning and probity in the nation. It flourishes chiefly 
in the north of £uro{)e, and in the eastern countries. 
This sect, as the learned Reland informs us, differs from 
the other Jews or Rabbinists in their construction of 
many tezts of scripture, and their observance of many 
rites of worship. 

It is worthy of remark, that there a>e two great divis- 
ions among both the Mahometans and Christians, corres- 
ponding to this among the Jews. The Mahometans have 
a sect, called the Sonnites^ who adhere to the Sonna ox 
collection of traditions, concerning the sayings and ac* 
tions of their prophet, which they regard as a necessary 
supplement to'the Koran. This party embraces the Turk- 
ish nation. But the Persians, who are followers of Ali^ 
son in law of Mahomet, reject the Sonna as fabulous, and 
adhere to the Koran only. These two parties hate each 
other as cordially, as they both agree in hating the chris* 
tians. The christian world is also divided into two grand 
sections of Papists and Protestants ; the former of which, 
like the Jewish Rabbinists have added ecclesiastical tra- 
fiition to the word of God j while the latter adhere to 
the Bibfe *s the sole rule of faith and practice. This re- 
gard to scripture, as the only standard of religion, gave 
birth, support, and triumph to the reformation from pop- 
cry. This principle has ever distinguished and adorned 
all consistent dissenters from the church of Rome. I 
add with grateful exultation, this principle gave eii^istence 
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and gloty to New England. Having described those 
Jewish sects, who professed an exclusive regard to the 
written word, we proceed 

IV. To the most distinguished party in the Hebrew 
church, I mean the Pharisees. These derived their name 
from a Hebrew or Chaldee verb, signifying to separate ; 
because they professed an uncommon separation from the 
world, and devotion to God and religion. Agreeably 
St. Paul in his speech before king Agrippa calls them 
*< ttti^itntfttrii (ti^B&i^y^ which our translation renders by 
a double superlative, " the most straitest or strictest 
sect.'' Josephus says that this seer was esteemed more 
devout than all others, and valued itself on its accurate 
knowledge ahd observance of the law, and the customs 
of the fathefs. The rise and date of this sect are uncer- 
tain. It probably grew up by degrees to maturity. Ac- 
cording to Josephus it made a considerable figure above 
a hundred years before Christ. The high reputation 
and influence of this party are strikingly illustrated by 
the following anecdote. When one of the Jewish kings, 
Alexander Janneus, lay on his death bed, about eighty 
years before the christian era, his wife expressed great 
anxiety on account of the exposed state, in which she and 
her children would be left, by means of the bitter ani- 
mosity of the Pharisees against him and his family. Up- 
on which the dying prince earnestly advised her to court 
the Pharisees, as the sure method of conciliating the mass 
of the people. He particularly enjoined her, after his 
death, to give up his body to their disposal, and to as- 
sure them that she would thenceforth resign herself to 
their direction. She followed his counsel, and hereby ob- 
tained for her husband a splendid funeral, and for her- 
self a firm establishment in the kingdom. 
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This sect was directly opposed to that of the Saddu* 
cees, in many particulars* For the Pharisees believed in 
angels and spirits, and a future resurrection^ Josephus, 
who was one of their sect, tells us that their doctrine was, 
" that every soul is immortal, that those of the good only 
enter into another body, but those of the bad are tor- 
mented with eternal punishment." When Josephus says 
that the souls of the good enter into another body, he 
may mean either their immediate transmigration into dif- 
ferent bodies, which was the notion of the Pythagoreans 
and Platonists, and of some among the Jews, or their.re- 
ceiving another, that is, a more refined body at the resur- 
rection* The former construction seems to be favoured 
by that question of Christ's disciples respecting a person 
blind from his birth. " Who did sin, this man or his 
parents, that he was bom blind ?'* This plainly implies 
the preexisting state of the soul, and its passing into a 
blind body, as a supposed punishment for some antece* 
dent offence. But this passage only proves that the no- 
tion of transmigration had infected some of the Jews j 
but it does not clearly fix it on the whole sect of the Phar- 
isees. Nor does the opinion, which some entertained of 
our Savior, that he was Elias, or Jeremiah, or John the 
Baptist, prove that the Pharisees held the transmigration 
of souls ; for this opinion of Christ is not specifically 
predicated of them ; nor does it imply a belief that the 
soul of Elias or the Baptist had entered into the body of 
Jesus, but rather that the body of one of these prophets 
was raised, and reunited to its former spirit. According*- 
ly St. Luke expresses it thus, " others say that one of 
the old prophets is risen again.'' Herod also expressed 
a similar belief, when he heard of the fame of Jesus— 
" It is John the baptist j he is risen from the dead." It 
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k therefore most probable that the Pharisees believed 
in a proper resurrection of the dead ; especially as St. 
Paul, when brought before. the Sanhedrim, declared 
himself a Pharisee, and asserted that he was called in 
question for maintaining the doctrine of that sect concern- 
ing the resurrection of the dead. Now the resurrection, 
which Paul preached, was a real future revival of those 
who sleep in the grave. On his openly professing this 
doctrine, the Pharisees belonging to the council vindicat- 
ed him against the Saducees.* Thus far then the tenets 
of the Pharisees appear sound and scriptural. But their 
fundamental error lay in their attachment to the tradi^- 
tions of the fathers, which they held in equal veneration 
with the sacred writings ; insomuch that their supersti- 
tious regard to the former destroyed the true spirit and 
observance of the latter, and prompted them to substi* 
tute trifling ceremonies and external mortifications, such 
as frequent washings, fastings &c. in the room of genu- 
ine virtue and piety. Hence our Savior stigmatizes then! 
as vainglorious " hypocrites" and " whited sepulchres ;*' 
because while they were very exaet and pompous in theii: 
ritual observances, their hearts and secret practices were 
full of sensuality and covetousness, pride and malignity* 
Yet on account of their exterior sanctity they looked 
upon themselves^ and were esteemed by the multitude as 
eminent saints, and high in the favor of Heaven. Hence 
this sect not only drew the people after it, but at length 
completely devoured every opposing interest* Except* 
ing the few Karraites abovementioned, the whole Jewish 
nation from their dispersion to this day have observed 
the traditions of the Pharisees, as the great rule of their 
belief and practice 5 so that the present religion of the 

 Acts, ixtii. 6. 

Ff 



a34 LECTURES ON [lbct. xx. 

Jews is a corruptron of the Old Testament system, just as 
popish superstition is a corruption of Christianity, We 
hence see the true source of that inveterate opposition^ 
which the Pharisees showed to our Savior. Fot thdr 
carnal traditions and propensities having taught them to 
kok for a temporal Messiah, thetr prejudices against Je-* 
sus of Nazareth on account of his low appearance and 
spiritual doctrine induced them, and still indtice their tot- 
lowers to reject him as an impostor. 
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LECTURE XXI. 

\ 

I 

keview of preceding lectures, 

XxS a large number of students is now for the 
first time introduced to this course of lectures ; it will 
be proper briefly to unfold to them their nature and im- 
portance, and retrace the ground, over which we have 
travelled. In obedience to the authority of this univer- 
sity, we have spent considerable time in exploring the 
venerable antiquities of the Jews. As the civil and reli- 
gious peculiarities of this distinguished people originated 
from God himself, and were intended to answer the most 
benificent purposes both to them and to the world ; so 
they furnish objects of contemplation highly important, 
entertaining, and improving. An accurate knowledge 
of them reflects great light and beauty on many parts of 
scripture, which cannot be fully understood and appre- 
tiated without some acquaintance with the history, the 
laws and customs of the antient Hebrews. If the antF- 
quities of heathen nations, of the Egyptians, Greeks^ 
and Romans have deservedly engaged a long succession 
of critical and learned inquirers ; certainly those of the 
Jews, which emanated from infinite wisdom, challenge an 
equal portion of attention ; especially as they affprd a 
cliie to the general history of the antient world, and 
bring into a striking view the grand scheine of divine 
Providence. 

Influenced by these considerations, we have attempted 
to explain Jlrst the civil, and secondly the religious polity 
of this chosen nation. We have seen that their civil gov- 
emmerit was originally a Theocracy^ that ie,. a system, of 
which Gb^ was thie framer, and in whicU ne was immediate 
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Sovereign ; a system primarily intended to preserve in our 
world the knowledge, worship, and obedience of Jeho- 
vah, and of course the interests of genuine virtue. We 
have also seen that this constitution, and the laws which 
grew out of it, admirably secured temporal liberty and 
happiness ; that they formed a free and confederate re- 
public, combining the best features of the most perfect 
governments, which human wisdom in ^fter ages has 
Revised. This happy government continued, till the 
people, having lost its true spirit, fell under the scourge 
of anarchy and despotism. But the religious institu- 
tions of this nation form the most conspicuous trait 
in their histbry. As their political laws were chiefly 
Resigned as handmaids to religion ; so apostacy from 
the belief and worship of the one true God was justly 
made a capital crime or high treason against the state ; 
^nd their sacred rites were enforced by temporal rewards 
and pupishments, suited to their gross apprehensions and 
feelings. As a great variety and abundance of religious 
ceremonies suited the genius and exigences of that people, 
and were needful as guards against surrounding idolatry, 
as memorials of past events, and as types of future gos- 
pel blessings j so the special and leading rites of their 
worship were admirably fitted to these ends. 

We have shown that the ceremony of circurncision was 
peculiarly suited to display, confirm, and perpetuate the 
religious faith and obedience of the Israelites ; to secure 
them by an impregnable barrier against pagan idolatry ; 
^nd to keep them united in one select and holy fraterni- 
ty. Wp have seen that their weekly sabbath^ by calling 
them to solemn rest and worship after six days of labor, 
Jield up to their very senses a lively image of the six days' 
^Qrk of qrdation ; of the rest or complacency .of Jfehov^^ 
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on the seventh day ; of his infinite power, wisdom, and 
goodness exhibited in the formation of the universe, and 
in their redemption from Egyptian bondage ; and of the 
future eternal rest and felicity of his faithful worship- 
pers in the heavenly Canaan, Thus it funded to pro- 
mote that exclusive reverence and worship of the true 
God, those sound and strong impressions of moral and 
religious truth, which are the supports of private and na- 
tional virtue. We have also pointed out the fitness and 
utility of those various offerings and sacrifices^ in which 
the ancient Jewish worship abounded. The frequent 
spectacles of bleeding victims, suffering and atoning for 
the guilty offerers, pathetically displayed to their senses 
the purity and justice of God, the evil of transgression, 
their own desert of death, the necessity of some atone- 
ment, and the readiness of Deity to pardon the penitent, 
through the future sacrifice of a Mediator. We have 
also explained the manner and shown the* expediency of 
those visible appearances^ by which Jehovah manifested 
himself toTiis antient people, particularly in the taberna- 
cle and temple. We have largely attended to the stated 
officers of the Jewish church, such as the Priests and the 
Levites ; and likewise to those occasional ministers of re- 
ligion, the Old Testament Prophets. We have shown 
the qualifications and important services of these several 
orders, and vindicated them from the aspersions of mod- 
ern scepticism and infidelity. We have noticed other re- 
ligious distinctions and classes of men among the Jews ; 
particularly their Wisemen and Scribes^ their Rabbies and 
Nazaritesy together with a set of writers called the Maso- 
ritesy who settled and preserved the true reading of the 
Hebrew scriptures. Lastly, we have inquired into the 
niiture and origin of those religiota sects y which divided 
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that people ; particularly the Samaritans^ the Sadducees 
and the Pharisees. The two last are frequently mention- 
ed in the New Testament. The Sadducees in many par- 
ticulars answered to modern freethinkers. They began 
with exploding tradition and superstition, and with prer 
tending to reform the word of God from corrupt append- 
ages \ but they ended in denying the existence of a fu- 
ture state, and accommodating their principles to their 
worldly and licentious inclinations. The Pharisees on 
the contrary, like the modern votaries of superstition, 
professed an uncommon deadness to the world, and devo- 
tion to religion, but substituted human traditions, trifling 
ceremonies, and external mortifications in the room of 
genuine piety and virtue. Hence our Savior stigmatizes 
them as vain glorious hypocrites and whited sepulchres. 
We hence see the true source of that inveterate opposi- 
tion, which both these parties manifested to Jesus Christ 
and his gospel. The libertine principles of the former, 
the carnal traditions and bigotted zeal of the latter, with 
the pride, selfishness, and national prejudices of both, 
had strongly attached them to a temporal Messiah. These- 
8entimeut$, feeling?, and expectations inspired them with 
contempt and malignity against Jesus of Nazareth on ac- 
count of his low appearance and spiritual doctrine. And 
as the great body of the Jewish nation from their disper- 
sion to this day haye closely adhered to the sentiments 
of the Pharisees ; hence they have obstinately persisted 
in their rejection of Christianity, and continue still to ex- 
pect a temporal deliverer. 

Having given you this short summary of our preceed- 
ing lectures, we will finish our account of Jewish sects by 
describing two ptUer religious bodies who make some 
£g^];e in sacred or profane history j I mean the Herodi* 
ans and Essenes. 
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The first are several times mentioned by the evangelists. 
These Herodians derived their name from Herod the 
great, a king of Judea, and were distinguished from the 
other Jews by their falling in with his scheme of subject- 
ing himself and his people to the Romans, and adopt- 
ing many of their heathen customs. The Pharisees held 
it unlawful to acknowledge or pay tribute to the Roman 
emperor, because they were forbidden by their law to 
set a king over them, who was a stranger, and not one 
of thidbr own nation. But Herod and his followers un« 
derstood this law to forbid only the voluntary election of 
a stranger, and esteemed it lawful to submit and pay tax- 
es to him, when force or conquest had made him their 
master. These two sects therefore, though bitterly op- 
posed to each other, yet being enflaraed with still greater 
enmity to Christ, united their efforts to entangle him 
with this question — " Is it lawful to give tribute to Cesar 
or not ?** If he gave a negative answer, the Herodians 
would accuse him of treason against the emperor ; if in 
the affirmative, the Pharisees would accuse him to the 
people as an enemy to their liberties. Christ by his pru- 
dent address defeated the malice of both, and at the 
same time implicitly justified the Herodians in rendering 
tribute to Cesar. When therefore our Savior in anoth- 
er place cautions his disciples against the leaven or cor- 
rupt doctrine of Herod, and his adherents, he must re- 
fer, not to their submission to the government, but to 
their compliance with the idolatrous customs of the Ro- 
mans. Josephus tells us that Herod, to ingratiate him- 
self with Augustus and his courtiers, had erected a tem- 
ple to his honor, built a magnificent theatre at Jerusa- 
lem, instituted pagan games, placed a golden eagle over 
tbegate of Jehovah's temple, auod set up heathen images ia 
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several places of worship. These compliances with 
idolatry he excused by pleading the will of the emperor, 
and the necessity of obedience. Those who joined with 
Herod in these compliances, and thus mixed idolatrous 
usages with the religion of Jehovah, were the Herodians 
mentioned in the gospel, and condemned by our Lord. 

The sixth and last secty which claims our notice, was 
that of the Essenes ; a name probably derived from the 
Syriac verb Asa to heal, because they pretended to cure 
the moral diseases contracted by irregular passions and 
indulgences. This body of men grew out of the Phar* 
isees, and carried their strict discipline to the greatest 
pitch of severity. Three learned writers, Josephus, Phi- 
lo, and Pliny, have given many curious particulars of 
this wonderful sect. I will give you a portrait of this 
religious class from the three authors abovenamed. 

Both the opinions and practices of the Essenes were 
remarkably strict. They maintained the doctrine of abso- 
lute predestination. They believed that God influences 
and disposes all actions and events. While they agreed 
with the Pharisees in the belief of a future state, they 
dissented from them with regard to the resurrection of 
the dead ; for they held that the souls of men after 
death are fixed in everlasting happiness or misery accord- 
ing to their actions here, without any more returning to 
or inhabiting bodies ; that the souls of good men are 
transmitted to a delightful region, which is never molested 
either with storms, or snow, or raging heat, but is ever re- 
freshed with gentle gales j while the spirits of the wick- 
ed go to a place dark and cold, filled with punishments^ 
which will never cease. The Essenes regarded corporeal 
and earthly pleasure as mean and sinful. They placed 
abstinence and the mortification of their passions among 
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the highest virtues. Hence they generally renounced or 
refrained from marriage. But to keep alive and propa- 
gate their sect, they took into their fraternity other men's 
children, whom they treated with parental affection, and 
carefully educated in their own principles and habits. 
Pliny speaks of them with admiration as the only sort of 
tnen in the world, who lived without women, and who 
were perpetually propagated without any being born 
among them* He tells us that they were daily recruited 
by the resort of new comers, whom misfortune, or peni- 
tence for past guilt, or the love of serious retirement 
impelled to take shelter iti their pioqs and benevolent 
association. This sect held riches in great contempt* 
They maintained a perfect community of goods. Evdry 
one, who joined their institution, gave up all his interest 
into the public stock ; so that no member was either ele- 
vated above, or depressed below the level of his brethr 
ren ; but the property of the whole was equally enjoyed 
by all. They had stewards chosen to manage their com- 
mon fund, and to provide for their several necessities. 
They did not all live together in one city or territory, 
but were distributed into a number of sodalities, who 
dwelt in different cities. Each of these sodalities had a 
procurator, who took care of all travellers of their sect, 
providing them with every convenience ; so that when 
they journeyed, they carried nothing with them for their 
support, but made as free use of these hospitable broth- 
erhoods, even though they never saw them before, as we 
do of our own families or intimate friends. They never 
bought nor sold any thing among themselves, but every 
one according to his ability or necessity freely gave or re* 
ceived. Their mode of living was surprisingly temperate 
and austere. Their houses were mean; their clothes 

Gg 
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made of wool without any dye, and never changed, til! 
they were quite unfit for use ; theirfood coarse ; and their 
,drink water. They rejected every bodily ornament. Their 
morals were very exact and pure. Though in all other mat- 
ters they followed the guidance of their superiors, yet in 
offices of mutual assistance, and of mercy, they were entrus- 
ted with full discretionary power. They govemedtheir pas- 
sions, particularly their anger, with great justice and mod- 
eration i and kept their faith with immoveable steadiness. 
They despised and triumphed over pain and suffering. 
They esteemed death itself, when endured in a good 
cause, better than immortality. They admitted no can- 
didate into their society till after a- probation and (disci- 
pline of three years ; and before his reception to their 
fellowships they bound him by solemn oath, first to wor- 
ship and serve God ; secondly to exercise strict justice 
toward men ; and in short, to observe with exactness 
and perseverence all the rules of the society. Those^ 
whom they convicted of any gross transgression^ were ex- 
pelled from their community. Persons thus expelled of- 
ten perished by a miserable death ; for they felt them- 
selves restrained by their vows to the society from receiv- 
ing food, except from their own sect ; and were there- 
fore forced to feed like the brutes on the herbs of the 
fields till their bodies were consumed by fiimine. In their 
public administration of justice they were exceedingly ac- 
curate. They never gave sentence, unless a hundred at 
least were present; and what was thus decreed was irrevo- 
cable. Next to God, they paid the greatest reverence and 
submission to their rulers, and to the public will. Though 
they were voluntarily destitute of money, of property, 
and of servants ; though they rejected every kind of mer- 
chandize, traffic, and navigation, and every art connect- 
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cd with of assistant to war 5 yet they esteemed themselves 
the richest, the safest, and the most happy people on 
earth. In the strict observation of the sabbath they ex- 
ceeded all the other Jews. For they not only prepared 
their meal for that day the evening before, but dared not 
move a vessel out of its place during the sabbath. Their 
religious strictness also pervaded every day. For rising 
very early, they dedicated to the duty of prayer /the whole 
time before the sun, appeared. They repaired to and. 
portook of their daily meals with as much decorum and 
religious acknowledgment of their Maker, as if they had 
been worshipping together in his temple. In a word, 
ficcording to the aboveroentioned writers, they were dis- 
tinguished patterns of the love of virtue, of their neigh- 
bour, and of God. 

I have dwelt thus long on this religious sect, not on- 
ly to give you a full view of their extraordinary charact^- 
er, but to obviate the wrong conclusions, which have 
been drawn from their history both by papists and de- 
ists. The papists have eagerly contented (that these E$- 
senes, at least that portion whom Philo describes as 
wholly dedicated to a devout and contemplative life, 
were christian monks, converted and instituted by St. 
Mark ; whence they Infer the divine institution of a mo- 
nastic life. But Philo says nothing about Christianity in 
his account of this sect. He represents them not as a new 
body of men, as the christians then were, but as an order 
of long standing, as having writings of antient date, as de- 
riving their philosophy by tradition from their forefath- 
ers, as being widely dispersed among the Greek and bar- 
barous nations, as rigorously observing, not the first, but 
the seventh day as their sabbath, and as celebrating their 
festivals according to the faw of Moses. These and oth- 
er particulars evidently describe, not Christian, but Jew- 
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hh monks. It is possible however that some of these re- 
cluses among the Jews might, on their conversion to 
Christianity, still retain their habits of devout retirement 
from the world, and thus by degrees give birth to chris- 
tian monkery. We are able to trace the origin of mo- 
nastic institutions in the christian church to nearly the 
middle of the third century. During the persecution of 
the emperor Dedus, Paul, a young gentleman of Egypt, 
fled into a neighbouring desart and abode there in a cave 
for ninety years. -About twenty years after his re- 
tiring, Anthony, a youth of the same province, allur- 
ed by the religious fame of Paul, sequestered himself in 
the same desart. Many others, catching the same spir- 
it, resorted to him, and were formed into a body under 
his direction and government. From this source sprung 
all the monastic institutions of Christendom. They can 
claim no patronage nor warrant from the religion of the 
New Testament ; which every where enjoins contentment 
and diligence in our several worldly callings, and directs 
us to serve our Maker and contribute to social good by fil- 
ling these with useful activity ; whereas monks of every 
description desert their proper stations in society, and 
waste their lives in contemplative and useless indolence. 

These observations, while they refute the arguments of 
papists in favor of their monks, equally silence the cavil 
of deists, who pretend that Christianity is an unsocial, aus- 
tere institution, which grew out of the Jewish sect above 
described. But as none of the peculiar doctrines and 
precepts of the gospel are to be found in those of the Es- 
senes j so none of the peculiarities of the latter are adopt-. 
. ed by the former. On the contrary, our Savior and his 
jipos ties, by condemning the extreme nicety, superstition, 
, mi rigoi; of the Pharisees, have implicitly and even more 
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severely condemned the still greater superstitions of the 
Essenes ; such as their scrupulous and frequent wash- 
ings, their too rigid observance of the sabbath, their ab- 
staining from meats, which God created for man's use, 
their severe restrictions of ** Touch not, taste not, han- 
dle not," their will worship and affected humility in neg- 
lecting and afflicting the body, their forbidding marriage, 
that honorable, necessary, and divine institution ; these 
and other particulars, especially their denial of a future 
resurrection, which is the main object of the christian 
hope, are wholly inconsistent with, and pointedly con- 
demned by the New Testament. Most of these articles 
are expressly reprobated by St. Paul in his epistle to the 
Colossians;* which suggests a probability, that there 
was a sodality of Esseqes at Colosse, and that some of the 
christians there favored their singularities. 

While these remarks hold up Christianity as an amia- 
ble and beneficent institution, directly opposed to a life 
of useless rigor and separation from the world ; they 
suggest to you, my young friends, your future path of 
duty. You are now sequestered from the world for a 
season, that you may return to it with enlarged capaci- 
ties of usefulness. Neither reason nor Christianity will 
permit you, when you quit this literary retirement, to 
bury ^ourselves in indolent ease, in learned or even reli- 
gious privacy. The spirit of the gospel, early and deep- 
ly imbibed, will carry you far beyond the Jewish Riari- 
sees and Essenes in real devotion and sanctity, and at the 
same time render you social, active, and beneficent on 
the stage of the world. 

'• Chap, ii. iZ, »3. 
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LECTURE XXII, 

^Peculiarities of the Hebrew ritual. Subordinate regulations ofth 
Israelites^ to distinguish them from the absurd usages of idolaters. 

JlIaVING considered the principal features of 
the antient Hebrew worship, we shall now contemplate 
some other parts of that instiution, and show their ad^ 
mirable tendency to preserve the Israelites from surr 
rounding idolatry, and to keep alive the principles and 
practice of the true religion. 

Beside the daily worship, the observance of weekly 
sabbaths, and of three annual feasts, which we iFormerly 
noticed, their ritual appropriated a religious service, con- 
sisting of animal and vegetable offerings, to the first day 
of every month, or to every new moon,* As the moon 
is one of the great and benificent luminaries of heaven j 
so she was early esteemed and worshipped as a goddess 
by the heathen world. It was natural for her worship- 
pers to celebrate her return and renovated splendor at the 
beginning of each lunar month, with peculiar ceremonies 
of joy and adoration. Agreeably many pagan writers 
represent these monthly celebrations as very joyous and 
magnificent, as accompanied with numerous and. costly 
victims, with the blowing of trumpets, with a great show 
both of festivity and devotion, and in particular with 
sacrificing a goat to the object of their worship, because 
the horns of this^ animal resembled the curved figure of 
the new moon. As this species of idolatry was very 
prevalent in the eastern world, and the Hebrews them- 
selves were strongly inclined to it j Jehovah wisely trans* 
ferred to himself those occasions and rites of adoration, 

• Numb, asviii, xi, x6. x, to. 
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which superstition had thus profaned. He directed his 
people to consecrate every new moon to him, by perform* 
ing many of the same ceremonies to his honor, which 
idolaters dedicated to this pretended queen of heaven* 
While in this way he indulged the taste of the Israelites 
for this monthly and pompous festival, he effectually bar« 
red its idolatrous abuse, and led them to acknowledge 
him as the one true God, of whom the moon in all her 
revolutions, as well as evefy other part of visible nature, 
was but the creature and minister. Agreeably the learn- 
ed Grotius and Patrick justly observe, that the law, di- 
recting this celebration, repeatedly mentions Jehovah as 
the exclusive object of it, and in particular says that 
" the goat shall be oflfered for a sin offering to the Lord f^ 
that is, says a Jewish rabbi ; this goat was to be offered 
expressly to Jehovah, to extirpate the religion of those, 
who worshipped the moon ; whereas the same animal, 
when directed to be offered on other solemnities, is sim- 
ply styled a goat, or a sinoffering, because there was no 
danger of mistaking the object of their sacrifice j but 
here this clause was necessary to root out that inveterate 
idolatry, which had long sacrificed to the moon at this 
season, as well as to the rising sun. How ready the Jews 
were to relapse into this idolatrous custom, appears from 
several passages of Jeremiah, which represent them as 
making cakes and burning incense to the queen of heav- 
en; yea boldly telling the prophet, that when they did thus, 
they enjoyed health and plenty, and saw no evil ; but 
that when they left off this practice they wanted all things.* 
Was it not wise and beneficent in the Mosaic law to crush 
this prevailing evil, by converting the occasion and rites 
of this idolatry into a religit)us solemnity to the true 
God ? 

• Jerem. vii. zS.^x11y. x;. &c. 
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Further, as the ritual thus directed a monthly celebra- 
tion, so it enjoined an annual service on the beginning of 
the seventh month — " In the seventh month, on the first 
day of the month, ye shall have a holy convocation ; it is 
the the day of blowing the trumpets tinto you/'* It ap- 
pears that the month, here styled the seventh, was origi- 
nally the first, and probably was so from the creation, and 
tliat it still continued the beginning of the Jewish civil year ; 
though their sacred year was,by divine appointment, com- 
puted from their memorable departure from Egypt. The 
beginning therefore of their seventh month, according to 
the new or ecclesiastical reckoning, was really the com- 
mencement of the antient year, and was therefore fit- 
ly celebrated by some peculiar rites of religion. Accord- 
ingly, in addition to the common sacrifices of every day, 
and every new moon, a variety of special offerings is direct- 
ed for this day. The blowing of trumpets is also enjoin- 
ed as a memorial. t As all nations made great rejoicings 
at the beginning of the year, and frequently sounded 
trumpets as one demonstration of their joy and thanks- 
giving ; God wisely permitted and ordered his own peo- 
ple to observe similar ceremonies on the same occasion, in 
honor of himself. While the surrounding heathens at 
the beginning of the new year, worshipped the sun, as 
the king of heaven, the ruler of the seasons, and the 
author of their yearly blessings ; the Hebrews at this 
season celebrated Jehovah, as the Creator of the sun, 
the Director of his annual revolutions, and the sole Dis- 
penser of prosperous days and years. Their blowing 
of the trumpets was a joyful memorial of the creation of 
the world, when the first year began its course. It was 
a thankful commemoration of the goodness of Jehovah in 

• Numb. xxix. t. I Lev. niii. 34. 
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the year just closed, and a devout recognition of his sole 
empire over all th^ heavenly luminaries and motions, and 
over the operations of nature here below. In a word, 
^his religious service on the first day of the year was in- 
tended and fitted to unite their hearts to the true God in 
gratitude for. his past, and humble dependence for his fu** 
tute blessiDg$> 

Another peculiarity of the Jewish ritual was the ap- 
pointment of a sabbatical year. The law directs the 
people to sow and reap their fields six years, but in 
the seventh year to do neither, but to regard it as 
a sabbath of rest for the land and for the nation« l£ 
any of them asked, what shall we eat the seventh year, 
since we are neither to sow nor gather ia our increase I 
Jehovah replies, I will command my blessing upon you in 
the sixth' year, and it shall bring forth fruit for three 
years/'* Many at first view may think this a very im- 
politic and severe regulation, as it barred a whole com- 
munity every seventh year from the useful cultivation 
and produce of their estates, and thereby seemed to ex- 
pose them to poverty, famine, and ruin* But this very 
objection proves the divine authority of this law j for no 
impostor would have dared to propose so extravagant and 
fatal a project ; and no people in their senses could have 
been persuaded to adopt it. Or if some bold deceiver or 
enthusiast had in the first instance wrought up a whole 
nation to believe that they ought to rest every seventh 
year, and that the year preceding would miraculously pro- 
duce a harvest equal to that of three ordinary years ; 
yet the event would certainly cure their infatuation, and 
blast the pretended authority of the deceivef. Since 
therefore die Jewish people did embrace this law, and 

* X^yi xz. u viiL ao> ax. 
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others equally hazardous, and steadily adhered to theni 
for many hundred years ; we must conclude that they 
had* full evidence of their divine original, and that they 
actually experienced an extraordinary blessing in observ* 
ing them. We must in particular conclude thit the 
promise of a miraculous increase every sixth year, was 
faithfully performed. This, and this only would remove 
aW objections to the statute m question, and induce their 
persevering compliance with it. This would operate a& 
a standing extraordinary confirmation of the Mosaic re- 
Cgioii. We may add that the law before us was adapt- 
ed to many excellent purposes. It forcibly taught the 
Israelites that God was the sovereign Proprietor of their 
land, and they tenants at will under him ^ that it was his 
prerogative to say when they should till the soilj and 
when they should let it lie^st. While it thus impressed 
fhem with bis sovereignty and their subjection, it habitu- 
ated them to a constant dependence on his Providence by 
showing that his blessing could and would provide for 
his obedient servants, even without the aid of human in- 
dustry. It f)roclairaed to them' and the surrounding na- 
tions the infinite superiority of the God of Israel to the 
idols of the heathen ; since none of them ever promised 
or peformed such wonders for their votaries. It gave 
them a sensible pledge of the ^ruth and faithfulness of 
their cbveiiant God, and of the certain fulfilment of all 
his promises, however great, on condition of their fideli- 
ty to him. Thus it held out the strongest and most en- 
couraging motives to cheierful obedience^ It also taught 
them sympathy and generosity to their poor neighbours 
and domestic servants ; since these^ during the sabbatical 
year, were on the same level with their superiors with re- 
gard to sowing and reaping, and were entitled equally witk 
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them to share in the spontaneous fruits of the land ; for 
during this year the whole country was the coramon 
property of the rich and the poor. This year of rest 
likewise gave leisure to all classes to attend to, and iair 
prove in the knowledge, spirit, and practice of religion. 
Accordingly during this season the law of God was to be 
solemnly read in a general assembly of the people, con- 
sisting of the men, women and children.* This sabteitif 
cal year was also fitted to add new force and dignity to 
the weekly saljbath, aijd to impress more deeply the his- 
tory of the criBation in six days, the rest of the 5ieventh^ 
;and the infinite perfections of the Creator. By afford- 
ing seasonable rest to the land, it enabled them to leave 
it in full vigor to posterity, ^nd thus e3i:panded their views 
to the good of distant ages. Finally, this annual rest from 
toil was a sensible image of man's primitive state, a^ cout- 
trasted with that labor and hardship? whi^h sin introducr 
ed ; and was likewise a striking pledge of that spirituai 
and eternal rest, which the promised Messiah should pro- 
cure, and which all the faithful shall ultimately enjoy. 

I shall only subjoin, that their seventh year was a year 
of release j in which creditors were freely to discharge 
their poor debtors, who had borrowed money for their 
necesss^ry subsistence, and were unable to pay without 
obliging themselves to quit their own, for some pag^ 
country. This law did not b^r the creditor from receiv- 
ing his due, if the debtor or his friends, could pay it ; but 
only from Ipgally exacting it. This regulation was wise- 
ly intended to preclude such ^^ttreme poverty and distress 
among the Hebrews, as would dishonor their character 
and religion. It was intended to foster among them a 
jnerciful and liberal spirit, a pious sense of their obliga- 
tion to God for their worldly possessions, ^ dispositign 
f p?^t. w^ xo. 13. 
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to use them agreeably to his pleasure, and a relhcnce on 
his promised blessing to reward their acts of generosity. 
Another peculiarity of the Hebrew law was the year 
of jubilee^ so called from a particular sotind df the trum- 
pet, by which it was proclaimed. This took place every 
'fiftieth year, or after seveti sabbaths of years. It was ob- 
sreved like the other sabbatical years, and was also distin- 
guished by this high privilege, that it restored every na- 
tive Israelite to his original property and freedom. As 
each Jewish family had received a certain 4)ortion of .Ca- 
naan by lot, and held this estate under God as pro- 
prietor ; so the divine law allowed this property to be 
alienated only for a limited rime, that is, from one jubi- 
lee to another. At the end of every half ceil tury estates, 
which had been sold or mortgaged, reverted to their for- 
mer owners or their heirs, free of every charge and in- 
cumbrance. This was no injury to the purchaser, be- 
cause the year of jubilee being constitutionally fixed, eve- 
ry one made his contract accordingly. By the English 
laws indeed, which are generally rational and equal, if 
lands be granted with this condition, that the grantee 
shall never alienate them, though the grant 'is valid, the 
condition is null ; because English liberty involves a right 
in every man to dispose of bis own property. Yet if the 
king grant lands on this condition, the limitation is bind- 
mg. Now as God was the king of Israel, as the country 
and its tenants were his property, he meant by this pro- 
vision to enforce his rights aud their correspondent duties. 
He likewise intended to keep up the distinction of fami- 
' lies and tribes, and to induce a careful attention to their 
several genealogies ; since estates, sold from one family 
to another, must in due time revert to the former, arid of 
course the evidence of each one^s pedigree became a very 



I.ECT- XXII.] JEWISH ANTIQUITIES. ^53 

snterestiDg dtgeet. This clear ^nd permaoeut distinction 
of houses and tribes was important in many respects.^ It 
vnts an essential ingredient in their free aad well balanced 
government* It was indispensible to - the werificsation of 
those ^prophecies, which respected : particular tribes, -and 
especialty those, >which related to the descent :of our 
Savior. The. provision before us had'an execUcnt effect on 
4he reasonableequalityandJiberty. of the 'Several citizens. 
It prevented both exorbitant "weal th aad * hopeless indi- 
gence. As it precluded a ksting accumulation of proper- 
ty in the hands of a few, which might enable > them to 
oppress or subjugate the many^' so it protected every 
family, however poor, from slavery and ruin ; since the 
original property and freedom of each person and* house- 
hold, thouj^ sold or forfeited for a time, wouid at length 
be restored. *For this law gave back, liberty, as well as 
estate, to- those, who had lost it. What a glorbus and 
joyful period was this' year of jubilee to those Hebrews, 
who had groaned utider poverty >and servitude! What 
patience afld courage, ^^hat high gratitude, patriotism, 
and satisfaction must have -arisen from rte antieipatiop 
and experience of its blessings ! But how tnuch mo:pe 
joyful is the spiritual jubilee of the gosfpel^ which em- 
inently proclaims the acceptable year of the Lord, 
which restores to the poor, and miserable slaves of sin 
that divine liberty, that eternal inheritance, which diso- 
bedience had forfeited ! How welcome that .great Deliver- 
er, who Comes to preach glad tidings^ to the poor, to heal 
the broken hearted, to proclaim liberty to the captives, 
and the opening of the prison to them^ that are bound. 
Doubtless this distinguished Jewish" yenr, as well as their 
other symbolical institutions^ peiigutadvta the pious He- 
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brews, and gradually prepared them for the more 9piritu« 
al and perfect dispensations of the gospel.* 

We will now pass from the religious worship of the 
Israelites to those subordinate regulations, whidi tended 
to preserve them a distinct and a holy people. Many of 
these regulations were directly pointed against (Customs, 
which, however innocent in themselves, had been abused 
by heathen nations to the purposes of superstition and 
idolatry. Some of these customs were hinted on a for- 
mer occasion. But it may be useful to bring into one 
compendious view that part of the Jewish ?ode, which 
forbids such dangerous practcies« 

It was one great artifice of the pagan priests to ope- 
rate on the weakness and tenderness of men's disposi^ 
lions. They knew that mankind fear nothing so much 
as the loss of their fortunes, and of their children. Ac- 
cordingly the worshippgrs of the sun or the fire declared, 
that causing their children to pass through the fire to 
Moloch, the sun, and thus purifying ^nd dedicating them 
to this deity, was necessary to insure their liy^s and pros- 
perity. This ceremony grew up to a most barbarous su- 
perstition ; insomuch that parents actually burned their 
children in. fire, as an oflferiijg to this idol. Hence 

* The Jubilee of the antient Hebrews U happily moralized, and accommo- 
dated to gospel times in the fortieth and one hundred and sixty second hymns of 
Belknap's Collection. The former begins thu s ' >  

Blow ye the trumpet, blow 
The gladly solemn sound ! > 

het all the nations know, 
To earth's remotest bound. 
The year of Jubilee is come, 
: Return ye ransooi'd sinners home. . _, 

The latter begins thus- 
Loud let the tuneful trumpet sound ^ "i^x 
And spread the joyful tidings round} ■* 
Let eirery soul with transport hear 
And hail the Lord's accepted year 
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arose that divine prohibition—" Thou shalt not let any 
of thy seed pass through the fire to Moloch."* The 
wisdom of this guard against so abominable a custom 
needs no illustration. 

It was the doctrine of antient idolaters, that blood was 
a grateful food to the demons, whom they worshipped. 
They therefore carefully preserved the blood of their vic- 
tims in some vessel or trench j and seating themselves 
around it^ partook of the flesh, while the demons, as they 
fencied, drank the blodd ; and thus they supposed them- 
selves to have communion at one table with their gods, 
and to receive their inspiration and blessing. This was 
one important reason of that law — ^Ye shall not eat any 
thing with, or as the original exactly signifies, a/, or near^ 
or before the blood ; that is, ye shall not imitate the mag- 
ical rites of the Zabians, who eat and drink- at or around 
the blood of their victims, expecting hereby to allure de- 
parted ghosts to converse with them, and impart to them 
their secrets. Accordingly this law is immediately con- 
nected with the prohibition of *^ using enchantments, and 
observing times ;"t which all expositors refer to the an- 
tient customs of the heathen divination. 

It was the early usage of idolaters to offer to their gods 
such things as were most pleasing to their own palates, 
particularly honey and leavened breads from an idea that 
these things would be particularly grateful to their deities. 
These sweet and delicious offerings were especially made 
to the infernal gods and to dead heroes. Hence the true 
God excluded honey and leaven from his altar,| that his 
worship and people might be kept pure from sentiments 
and customs, so gross and debasing. 

The Zabians had likewise a magical rite of boiling a kid 

• Lev. xviii, 2X, f Lev. lix. a6. \ Lev. ii. n. 
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in the milk of its dam, and sprinkKng^ the broth on thi^ 
trees, gardens, and fields, in order to render thetn more 
fruitful, and the gods more propitious^ Hence that di- 
vine prohibition—" Thou thalt not seethe a kid in his 
mother's milk."* The action here forbidden carries su- 
perstition or magic on its very face, and theref6re must 
have been prohibited on this ground* 

Another usage of antient idolaters was to cut off the 
hair of their heads and beards, and offer it to their goda 
by laying it on the dead bodies, throwing it into the 
graves of their deceased friends. They also tore and 
wounded their flesh, on funeral occasions, in order to give 
pleasure to their deities, and comfort to their departed 
relatives. They likewise with needles or a hot iron made 
characters or marks in their bodies, expressing the name, 
or mystical number, or peculiar symbol of that demon or 
idol, to whose service and blessing they hereby became 
devoted. To prevent such idolatries, Jehovah command- 
ed his people — " Ye shall not round the comers of your 
heads, nor mar the corners of your beards. Ye shall 
not make any cutting in your flesh for the dead j nor 
print any mark upon you.^t 

The early pagans believed that the gods peculiarly in- 
habited and delighted in groves and high places. Hence 
these gradually became the scenes of idolatry,*particular- 
ly of the impure rites of Venus and Priapus. Hence the 
Israelites were forbidden to worship in such places, and 
even to plant groves near the divine altar.| 

It was another idolatrous usage for mea to worship 
Venus in the dress of women, and for women to worship 
Mars arrayed in the warlike habit of men. As these no- 
tions of gods and goddesses of different characters and 

• Ejwd. xiiil 19. f Lev. xix. a;, aS. f Psut. xvi^ %i; 
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sexes, and' tWs confoondrag of the appropriate garments 
of fl&€n and women, implied or gave birth to the gross- 
e^iis^iiperstirion and debauchery ; i^ divine law, to pre-* 
venj these evils, enacted^ '^ The woman shall not wear 
that which pertaineth to a man, nor shall a man put on a 
wohian's garment ; for all who do so &re an abomination 
to Jehovah.*^^ ' ' ^ 

The T^abians also attributed the joint increase <^ their 
wool and flax to the fortunate conjunction and united in- 
fluence of the stars. In acknowledgment of this, they 
made and wore garments compounded of these two ma- 
terials. To crush this idolatry, God forbids his people 
to wear any garment mingled of linen and woolen.f 
These idolaters also sowed barley and grapes together, in 
order to recommend their vineyards to the joint protec-* 
tion of Ceres and Bacchus^ and thus secure a greater in- 
crease. To prevent this superstitious reliance on false 
gods, and engage their trust in Jehovah only for a plen- 
tiful harvest, the Hebrews are forbidden to sow their 
vineyards with different seed, lest their fruit should bcf 
defiled. I For a similar reason they are forbidden to 
*' plow with an ox and an ass together,** and also to 
" let their cattle gender with another kind."§ As each 
of these laws is joined with the prohibition of the super- 
stitious mixtures just explained, and as nothing but some 
purpose of superstition or magic could induce men to unite 
creatures so different in the same yoke, or in producing 
so unnatural and monstrous a breed ; we may conclude 
that these precepts refer to some antient and magical rites, 
intended to represent certain conjunctions of the planets, 
and to honor certain deities, and thus to procure some ex- 

• Deut. xxil 5. fjjev. xix. 19. f Deut* zzii. 9. 

§ Deut. izii zo. Lev. zix. 29. 

H 
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traordmary blessing. In a word^^ehovah by these stat- 
utes meant to guard his people against every thing iode- 
corous, disorderly, and impure ; against every tendency 
to heathen manners ; against every thing, which might 
draw them away from worshipping and trusting in him 
alone, or lead them to an idolatrous dependence on the 
stars, or dead heroes, or imaginary divinities. In this 
view the foregoing injunctions, though apparently triviaJ, 
were highly worthy of God, and beneficial to man. 



n : 
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LECTURE XXIII. 

Consideration of that part of the Hebrew law, which prohibited the 
use of certain meats, as unclean. Object and tendency of this 
prohibition. 

f"i' 1 

X HE Mosaic law accompanied the Jews not onljr 
to their aiiars, but to their fire sides ; it prescribed rules 
not only for their sacrifices, but for their diet. It ban- 
ished from rfieir tables, and even instructed them to abhor 
several kinds of animal food, which were used, <Lnd in 
some instances highly esteemed by other nations. These 
restrictions have drawn upon the Hebrew ritual and na* 
tion the most pointed ridicule both of pagans and deists. 
Indeed the greater part of Jewish and Christian writers 
have not satisfactorily defended or accounted for these 
restrictions. Some of these authors assert that the ani- 
mals forbidden to the Jews as unclean were either danger- 
ous, unwholsome, or unpleasant food. We grant that 
most of them were such ; yet some others, for instance, 
the hare afforded a delicate and nourishing meat. We 
must remark however that some meats may be excellent 
in one region, which are not so in another. Accordingly 
Hasselquist, a learned modem traveller, tells us that the 
Egyptians and Arabians have no esteem, and make no use 
of the animal just named. Others suppose that this distinc- 
tion of animals into clean and unclean was borrowed from 
the institutions and manners of the early ages. But we 
do not find among the antient nations any distinction of 
meats resembling that, which the law of Moses prescrib- 
ed. It is true that some distinction of this kind is men- 
tioned even before the flood ; for God directs Noah to 
take into the ark of every clean beast seven pairs, and 
only two of those that were not clean. But by unclean 
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in this passage are probably meant such as nature itself 
pronounced unfit either for food or sacrifice, such as tj- 
gers, serpents, &c ; and by clean the mild and useful ani- 
mals, which were adapted both to the service of man and 
the worship of God. We add that as the difference of 
meats, prescribed by the statutes of Moses, was evident-- 
ly intended to keep the Jews a distinct and holy people, 
it could not be a mere transcript of antient or existing 
usages, but must have been strikingly peculiar to that nar*. 
tion. Others have chosen to derive these statutes from 
the sole pleasure and authority of Jehovah, the kmg of 
Israel ; who intended hereby to restrain a gross and li- 
centious people, and ta discipline them into a cons^tant 
subjection to himself, by engaging them to remember and 
regard him even* in tbeir daily food, as well as kk tlie soI-> 
emn exercises of his worship* But, though these restric- 
tions might be useful, as standing remembrances of God's 
sovereignty, and trials of tbeir obedience j yet they did 
Bot emanate from the mere will of Deity, but from hrs 
perfect wisdom and goodness.. For 

1. The express words of the divine law on this sub- 
ject hold up an important reawn for these limitations— 
** I am the Lord your God, who have separated you from 
other people, that ye should be mine; Ye shall there- 
fore be holy to me, for I the Lord am holy. Ye shall 
therefore put a difference between clean beasts and un- 
clean. Ye shall not make your souls abominable by 
t^east, or by foul, or by creeping thing, which I have 
separated from you as unclean."* As if Jehovah had 
said, " I have selected you from, and exalted you far 
above the ignorant and idolatrous world* Let it be your 
care to walk worthy of this distinction. Let the quality 
of your food, as well as the rites of your worship, display 
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your peculiar and holy character. Let even your man- 
ner of eating be so appropriate, so pure, so nicely adjust- 
ed by my law^ as to convince yourselves and all the 
world that you are indeed separated from idolaters, and 
devoted to me alone/' It was highly fit and necessary 
that a people so circumstanced, and so related to God, 
as the Jews, should constantly wear his name, if I may 
sa speak, ou their foreheads ; that their common meals 
should declare what Deity they worslupped y that these 
should attest their dignified relation to Jehovah. Agree- 
ably Moses tells them — t" The Lord hath chosen you to 
be 2 peculiar people unto hknself. Ye shall not eat any 
abominable thing. Yc shali not eat any thing that dieth 
of itself } ye shall give it to the stranger, or sell it to an 
alien ; for ye are a holy people ;'' that is, " since God 
has invested you with singular honor and favor, you 
ought to reverence yourselves i you ought to disdain the 
vile food of heathen idolaters; such food you may 
lawfully give or sell to foreigners ; But a due selfrespect 
forbids you to eat it.'' It is a remarkable fact that all 
the animals, granted for food to the Jews, were and still 
are esteemed and used by the eastern nations ; while 
most of those, which were forbidden to the Hebrews, 
have been conistantly excluded from the tables of the more 
refined heathens. These statutes therefore continually 
enforced oa the Israelites that singular purity and dig- 
nity of character, which suited their profession. They 
were likewise striking memorials of the transcendent pu* 
rity and excellence of Israel's God. By obliging his sub- 
jects to abstain from the impure diet of pagan idolaters, 
he forcibly taught them his own superiority to the heathen 
deities. By enacting so many laws against every kind of 

• I^y. «. 24, 25, a6. t ^^^' **^' *» 3> »i- 
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uncleanness, whether of garments, of bodies, or of meats, 
he meant to impress on that gross people a constant sense 
of his own infinite purity, as the Holy One of Israel ; he 
meant to habituate them to regard and honor him as such 
by the conspicuous purity both of their manners and 
worship. Not one of the pagan gods so much as pre- 
tended ro purity of character, or claimed to be worship- 
ped under their title of the Holy One. Far from this, 
even the worship of these gods was frequently perform- 
ed by impure rites, and the use of vile and filthy ani- 
mals ;* by which the worshippers proclaimed the foul 
character of their deities. On the contrary, the clean 
diet and pure ceremonies of the Hebrews were mirrors, 
which constantly reflected the immaculate purity of Je- 
hovah. Hence 

2. This nice distinction of meats was fitted to teach 
that puerile nation the rudiments of moral purity or true 
holiness. Agreeablv the prohibition of unclean food is 
constantly enforced by this admonition—** Be ye holy, 
for I am holy j" which the apostle Peter interprets, not 
of ceremonial, but of practical universal holiness.! As 
the Israelites, on their first emerging from the darkness 
of Egyptian superstition, could not directly view the 
splendor of the divine holiness ; God was pleased to set 
before them some images or emblems of it, in the purity 
of their food and their frequent ritual washings, in or- 
der to rouse and carry forward their minds to some just 
sense of his sanctity and their correspondent duty. 

3. This legal distinction of animals into clean and un-^ 
clean was intended to point out an answerable distinction 
between the Jews and Gentiles. The law expresses this 
idea* — « I have separated you from other people ; ypu 
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shall therefore separate clean beasts from unclean, and 
ye shall be holy" — that is, by this very act of distin- 
guishing your food you declare and confirm your s^para* 
jiou from the unclean Gentiles. Accordingly all the 
Jews have to this day understood the matter in this light. 
Agreeably when St. Peter had been taught by a vision, 
that all animals were lawful food to christians, he immedi- 
ately inferred that the Gentiles and their fellowship were 
no longer unclean or defiling; which imports that the an- 
tient law respecting unclean beasts prohibited familiar in- 
tercourse with heathens. Which leads us to remark 

4. This law was designed to bar the Israelites from 
a dangerous union with Gentiles either by consanguinity, 
by religion, or by intimate friendship. This statute, above 
all others, established not only a political and sacred, but 
a physical separation of the Jews from all other people. 
It made it next to impossible for the one to mix with the 
other either in meals, in marriage, or in any familiar con- 
nexion. Their opposite customs in the article of diet 
not only precluded a friendly and comfortable intima- 
cy, but generated mutual contempt and abhorrence. The 
Jews religiously abhorred the society, manners, and in- 
stitutions of the Gentiles, because they viewed their own 
abstinence from forbidden meats as a token of peculiar 
sanctity, and of course regarded other nations, who want- 
ed this sanctity, as vile and detestable. They consider*- 
ed themselves as secluded by God himself from the pro- 
fane world by a peculiar worship, government, law, 
dress, country, and mode of living. Though this sepa- 
ration from other people, on which the law respecting 
food was founded, created in the Jews a criminal pride 
and hatred of the Gentiles ; yet it. forcibly operated as a 
preservative from heathen idolatry by precluding all fa- 
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miliarSty with idolatrous nations. This distinction of 
meats was a further guard agaiiist* idolatry, as it directed 
the Hebrews to kill for sacrifice and for food animals, 
which their neighbours worshipped as sacred ; while it 
taught them to reject other animals as unclean, which the 
heathens appn^priated as fit oblations to their deities* 
Thus among the pagans the swine was sacred to Venus; 
die owl to Minerva, the hawk to Apollo, the dog to 
Hecate, the eagle to Jupiter, the horse to the Sun* Skbme 
of the antient heathens abstained from fish, because thejr 
worshipped their gods under this form, llie Egyptians 
ate neither fish nor birds of prey ; and the Phenicians 
neither pigeons nor doTes, because they imagined their 
goddess had appeared under the form of a dove. The 
antient Zabiatis abstained from various animals, because 
they viewed them as consecrated to the several heavenly 
bodies, or because they used them in their divinations. 
The Hebrew Lawgiver struck at the root of these abom- 
inable superstitions, by establishing among the Jews a 
distinction of meats, founded on different principles, 
a distinction strikingly opposed to surrounding cus- 
toms, yet wisely accommodated to the genius and habits 
of the early ages 'j a distinction, which taught the Israel- 
ites to abhor the use of those animals, which idolaters 
had dedicated to demons or to divination, and to eat or 
to sacrifice those, which superstition had deified. What 
admirable wisdom marks the Jewish code in stigmatizing 
those reptiles, and other Creatures, which had been abus- 
ed to magical purposes* The Zabiaiis had a favorite ob- 
lation, which they made to the sun, of seven bats, seven 
mice^ and seven other reptiles. Horace describes Canidia 
the Witch $s using in her enchani>ments the blood of 
toads^ and feathers of OVfU. How salutary was that few. 
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which attached uncleanness and infamy to creatures, which 
furnished the materials and incentives of practices so de- 
testable ! We add 

5. That animals were employed from the earliest times 
as figurative or hieroglyphic emblems of moral and intel- 
iectoal qualities,—^** Thus beasts and birds of prey were 
iiaturally syifibolsof violenceand rapine ; creatures delights 
ing ill dirt and filth, as the dog aiid swine, were striking 
r^Miesentatidns ' of an unclean or polluted mind/* Was 
it unworthy of God to instruct a gross people by these 
sensible monitors ; to recommend to them the virtues of 
gentleness and purity, of social kindness and usefulness^ 
by the images of these virtues in the animals pronbunced 
ckan } and to deter them from the opposite vices by pro- 
hibiting those creatures, who exhibited their resent* 
blance ? 

On the whole, as Mr. Lowman justly observes, ** the 
food allowed to the chosen nation was of the milder sort, 
of the most common and domestic animals; creatures of 
the cleanest feeding, which afibrded the mbst palatable 
and nourishing meat, and which by a 4)roper care might 
be had in the greatest plenty and perfection. If the Jews, 
as a select and holy people, ought to have'had any dis- 
tinction of foods ; surely none could havfr been devised 
more^proper than this. Was not this far better, than tb 
license and encourage the promiscuous hunting and eat- 
ing of wild beasts and birds of prey, less fit for food, 
and more difficult to be procured, and hardly consistent! 
with a domestic, agricultural, and pastoral life ? Did not 
the restrictions in question tend to promote that health 
and ease, that useful (Cultivation of the soil, that diligence, 
mildness, and simplicfty, that consequent happiness and 

Kk 
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prosperity, which were among the chief blessings of the 
promised land/* 

The precceding remarks afford a sufficient general via* 
dilation of the statutes before us. A few particular ques- 
tions however remain, which may claim some attention. 

It may be asked, why the divine Legislator made the 
parting of the boof^ and the chewing of the cud the distinc- 
tive mirks of those animals, which might be eaten ? We 
reply first, because it was necesary to furnish the Jews 
with sortie general rule in this case, which might be easi- 
ly understood and observed. Second, because animals 
distinguished by these marks afford a pleasant and whole- 
Some food. Third, because if God had restricted his 
people from those animals only, which were evidently 
poisonous or unsavory, he would appear to regard and 
would teach them to consult, merely their bodily health 
and gratification ; and thus would lead them to choose and 
avoid the same fbod^ and to do both on the same principle 
with other natidns } whereas he meant by this article to 
distinguish, them, and to make them religiously distinguish 
themselves f^m all other people. To effect this pur- 
pose a rutelwas prescribed, which called their attention, 
not merely.tb their health or palates, but to their pecul- 
iar and holy profession. Fourth, by this rule God taught 
them to reject the superstition, so common in the pagan 
world, of ascribing a mysterious inherent sanctity or im- 
purity to certain animals* Nothing can be more fanci- 
ful or more degrading than the sentiments and customs 
pf heathefl nations on this subject. Was it not therefore 
expedient that this superstitious propensity should be re- 
strained in the Hebrews by divine authority ; that their 
estimation and use of the inferior creatures should be visi- 
bly regulated, not by mere caprice or idolatrous usage^ 
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but by the wise statute of Jehovah their king ; that he 
alone, who formed and who owns these animals, should 
fix the boundary between them ? In a word, those crea^.' 
tures, which have the marks above named, excel most oth* 
ers in natural cleanliness and dignity^ and were therefore 
fitly selected to represent and enforce the pureand dignified 
character becoming the people of Jehovah. The same 
observation will apply to those birds and fishes^ which 
were licensed by the Hebrew law j while the unclean or 
savage nature of those in general, which were interdict- 
ed, made them odious even to heathen nations. 

This suggests a second question on this subject, why 
was swine's flesh forbidden to the Jews ? and why do 
this people still hold it in peculiar abhorrence ? This food 
is so commonly used, so wholesome and even delicious to 
many, that not a few regard this prohibition, and the 
consequent religious abstinence of the Jews, with wout 
der and contempt. But admitting this kind of meat to 
be good, yet the general rule, which excluded it from 
the Hebrew tables, might for the reason just stated be ex- 
pedient on the whole ; it might be the best general law 
for that people, though it subjected them to selfdenial in: 
this and a few other instances. Respectable authors like- 
wise assure us that this animal was subject to ?i conta^/ 
geous disease, which formerly prevailed in Palestine and 
its vicinity ; and also that the flesh of it produced or in- 
flamed cutaneous distempers in those climates. Besides,^ 
this creature exceeds almost all others in natural filthi- 
ness, and therefore must have been peculiarly detested by 
a people habituated by their law to the nicest purity. 
This abhorrence must have been strengthened by the sim^ 
ilar feelings and manners of other nations ; for the an- 
tiwt Egyptians, Arabs, Phenicians, Ethiopians, and In* 
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dians avoided this kipd of food with unspeakable disgait 
and contempts This animal was also rendered peculiar- 
ly abominable to the Jews by the circumstance of its be* 
ing much used in some of the heathen solemnities. The 
prophet Isaiah speaks of certain idolaters, who ^^ purify 
themselves in gardens and eat swine's flesh ;'' that is, 
nse this food in their religious^. purgations. Varro tdia 
us that the antient Greek noun for swine, viz. Thm^ was 
derived from thuein^ to sacrifice ; for he adds, sacrifkea 
began with this species of animals. Ovid and Horace 
mention this as one of the most antient and frequent vic-« 
tims. It was much employed in the mysteries of magic. 
To this the prophet, refers, when reproving the abomina- 
ble practiced of the idolatrous Jews, he says*—" They re- 
main among the groves, and lodge in the monuments, and 
eat swine's flesh, and broth of abominable things in their 
vessels;" that is, they use the meat and broth of the 
swine, as a magical sacrament. Athen^us and Juvenal 
represent this animal as holding a conspicuous place in 
antient festivals both civil and sacred ; and Virgil speaks 
of it as- eminently used in sealing solemn covenants and 
treaties — " Armati Jovis ante aram, paterosque tenentes 
stabant, et caesa jungebant foedera porca," A swine 
was often painted on the Roman standards, as a symbol 
of peace. These pagan customs point out a natural rea- 
son of the extreme detestation, with which the Jews have 
ever regarded this animal ; as well as suggest an addi^ 
tional ground for prohibiting its use. 

Let not the excessive aversion and horror, with which 
the Jews still shun this kind of food, attach any ridicule 
to their antient law, which gives no sanction to this pe- 
culiar and eternal hatred. 

Let us also be grateful for the liberal constitution of the 
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gospel, which has abolished the old distinction of meats ; 
which generously indulges our bodies with every species 
of salutary and agreeable food ; which teaches us that 
every creature of God is good j that to the pure all things 
are pure ; that nothing, which goeth into the mouth de- 
fileth a man ; but that those things only defile him, which 
come out of the mouth, and proceed from the heart. Let 
it then be our great concern to have pure hearts, clean 
hands, and undefiled lips. Let us shun all moral evil 
with as much solicitude, and horror, as a conscientious 
Jew would avoid the flesh of a swine. Let us have no 
more fellowship with the works of darkness, especially 
with the perpetrators of midnight havock and mischief 
than be would have with a porcellian or even idolatrous 
feast. Let all the worthy members and friends of this 
society be as zealous to purge it from the guilt and stain 
of that detestable outrage, which this Chapel lately expe- 
rienced, as the most religious Hebrews were to purify 
themselves from the foulest legal uncleanness or abomi<- 
nation. 
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LECTURE XXIV. 

Various ceremmies^ observed in the Hebrew church respecting puri-- 
Jications and pollutions n Reasons and fitness of their observance, 

VyUR last lecture explained the fitness and utility 
of those laws, which regulated the diet of the antient He- 
brews ; wl^ich restrained them not only from those kinds 
of food, which were evidently unsavory and vile, but from 
some meats, which many refined pagans ai^d even chris- 
tians have highly esteemed. We have shown that these 
nice regulations were intended to enforce on the Israelites 
a peculiar delicacy and purity of character, and especially 
to bar them from a dangerous mixture with idolatrous 
Gentiles ; since these statutes taught them to kill for 
food and for sacrifice animals, which the heathens had de- 
ified, and also led them to abhor those, which idolaters 
had dedicated to demons or to magic. 

Similar reasons may be given for those rules in the 
Mosaic code, which* relate to defilement atid purification ; 
which declare certain persons and things unclean, and pre- 
scribe the mode of cleansing them. Many of these rules 
may seem at first view to savor of pderile and rigid super- 
stition ; as they pronounce persons defiled, and sub- 
ject them to severe penance for things, which are merely 
casual and unavoidable, and imply no moral guilt ; as 
they declare even inanimate substances, as vessels, gar- 
ments &c. to be polluted only by touching the dead body 
of the smallest reptile, which the law had made unclean ; 
and as in several cases they devote utensils thus polluted 
to destruction. For instance, they require earthen ves- 
sels, and ovens t<> be destroyed, if a dead mouse or eveu 
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snail has chanced to fall into or upon them. It is natur* 
al to ask, was it consistent with divine wisdom and good'> 
ness to enact laws so minute and so severe respecting 
matters so apparently trivial ? We will endeavour to 
solve this difficult question by stating the probable rea- 
sons of these statutes, both as they respect persons and 
things. 

The general reason seems to have been this. The He- 
brews, in common with other nations in the rude ages 
of the world, required a sec of institutions, which were 
palpable, which continually addressed their senses. The 
laws now before us were eminently of this description. 
But the fitness of these regulations will be more satisfac*- 
torily perceived, if we consider first, that they were a disci- 
pline well suited to civilize a gross people, who had just 
emerged from the most debasing servitude. By obliging 
such a people religiously to abstain from using or even 
touching any thing, which had even the shadow of unclean* 
ness, their wise Lawgiver meant to raise them by degrees 
from a state of comparative barbarism to so much purity, 
decorum,and refinement of manners, as became a nation pe- 
culiarly related to Jehovah^ and as naturally fitted them for 
the cultivation of knowledge, of order, and religion.. Sec- 
ond, these numerous and peculiar statutes concerning 
pollutions and purifications were intended to hold up the 
Israelites as a people separated from the impure gentiles, 
and consecrated to a pure and holy Divinity. By observ- 
ing these statutes they remarkably distinguished them- 
selves from other nations by tokens of singular purity. 
Accordingly the Jewish law made abstinence from every 
legal defilement the symbol and measure of extraordina- 
ry sanctity. Thus the Hebrew nation was bound to ab- 
stain from the touch of a dead body, and other poUu- 
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tioos, Gotnmon to other nations. The Nazarites carried 
their abstinence higher than the Hebrews in general ; 
the ordinary priests higher than the Nazarites ; and the 
high priest farther than all. Thirds the laws in question 
were fitted to maintam in the Jews an awful reverence of 
the divine presence and sanctuary, by excluding from 
them every person in the least polluted, and by making 
it a very nice, careful, and difficult business to approach 
them. The presence and glory of Jehovah in his tabema- 
de would havesunk into contempt, if every person,clean or 
nndean, might have approached it, with the same facili** 
ty, as he could enter his own habitation. ( But the regu-* 
lations respecting the various kinds of undeanness and of 
purgations were so many barriers around the sanctuary 
of God, and tended to inspire the most personal venera- 
tion for it, the most solicitous preparation to approach it 
acceptably, and the highest esteem of it, as a singular 
privilege ; a privilege enhanced by the labor and diffi- 
cuhy, which preceded its enjoyment. Fourth, most of 
the things, which the Hebrew ritual pronounces unclean^ 
hs^d some natural impurity in them, and wtoe naturally 
oflfensive to all mankind, especially to persons of any re* 
finement. They were viewed even by the antiait hea^ 
thens as disqualifying pers^ons for the sacred rites of their 
worship. It was therefore peculiarly necessary to the 
character and honor of the Jews, as a holy nation, that 
their law should stigmatize these impurities. . At the 
same time fifth, the divine Lawgiver proclaimed the su-* 
perior sanctity of his nature and worship by branding 
certain person and things as unclean, which the heathen 
nations not only allowed, but even dignified and conse* 
crated. We tdd sixth, the superstition of early idolaters 
had created an endlesa multitude of imaginary poUutiois 
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and purgations. Thus the antient Zabians reckoned eV^ 
(Bry thing unclean, which was taken from the human 
body, as the hair, the nails, and the blood. Hence all 
barbers were esteemed unclean $ and 2^1, who suffered a 
razor to pass upon their flesh, were obliged to wash 
themselves in the clear water of a fountain. The early 
Arabians and modern Turks have also an infinite num- 
ber df defilements and ceremonies of purifications. The 
Hindoos, whose religion and manners have been greatly 
extolled by some infidel writers, as superior to those of 
Jews or Christians, abound with the most ridiculous and 
burdensome institutions on the subject of pollutions, ab- 
stinences, and expiations. Dr. Priestly, in a recent pub« 
lication, has accurately compared their institutions with 
those of Moses, and shown in numerous particulars the 
contrasted excellence of the latter. Was it not highly 
useful and even necessary for the Lawgiver of Israd to 
check this dreadful current of superstition by reducing 
the list both of defilements and purifications within rea- 
sonable bounds, by declaring those things only to be un- 
clean, which were naturally foul or disgusting, or which 
were fitted to excite a dread of moral impurity, a rever- 
ence for the presence of Jehovah, and an abhorrence of 
*the filthy and idolatrous rites of the heathens ? For ex- 
ample, the wisdom of the Hebrew ritual m representing 
the touch of a dead human body, or even of the bone or 
grave of a man, as peculiarly defiling ; the wisdom of this, 
will appear, if we recollect that the worship of dead he*, 
roes, and the practice of paying honors to their dead bod* 
ies and to their tombs, were very prevalent among the 
antient pagans. What a check to this idolatry, what a 
religious abhorrence of it, was created by this law, which 

attached a pollution of seven days to the touch of a dead 

Li 
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body or a grave, which dnring this period barred from 
the sanctuary of Jehovah €very person, who had been, 
employed or present at thefanen^l of a friend, and which 
enjoined in «tery case of this kind •extraordinary rites of 
purgations I* These provisions, however trifling or bar- 
barous abstractly considered, were needful guards agsunst 
a very enticing and abominable superstition. It was 
equally wise in the Hebrew rkual to represent all issues 
of bloody bowever involuntary, as polluting, and as unfit* 
ting persons to appear in the divine presence ; because 
blood was much esteemed and used in the heathra cele- 
brations of the dead, and was redconed a raedium of 
communion between the worshippers and the -demons* 
To crush this idolatry, and to lead the lews to reg<a»\i it 
with detestation, t?hey were not only forbidden the use 
of blood, but taught to View every discharge ot appear^ 
ance of it m their bodies as a legal defilement. 

Among the numerous kinds of personal uncleanness 
branded by the Mosaic law, that of leprosy holds a distin- 
guished place. Lepers were shut out not only from ^he 
public worship of God, but from the society ctf m&st^ 
Perhaps the causes of this severity cannot at tWs -day be 
fully investigated. Hippocrates tells us that the antioit 
leprosy was father a filthiness than a disease. It wascer- 
tainrly viewed in this light by *rtie Jewish law. Agrees&ly 
our Savior is said to ckanse leper8,'not torwr^ than. Tlie 
^cred history further represents the leprosy, as a punish- 
Itient immediately inflicted by Ood for pafrticular sins ; 
* ill the case of Miriam, Gehazi, and king Uzziah. This 
dreumstance, conne<^ted with the extreme foulness of this 
plague, rendered it a very striking emblem of moral pdl- 
hition ; and the exclusion of persons mfected with it from 

• KiimK xix. XI, %%. 
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the worship aad peopk of God was fitted not only cq 
humble and reform the o£Eenders, but to impress on the 
public mind the most solemn and useful instructions. 

Having considered the case of polluted persons^ we 
will briefly notice that of unclean things. One design of 
the Hebrew law in minutely attending to the garments, 
utensils^ and domestic mannera of the Israelites, was to 
form them to a cjeanly and decent style of living. Aii 
God had exalted them from E^ptian bondage, into his 
visible family*, he justly required them to exchange the 
sordid habits of slaves for those decent manners, which 
became his household. He also meant to release them 
from the vexatious and unbounded superstition pf the 
heathen world by confining his laws respecting unclean^ 
ness and purity to those things, which fell within their 
daily notice and use. By these nice injunctions he pro- 
tected the honor of his worship, and obliged his people 
by the singular purity of their manners to imitate an<J 
publicly to exhibit the transcendent holiness of their God. 
Hereby too he effectually guarded the Jews from a famil* 
iar and dangerous intercourse with heathens ; since the 
former could not freely use the same beds, vessels, or li,. 
quor with the latter, without constant hazard of legal de- 
filement,. and thereby incurring the necessity of burden* 
some purification. This barrier against idolatry was 
greatly strengthened, if we suppose with a learned writ- 
er,, that some of the laws respecting vessels were pointed 
against a certain superstition of those times. He tells qs 
that idolaters believed that if certain reptiles,, as mice &c. 
which they dedicated to their idols, fell into vessels or in* 
to water, it was a token that these were grateful to the 
gods. In opposition to. this pagan conceit, the divine 
law proQ^unces $u^ vess^els i^ndean. In a word, as the 
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Hebrews were set apart to be a holy people unto God, 
they were wisely distinguished by a set of peculiar stat- 
utes respecting persons, animals, and things ; which stat* 
utes were continual monitors of the diviue sanctity and 
their corresponding duty. 

This remark paturally leads our attention to the puri- 
fying ceremonies enjoined by their ritual. As external 
jilthiness was a striking image of an impure heart ; so 
washing with water, which cleanses the body, fitly repre- 
sented internal purification from sin. This use of water, 
as a rite denoting moral cleansing, was one of the most 
natural, early, and prevailing customs. Thus the patri^ 
arch Jacob, when undertaking to reform his family, and 
prepare them for the solemn worship of Jehovah, says to 
them — ^" put away the strange gods that are among you, 
and be cleansed,'* that is, as Jewish writers interpret it, 
wash your bodies with water. The use of this rite is al- 
so mentioned in the book of Job, one of the most a.ntient 
of all writings. This ceremony must have been grateful 
and refreshing, as well as significant, in the warm and 
mild countries of the east ; and therefore would easily 
recommend itself to their observance.' Accordingly the 
earliest and best authors, as Homer, Hesiod, Theocritus, 
Virgil, and others, frequently mention the religious use 
of clear and running water. But superstition very soon 
corrupted this natural and expressive usage. As Mr. 
J^owman observes, '' idolatry invented a great many 
other things for the use of purifications, as salt, sulphur, 
honey, spittle, and many others, mentioned at large by 
the authors, who have described the pagan lustrations. 
They had several modes of using water, air, and fire ; of 
using water and fire together, and of mixing of water and 
l^lood* Spmetimes they used human blood ; which Wfis 
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often done by cutting and wounding themselves. Igno- 
rant superstition, which knows no bounds, continually 
invented new rites of purification ; so that hogs, cats, 
dogs and lions were used for this purpose by the wis- 
est nations. These ceremonies became at length so com- 
mon, that they were used to purify and consecrate fields 
and houses, as well as men ; the dead as well as the liv- 
ing ; yea they were supposed to be efficacious in the oth- 
er world for the |)urgation of departed spirits. Hence 
probably sprung the popish doctrine of purgatory. Vir- 
gil in his sixth Eneid has forcibly described the various 
modes of purifying used by the offenders in the state of 
the dead. I will give you port of his description in Mr. 
Dryden's translation-— 

Not death itself can wholly wash their stains. 
But long contracted filth even in the soul remains. 
The reliques of inveterate vice they wear. 
And spots of sin ohscene in every face appear. 
For this are various penances enjoin'd, 
And some are hung to bleach upon the vnnd ; 
Some plung'd in waters, others purgM in fires, 
Till all the dregs are drain'd, and all the nisc expireSi 

It is one excellence of the Hebrew law, that it clears 
an antient and most significant rite of that vast rubbish, 
in which superstition had buried it. It restores and pro- 
tects the use of pure and living water, as the grand cere- 
mony in all the Jewish purification, except in one extra- 
ordinary case, which we shall now explain. Thisextra- 
ordioary purification was appointed to cleanse those who 
were -defiled by touching the dead body of a man. It 
was performed by sprinkling the unclean person with the 
ashes of a red heifer mixed with water. Almost every 
part of this lustration has a remarkable reference or op- 
position to antient heathen customs. Thus a heifer, rath- 
er than a young buUock^ seems to be selected, in contempt 
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of 4faac raperatkioa of the E^fpttam, which l»rd cows 
tod fdnak otlvts to be aacvedl, aad which esteemed the •' 
heifer to be dedicated to Isb oir the mooa*. The Hindoos 
likewtae had aa estinordmary v6Qei»Ltkm for eQW& Hero* 
dolus aad Pl«lr«rch. abo tell «s that the Egyptians offer* 
wi male cabea (oj Typhoid T)^ Jews were probably di- 
rected to take a red heifer, because ttus color was held 
ia abhorrence by the antiesH;^ idolaters. It was to be a 
hetfer, upon which never canaie a yoke } because such a 
victim was worthy d^ hoiiorable, suad agreed with tbe 
antient manner of sacrificeSi. The heifer was to be bnrn^ 
cd without the caaij^' and cedar wood, bysop^ and scar* 
i^t W0di ^o^re Id be borned along with it. Cedar and 
hysop were used as cleansers of wounds^ as was the plant 
coccus, which was used for dying scaiiet. All tbe articles 
therefore bore some relation to the purpose of purifica- 
tion. The ashes made by this buorning were to be dis* 
solved in water, and apptied to the use specified above. 
As both water and ashes have been always used for lite* 
ral cleansing ; as symbolical rites, suited the genius of the 
early ages and the eastern worlds and were absolutely 
necessary for the Jewish people ; as many particulars of 
this purifying ceremony were excellent preservatives 
from surrounding superstitiofii ^ as the whofe taken to* 
g^her is far saore natujral> si-Bfkple,. and instructive than 
tbe rites of tbe wisest heath^s i as the grand design o( 
this solemn purgation was, to cleanse the pollution iaoir* 
ved by touching a dead body,, and thereby to det/^r the 
l^ebrews from worshipping or folding idolatrous inter* 
course with the dead ; and finally as the whole service 
t^ided to enforce moral purity, and to keep, them stead* 
fast in the true religion ;, these considerations sufficient* 
ly recgmmebd the ritual before us* In short, the whob 
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system of legal purifications addressed the same exhorta- 
tion to the Jews in a £gurative style, which the gospel in 
a plain style addresses to us— -^^ Having these privileges 
and promises, cleanse yourselves from all filthiness both 
of the flesh and spirit, aud perfect holiness in the fear 
of God.'' 
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LECTURE XXV. 

Tendency of the Hebrew ritual to promote the glory • of God i 
and the benefits resulting from art observance of its vai^ious in- 
junctions, 

V-/UR last lecture considered the Several pollu- 
tions and purifications of the Hebrew church. We show- 
ed that the law respecting both tended to enforce decent 
manners, a pure heart and conversation, a profound rev« 
erence for the presence of Jehovah in his sanctuary, and 
a stedfast adherence to his religion, in opposition to sur^ 
rounding idolatry. Indeed all the ceremonies of the Jew- 
ish ritual were subservient to one great object, viz. the 
honor of the true God, who visibly resided among them 
in the temple. It will therefore be useful to show how 
admirably every part of the Mosaic law was adapted to 
this end, and what excellent purposes were answered by 
this arrangement. 

The titles, which this law appropriates to the God of 
Israel, were fitted to inspire a singular reverence for his 
character and worship. He is very frequently styled holy^ 
and the Holy One^ by way of eminence. He is likewise 
often called a jealous God. The former title expresses 
his matchless purity or moral excellence, which places 
him far above any equal ; the latter denotes that he will 
not endure a rival ; and both appellations widely distin- 
guish him from the idols of the heathens ; for these, 
though sometimes called gods, are never styled either 
holy or jealous. They were not holy either in respect of 
moral purity, or of separation from and superiority to 
other deities ; for as their characters were polluted and 
contemptible, so they were united together by a common 
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nature, worship, and name; Of course they were not 
/(r^^2^i of a partner or rival. We never read that any 
gentile god prohibited a multitude of divinitiesj or was 
angry at being worshipped in the same temple, or on the 
same altar with some associate demon. Hence these ap** 
propriate titles of the true God were fitted both to comi 
mand singular veneration from his worshippers and to 
guard them against associating with him the impure di- 
vinities and rites of the heathen; 

• To heighten this reverence of Jehovah, it was ordain- 
ed that no one, but the high priest, should enter into the 
most hol^ plaice J the int^-iot- apartment of the Great 
King ; that no victims should be offered to him, but 
the most perfect in their kind j that the tabemaclcj the 
ark,^ the altars, the candlestick, the sacred vessels and 
ministers should be consecrated to his service with a pe- 
culiar and holy ointment ; that the priests, and some- 
times the whole congregation should be sanctified to him 
by various washitlgs, oblations, and sprinklings ; that 
none but sacred fire, kindled by God himself, should be 
tised on his altar ; that ev^ry thing pertaining to his wor- 
ship should be distinguished from other things by some 
special use, cferemony, or splendor, and be forever ex- 
empted from common purposes ; that no one, whether 
of the priesthood or the people, should have access to 
the temple or to any sacred rite^ while laboring under 
any kind of uncl^nness^ To these and many similar 
statutes we might add several pecuh'ar laws respecting 
the priests ; for instance, those, which barred from the 
altar and sanctuary ever man, though bom in the sacer- 
dotal line, who had any personal deformity or blemish ;* 
those, which assigned to this sacred order, garments of 

* Ler, ni. i6> 13. 
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superior beauty and splendor ;* those, whicb directed 
die first fruits and tithes, by which the priesits were sup- 
ported, to be brought to the temple and solemnly dedi- 
cated to Jehovah ; and those, which regulated their 
moumiog on funeral occasions. No priest could attend 
or mingle in customary funeral rites except on the death 
of his own parent or child, or brother and sister. The 
reason is given, ^^ he, shall not defile and profane himself, 
being a chief man among his people ;**! that is, it does 
not become a minister of my sanctuary to debase ;him- 
self by vulgar ceremonies of mourning. It does not be- 
come him to defHe himself at the graves of the dead^ 
and thereby incur xkt necessity enher of neglecting of 
polluting the rites of my worship. Agreeably when two 
of Aaron^s sons were instantly struck dead for offering 
strange or unconsecrated fire before the Lord ; he and 
his living sons were forbidden not only to show th^ usual 
tokens of sorrow, but even to go out from the door of 
the tabernacle. I The same restriction is laid on every 
high priest, even on the decease of a father or a mother j§ 
that hj no- minister of Jehovah was to quit his station in 
the temple, to indulge his feelings over a departed friend, 
because this would discover greater aflfection towards a 
dead man, than towards the living God. Of the same 
aspect is that law, which prohibited the priests from 
di-ihking wine or strong, drink, when going into the tab- 
ernacle; The reason assigned is, that they might by a 
sober aiiSf perfect e^cercise of their reason, " put a difer- 
ence between holy and unholy, &c." that is, treat sacred 
things in a grave and holy manner, and thus hold them 
Up to the public veneration. To promote this high rev- 

• Ex. xxviiL a, Stc. f Lev. zxi. z — 5» \. Lev. is. 7. 

f Lev. 3Bti. TO, &fr. 
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crence of saered things, especially of God and h is sanctu- 
ary, infinite wisdom saw fit to decorate the tabernacffe 
with extraordinary richness and magnificence, to make na- 
ture and art, and divine inspiration conspire in this sacred 
workmanship} that the Hebrews, struck with its exteri- 
or splendor, might suitably honor that great Being, who 
resided in it. To promote the same end, the divine Le- 
gislator nicdy adjusted all the ceremonies of his worship 
in a manner best suited to inspii'4B awful respect. These 
instituted ceremonies were atl sober and grave^ They 
had nothing in them ludicrous or absurd ; nothing incon- 
sistent with the majesty of God, or the sound reason of 
man. They were wisely adapted to the genius of the 
times, and the state of the Hebrews* Even Strabo, a 
learned heathen, while calumniating Moses, confesses that 
his law enjoined no ridiculous, fanatical, or indecent rites. 
Whereas most of tBe pagan .ceremonies were plainly 
foolish and senseless. As lord Boacon expresses it, " they 
were perfectly deaf and dumb ,; they neither spoke nor 
even beckoned any instruction.'* The Mosaic rites also 
greatly transcended the pagan m point of innocence anS 
purity. They in no instauce tolerated, much It^s sanccir 
fied either filthiness, cruelty, or profanity. Whereas 
those of the heathen carried on their very face the image 
of those foul a»d barbarous demons, whom they worship- 
-cd. Their mysteries couki not be endured by the eye 
cither of modesty or humanity. Hence they were care- 
fully concealed from vuigar observation. The splendor 
too of the Jewish rites naturally procured for them a 
profound veneratbn. We may add, thdr beautiful order 
contributed to the same effect. The law strictly pro- 
*rided not only for the observance of certain ceremo- 
iues, but far an accurate and decorous manner df 
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observing them. Nothing pertaining to divine wor- 
ship was wrapped in obscure hints ; nothing was left 
to blind zeal, to a restless, inventive, and innovating 
spirit. The law took care of the minutest things. It 
regulated the precise form and mode, as well as the mat- 
ter and instruments of worship. Thus it perpetuated a 
noble and recommending order in the service of Jehovah, 
and thus precluded that uncertainty and confusion, those 
new and distracting human inventions, those endless and 
disgraceful superstitions, which otherwise might have bu- 
ried the true religion in contempt and ruin. 

Having seen how remarkaby the Hebrew ritual in all 
its parts tended to one point, the honor of Jehovah and 
of his worship, let us now advert to the great benefits, 
which accrued from this arrangement. 

It tended in general to prevent idolatry and to preserve 
the purity of religion. By creatingin the Hebrews a high 
respect for their God, it tended to preclude that esteem 
and adoration of false deities, which always originate in 
contempt of the true and only Divinity. As this contempt 
is the parent both of idolatry and atheism ; so its opposite 
is the preservative from both. The Mosaic ritual, by im- 
pressing on the Israelites a sense of the appropriate and 
incommunicable oxcellencies of Jehovah, was fitted to pre- 
vent them from dividing these excellencies, and the hom- 
age they claimed, among a multitude of deities. By oc- 
cupying their senses and their pious feelings with august 
^nd numerous ceremonies, it tended to wean their affec- 
<:ion8 fron^ the more antieqt and fashionable rites of hea- 
then superstition. By consecrating certain peculiar cere- 
monies to the worship of Jehovah, and enjoining a reve- 
Tential observs^nce of these, and a total abstinence from 
all 9thersj, oq peqs^lty of death, it erected an awful hv^ 
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rier against idolatry ; since every onej who despi^d these 
institutions i^ incurred the suspicion of. a capital ofFence j 
:wrhile those, who sacredly regarded them, proclaimed 
their adherence to the divine law, and their abhorrence 
of pagan superstiton. In a word, the Hebrew ritual, by 
cherishing a singular veneration for its sacred rites, ten.d- 
-ed to perpetuate theii: existence and purity, and thus to 
protect and transmit the belief and practice of the true 
religion. 

If we view the matter in a somewhat different lightj 
the same conclusion will force itself on our minds. We 
shall see how admirably the essentials of true piety, and 
consequently of sound virtue were enforced by the pro- 
visions now described. 

The existence of God, in opposition to every species 
of atheism, was hereby taught in the most impressive 
manner. The visible presence, the glorious symbol of 
Deity in the most holy place ; the temple built for his 
palace ; the priests^ who waited at his court j the nume- 
rous sacrifices and oblations, which were presented on 
his altar ; the solemn appearances of the whole Hebrew 
church thrice in a year at his sanctuary, added to the 
monthly, weekly, and daily worship ; the nice preparation 
and awful reverence, required in these approaches to the 
divine presence ; these were striking and unceasing mon- 
itors of the existence of God. They preached this truth 
to the senses, and thus engraved it on the hearts of the 
worshippers. 

They also taught the true character, as well as the be^ 
ing of God. The very name of Israel's God, I mean^ 
Jehovabj taught his eternal, necessary, independent, and 
immutable existence. For as all agree, in deriving thk 
pame frpm ^ verb signifying to b^ ; . so the origiinsiJ vior^ 
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h applicable to pftst» present^ and future ekistencey and 
seems to import , Ikt^ar^ I amy I slmllbe* Of tbe siame 
import is the nainfe^ which God announced to Moses^ 
when he sent him to Israel, / am^ and I am that I am^ or 
I am tie o w ; that iijl4m the^xuting Being; I possess ex-- 
isteoce in a peculiar manner, uncaused, unchanging, ever* 
lasting. As the Mosaic law thus directs the Hebrew woi^ 
ship to Jehovah, the ^Ifexistent Bemg, so it frequently 
holds him up as the source of all other beings, the Gre« 
ator of the heavens and tb^ earth, whh all their inhabit- 
ants. 

Hence it dearly and Strongly enforces the divine unify ^ 
or represents Jehovah as the only trUc Divinity, and ob- 
ject of worship. The Jewish ritual provided but one 
symbol of the divine presence, one most holy place, one 
ahar, and one temple, consecrated to one Jehovah ; to 
whom all the priests ministred, and all sacrifices were 
dffisred. 'Die whole Hebrew worship was therefore a 
visible illustradfOn of that prime article of the Mosaic coor 
stkution— ** Hear, O Israel, the Lord our God is one 
Jebovah-^thou dialt hare no other gods before or beside 
me." How much superior in tlus fundmental point is 
die Jewish code t4 the best deductions of unassisted rea-* 
son ! The knowledge of one God was in fact lost in 
the heathen worlds and was never effectually recovered 
l)y human wisdom . even in tis highest improvements. 
Hence orightated list monstrous polytheism and demoral-* 
izing superstition, which overspread the world. The 
law of Moses strudt at the root of these abominations, 
fand planted in their room the belief of octe supreme Being, 
to whom all other beings, however exalted, are but ser- 
vants ; and therefore have no claim to rdigious homage 
even ^f ^ lowiesi kind. Pkiq kw, far from allowing, 
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expressly forbid^ the rwprship of hejfoes^ . suppHcatipn of 
thapksgiyiqg to dep^ted^piirits^. qsr to f?incied tutelar dei 
itxes. It car<efully Uipits -ev^jry j^t apd degree of divine 
honor to Jehov^.,, It ^}^^t^ ^hat every occasional, an4 
every stated conMnen^oration of mercies . received should 
contain a thankfql. acknowledgement^ POt of any inferiqi^ 
god. or J. protector, butofJeVqvalL alone* The importanoe^ 
and. excellence of the IJebrew ritual in this view will strike 
u& with-more foro?, if .we consider that title beKef and ado* 
ration qigods manyznd lords tnanyfoTSSJ^d not only the esi 
tahHshed system pf the antienjt world,, but th? chief leamr 
ing and philosophy, whiql^ then prevailed. This was the 
philosophy not only of the Egyj^tian priests but of Zoro- 
a^ster, Pythagoras^ and Qtbeif eraiijient sj^ges. It was there- 
fore a .higix piark of wisdom and g[oodaess to make the 
whole Jewish qtual bear ^^aipist th€;s^. fatal notions and 
practices, and to bring the, religion of mankind to center 
in one God and in one worship. 

The ritual likewise instructed jthe people in the moral 
perfections of Jebovah, particularly his infinite holiness and 
mercy. His ^transcendent holineas is frequently taught 
in their sacred. ^kings«. 1% is also strongly represented 
in all their religious ceremonies. It appears in the exact 
directions given, to consecrate the temple, to hfillow the 
sanctuary, to set apart a most holy place for the residence 
of Jehovah ; to purify ^d consecrate the priests, his min- 
tcTS. The epithet holy applied to persons,, places, times^ 
and things, that were specially devoted to God \ the rit- 
ual cleanness and puri^catiims. required of all, who ap-, 
peated before him ; the ten:ible denunciations against all, 
who should approach him, when legally defiled ; these 
and similar features of the Hebrew institutions were a 
lively comment pp that exdamatiou of Moses, ^* Who i« 
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like unto thee, O Jehovah, amon^'the gods ? Who is Uk^ 
unto thee, gl6ri6us In holiness ?'* At the Same time thesid 
institutions represented the tnle God as graciou^ and ider- 
ciful, longsuffering and abundant in goodness, forgiving 
Iniquity, transgression and siti. The numerous propitia- 
tory sacrificed and rites of cleansing, while they held up 
the awful giiilt and demerit of sin, the strict purity ixrd 
justice of God, and the duty of offenders to Confess and 
forsake their ini'qiiities, did likewise encourage the peni- 
tent to hope for divflie pardon and^ favor. This hope was 
elevated into assurance by the yfsible pres^(ie of God 
among the Hebrews, as their eovenanted and almighty 
Protecton This leads us to add that 

The Mosaic ritual' taught' the impottaut doctrine of a 
general and particular providence. Mafly of tlie heathen 
philosophers, while they aciknowiedged either due or ma^ 
; ty deities, denied that these superior po\;irers regarded ei- 
ther the circumstances Or actidns of men: or showed 
them any favor or displeastlrfe The vulgar heathens 
supposed that the Several districts of our globe were rul-\ 
ed by an equal number of^local god^, who were limited" 
f hi theif powers, capacious m their humors, mtitually 
Opposed in their interests and dispositions, atid generally 
profligate in their characters. Such principles were 
equally fatal to sound piety and morality. But the He- 
brew law represents Jfehovkh not only ds the Gi-eatorj 
but the sole Governor of the utiiverse. While it holds 
him up as peculiarly related to, and present with his pro- 
fessing 'people, as visibly residing in their temple J it al- 
so represents him as dwellmg 'between the cherubim in 
heaven, and thence ejitending his notice and dominion td 
all creatures and worlds. The religious ceremonial of 
the Jews in all its parts was an impressive symbol of thil 
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l^ubtime doci:)-iDe. The Shechinab, or visible abode of Dei- 
ty betweeiv the figures of the cherubim over the ark^Nirhencc 
be issoed hi$ orders to the whole Hebreftr nation, wss a 
beautiful emblem of his cekstial throne and universal 
empire ; and it was thus underwood by the Jewish peo« 
p)e. Their daily and weekly, iheir monthly and yearly 
solemnities were continual memorials and acknowledg- 
ments of the agency of Jehovah in the formation and 
government of the world, in the regular course and be- 
neficent influence of the heaivefnly bodies, and in all the 
blessings, which distinguished the various seasons. How 
admirably were these celebrations fitted at once to eradi- 
cate the woirship of the celestial luminaries, or of fancied 
subordinate dispensers of goodlLnd evil ; smd to confine 
the homage of the Israelites, to one allperyading, alldis- 
posing Providence ! While their ritual thus kept in view 
the general government of God, it perpetually reminded 
them of his special patronage afforded to their nation, 
and of the peculiar blessings, which they derived from 
this source. It taught them to trust in Jehovah, as their 
God, for every needed act of his favor, and at the same 
time to dread every opposite evil from his displeasure, if 
they provoked it by disobedience. It led them to regard 
the special presence of Jehovah among them, as a source 
of peculiar blessings or curses according to their moral 
behavior. Every offering, which they presented, every 
festival, which they solemnized, was a forcible admoni- 
tion of this truth. It expressed and nourished their de- 
pendence on God's particular providence, either by 
gratefully recognizing his past mercies, or by seeking 
his present and future benediction, or by conciliating his 

forfeited protection by repentance and expiation. 

Nn 
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Thua those great truths, which relate t6 the existence, 
character, and government of one allperfect Being; 
truths, which are the basis of solid piety, virtue, and 
joy, were clearly unfolded in the writings, and practical- 
ly displayed in the services of the antient Hebrews. 
What cUgnity and importance does this single fact impart 
to their institutions! May you all know by experience 
the justness of tUs remark. May your minds be guard*- 
ed, ennobled^ and comforted by that deep sense of God 
and of providence, which the religion both of Moses 
auid of Christ so strongly inculcates ! May you enjoy 
the peculiar favor of this providence in your approach- 
ing long recess from this university^ and through the 
whole of your future existence I 
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LECTURE XXVL 

Various arguments in support of the divine origin of the Hebrevf 
ritual; and in reply to the objections made against it. 

An our last lecture we showed how plainly and for- 
cibly the capital principles of true religion,and consequent- 
ly of morality, were represented and impressed by the He- 
brew institutions. 

It is important to add that these principles were taught 
and enforced, not by uncertain^ laborious, iand abstract 
reasoning, but by the authority of divine revelation. This 
is the only sure method of instructing and confirming a 
whole nation in the true knowledge of God and his will. 
Both reason and fact assure us that the bulk of mankind, 
especially in the rude ages, have neither capacity, nor leis- 
ure, nor inclination for nice and long disquisitions j and 
that if left to draw their religion from these sources, 
they will run into the dreadful evils either of poly- 
theism and superstition, or of irreligion and atheism. It 
was therefore necessary that religious truth and duty 
should be confirmed to the chosen people by divine au- 
thority. Agreeably Jehovah himself, by a voice from 
the Shechinah, uttered the ten commands j and deliver- 
ed them amid such visible and awful ensigns of divine 
majesty, as convinced the whole nation of their heavenly 
original. But as these ensigns of Deity greatly terrified 
the people, and induced their earnest request, that Moses 
might thencef9rward speak with them in God's name ; 
Jehovah, in condescention to their frailty, spake after this 
to Moses ; and he, as God's deputy, announced his will 
to the congregation. While God thus commissioned 
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Moses to declare his laws, he attested his commission hy 
a long train of miracles, wrought in the sight of all Is^ 
rael ; miracles so nuracrons, so sensftle, and so great, 
that none could be ignorant of their reality, or mistake 
their origin. Indeed the ritual itself was a standing evi# 
dence of its own divinity ; for while the Shechinah or 
viaible glory, residing in the tabernacle, was a supernatu- 
ral and ocular proof of the divine presence j the oracle, 
pr voice issuing from it, when compared with the manner 
of coosulting it, the precise and full answers given by it, 
and the exact mlfilment of these answers, was a constant 
testimony of divine interposition^ These extraordinary 
revelations and appearances of Jehovah to the Hebrews 
were necessary and powerful means of establishing their 
faith in the Mosaic institutions, aixd of inspiring such sa- 
cred reverence for them, as might guard them against the 
enticing oracles and ceremonies of the heathen. 

This remark fully obviates a natural and plausible ob-» 
jection to the Jewish ritual. It seems at first view un- 
worthy of God to attest in so extraordinary a manner a 
system of mere ceremonies. But if, as we have shown, 
these ceremonies were needful barriers against idolatry, 
and enforcements of rational piety ; and if, in order to 
these ends, it was necessary to sanction and recommend 
them by the highest authority ; then the wisdom and good- 
ness of this procedure are suflSciently vindicated. On the 
same grounds we see the fitness of making these instin 
tutions unchangeable, or of forbidding under the severest 
penalties the least addition to, or abridgment of them. 
This was necessary to close the door against those super-i 
stitious innovations, which would otherwise have crept 
in, and gradually corrupted the true religion. 

It may still be asked, was it >yise to. load the Jevislk 
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iastitution with. so many ceremonies, and to enjoin and 
press them in a manner so solemn ? Did not this tend to 
exalt them to an equal rank with moral duties ? Was 
there not danger that the Israelites would be so dazzled 
and engrossed by the former, as to overlook the latter ; 
yea, that they would substitute these shadows for the 
substance, and even rest in them as an atonement and li- 
cense for moral disobedience ? We answer, 

I • As the genius and circumstances of that people re- 
quired a religion arrayed in sensible and striking ceremo- 
nies, so it was necessary that these rites should be very 
numerous and diversified ; that they should reach every 
case, to which the religion of their neighbours extended. 
As the heathens had idolatrous ceremonies on every oc- 
casion, it was expedient that the institutions of the He- 
brews should keep pace with theirs j that the Israelites 
might have no necessity nor pretence for borrowing pa- 
gan rites, and that they might in every case be fortified 
against them. We have seen, for example, how impor- 
tant the provisions of their law were, with respect to 
mourning or honoring the dead, which among other na- 
tions had been perverted to idolatry and divination. If 
the Jews had not been furnished with rites of their owo 
on this occasion, and on numberless others j they would 
either have invented superstitious ceremonies for them- 
selves, or have eagerly copied those of their neighbours. 

2. The Hebrew ritual, far.from leading men to rest in 
outward qeremonies, strikingly represented and enforced 
a virtuous temper and practice. Every part of it express- 
ed and required inward affections, corresponding to the 
external actions. The whole apparatus of the Jewish 
temple and priesthood, oblations and sacrifices, all the of- 
{(^rings in the way of thanksgiving, confession, and atone- 
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tnent, strongly inculcated a solemn and reverential, a pen- 
itent and thankful heart. The numerous washings and 
purgations forcibly taught the necessity of a pure heart 
and life. Every rite is in its own nature significant of 
some spiritual or moral truth. The sacred rites of the 
Jews were as easily understood as any civil ceremonies are, 
when used towards fellow men. Ritual or symbolical ac- 
tions were very common, intelligible, and impressive in 
the early ages. Agreeably the ceremonies in question 
were evident signs of good moral dispositions. This fur- 
ther appears 

3. From the exposition given of these rites by the law 
itself, and by prophets, its authorized interpreters. The 
law itself expressly and frequently enjoins inward and 
practical holiness. This is the language of the great 
Lawgiver — ^^ Thou shah love the Lord thy God with 
all thy heart, and with all thy soul, and with all thy 
might." " And now, O Israel, what doth the Lord thy 
God require of thee, but to fear the Lord thy God, to 
walk in all his ways, and to love and serve him with all 
thy heart, and with all thy soul." This prevailing love, 
and/ear, and service of God comprehend all the social, as 
well as divine virtues. They include an affectionate and 
studious imitation of God in his perfect justice, truth, and 
goodness. Agreeably Moses, having represented Jeho- 
vah to the Israelites as a Being of infinite benevolence, 
who ** executeth judgment for the fatherless and widow, 
and loveth the stranger,** adds, " love ye therefore the 
stranger, for ye were strangers in the land of Egypt.'* It 
is remarkable that Moses in the book of Deuteronomy, 
where he solemnly recites and enforces his laws on his be* 
loved people just before his death, constantly holds up 
love to God and its moral fruits, as the main spirit and 
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perfection of his institutions, as the great end even of 
their peculiar ceremonies. He tells them that the leading 
rite of circumcision was intended not only to distinguish 
the natural Sjeed of Abraham but to enforce internal pu- 
rification — " Circumcise therefore," says he, " the fore- 
skin of your hearts, atiid be no more stifFnecked." ** The 
Lord thy God will circumcise thy heart, and the heart 
of thy seed, to love the Lord thy God with all thy heart, 
that thou mayest live.'** The prophets interpreted the 
ritual in the same manner. Thus the prophet Jere* 
my addresses his countryman — " Circumcise yourselves 
to the Lord, and take away the foreskin of your hearts.**! 
The prophets also very often inculcate inward purity, as 
the true and main import of the ceremonial washings. 
Thus David says, " Wash me thoroughly from my ini- 
quity, and cleanse me- from my sin. Create in me a clean 
heart, O God.*' " I will wash my hands in innocency ; 
so will I compass thine altars, O Lord.** So the proph- 
et Isaiah exhorts, " Wash ye, make ye clean, put away 
the evil of your doings ; cease to do evil, learn to do well, 
seek judgment, relieve the oppressed, judge the fatherless, 
plead for the widow.*' And then " though your sins be as 
scarlet they shall be white as snow." So the prophet Jere- 
my ,"0 Jerusalem, wash thy heart from all wickedness, that 
thou mayest be saved." The ritual, as explained by the law 
and the prophets, enjoined upon oiFenders not only a sin 
offering or ceremonial expiation, but a penitent confes- 
sion to God, and, in case of injury, restitution to men.| 
This confession included hearty sorrow, and an effectual 
purpose of forsaking sin and returning to God.§ Ac- 
cordingly the Old Testament writings express that repent- 



* Deut. ▼!. 4, 5.— «. z»i zS, 19, 16. — ^xzz. 6. f Jer. it. 4. ^ 

\ Numb. T. i— 7. § Levit. nvi. 4O1 &c. Deut. iv. %9- 
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ance, which is connected with divine pardon and favoi"* 
in such language as this, ^^ Let the wicked forsake his way, 
and the unrighteous man his thoughts, and let him return 
unto the Lord, and he will have mercj on him." ^ Re- 
pent and cast away from you all your transgressions, and 
make you a new heart and a new spirit/* •• Turn ye even 
to me with all your heart ; and rend your heart and not 
your garments.'** Agreeably David observes that the 
/itual itself taught the superior value of inward repent* 
ance. •• Thou delightest not in burnt oflFering. The sac- 
rifices of God are a broken spirit ; a broken aiid con- 
trite heart, O God, thou wiJt not despise/* As the He- 
brew law thus states true piety and virtue to be the mean* 
ing and end of its ceremonial institutions ; so 

4. It expressly and constantly prefers moral to rkual 
obedience. It declares that God ^desires mercy rather 
than sacrifice ^ that what he requires of us is to da just- 
ly, love mercy, and walk humbly with our God } that 
Jehovah will look with complacency to the man, who is 
poor, and of a contrite spirit ; that where thi^ inward 
spirit and its substantial fruits are wanting, the most 
strict and splendid observance of ceremonial dutrc^ is un- 
acceptable, yea an abomination in his sight. These les« 
sons were so clearly taught and understood in the H^ 
brew church, that the scribes in our Savior^s day, with 
all their zeal for rites and forms, were obliged to ac- 
knowledge that the love of God and our neighbour were 
the great precepts of their law; were more than alt burnt 
ojfferings and sacrifices.! We add 

5. The Mosaic institutions contain moral, as 'weS as 
ritual commands. The ten commandments are a summa- 
ry of moral duty. These were audibly pronounced by 

• I«ai. Ir. 7. Esjck. x'rii}. 35, Jod, iL i», 13. f Mark, xii. 34^ *« 
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a voice from heaven. They were engraven on tables of 
stone by the finger of God. These tables were deposit- 
ed in a rich ark or chest, which was covered with a lid 
of pure gold, called the mercy seat. Over this stood two 
cherubim ; and between these resided the cloud of glo- 
ry^ or visible emblem of Deity. This ark was fixed in 
the most holy place, and became the throne of Jehovah, 
the seat of his royal presence. Did not these pre- 
eminent marks of honor, put on the ten commands, 
point them out as the most excellent part of the ritual, as 
ths basis and perfection of the whole ? Did they not in- 
culcate true holiness, as the leading principle and end of 
all the Hebrew ceremonies ? These remarks sufficiently 
show that the Jewish law did not place rehgion in bare 
external rites, but instructed its votaries to regard these, 
as the handmaids of moral goodness. 

But it may be further objected, that this law was. very 
defective in its sanctions ; since it held out temporal bles- 
sings and calamities, as the only recompense of obedi- 
ence or of transgression. This difficulty is removed by 
the following considerations. 

1. As the Hebrew law consisted of two parts, viz* 
ceremonial and moral j and as the former was, by way 
of distinction, the law of the Israelites, while the latter 
was the original and common law of our nature ; so it 
was fit that each should have appropriate sanctions. A- 
greeably the ritual or peculiar law of the Jews was en- 
forced by the distinct sanction of temporal rewards and 
punishments ; while the moral or universal law of man 
was left to stand on its primitive footing ; that is, on the 
sanction of a future retribution. Hence 

2. There was no need of incorporating with the Jew- 
ish ritual a new and express revelation of a future state f 

Oo 
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because such a state had already been notified to the world 
by nature and reason, assisted by early revelation and 
tradition, and had also been eminently discovered to the 
Hebrews by special communications made to their pious 
ancestors. Agreeably the belief of the soul's immortali- 
ty, and of future rewards and punishments was interwov- 
en not only with the writings, but with the whole idola- 
trous system of the antient heathens. On rhis> principle 
they deified the souls • of their eminent deceased friends 
and benefactors. On the same principle they consulted 
the dead. The same general belief appears to have been 
early and constantly entertained by the Hebrews, Saul's 
effort to obtain counsel from the spirit of departed Samu- 
el was founded on this belief. The Jewish law proceeds 
on this principle in forbidding necromancy, and consult- 
ing the dead. Several Old Testament writers, particu- 
larly Job, David, Solomon, and Daniel, express their as- 
surance of a future retribution.* There was therefore 
no necessity of confirming this received doctrine to the 
Israelites, especially in their ritual law — ^For 

3. As this law was ceremonious and temporary, it was 
fitly enforced by temporal rewards* As it was given 
chiefly in pursuance of the peculiar covenant made with 
Abraham and his seed, a covenant, which insured to them 
the land of Canaan, and great worldly prosperity in it ; 
we plainly see that sanctions best suited to this covenant 
were temporal blessings or judgments in the country, 
which Jehovah had thus granted them. 

4. If the rewards and punishments of a future life had 
been annexed to the Hebrew ritual, this would naturally 
have led the Jews into a superstitious or exclusive regard 
to ceremonial duties, asif these alone could expiate mor- 

• Job jtix. a5— 37. Psalm xvi. ^-^iii Ecd. xi. 9— 1», 14.^ Dan* sii. 9, -4^ 
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al guilt, and procure everlasting happiness. But by limit- 
ing the effect of merely ritual obedience or transgression 
to temporal or political good and evil, the divine Law-, 
giver instructed them to expect final pardon and blessed-* 
ness, a&the result, not of ceremonial observances^ but of 
inward and moral obedience. Thus the great distinction' 
between outward rites and true saving religion was foi:?i- 
bly impressed. The former at best could insure only 
worldly prosperity ; while the latter was connected with 
eternal life. 

5. As the peculiarities of the ceremonial law were 
chiefly intended as a barrier against idolatry, so temporal 
sanctions were best adapted to this end ; as they assured 
the obedient Israelites of all those blessings from the true 
God, which their heathen neighbours expected from their 
imaginary deities ; and as they threatened and inflicted or 
those, who deserted or corrupted the worship of Jehovah, 
the same calamities, which idolaters apprehended from, or 
ascribed to the displeasure of their gods. These san<:- 
tiohs, faithfully executed, had the strongest tendency tp. 
crush idolatry, and to bind the Hebrews to the true reli- 
gion, by giving them an experimental conviction .of the 
power and disposition of their God to reward or punish 
them in the most speedy and sensible manner. If the 
Hebrew Lawgiver had opposed a future or distant retri* 
bUtlon only to that idolatry, which was supported by 
the expectation and fancied experience of present good 
and evil ; he would have erected a very unsuitable and 
feeble barrier against paganism, and in favor of the true 
religion. This leads us to add 

6fc That a great writer, the late bishop Warburton^ 
in a very learned work, called the Divine Lection tf M^* 
fes, has undertaken to demonstrate the profetnd wi^otn 
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and divine origin of the Hebrew constitution from the to- 
tal omission of future rewards and punishments in that 
system. He builds his conclusion on the following prem- 
ises ; VIZ. that the doctrine of a future retribution is ne- 
cessary td the support and well being both of civil and re- 
ligious society ; that the wisest lawgivers and nations of 
antiquity introduced this doctrine, as the grand basis and 
enforcement, both of their religion and laws ; that they 
universally and justly believed that no religion and no 
community could subsist without it, unless protected by 
an extraordinary providence ; and yet that Moses, the 
wise . lawgiver of the Jews, established a civil and a reli- 
gious polity, which flourished for ages without the sanc- 
tion of a future state ; from all which he infers that Mo- 
$es must have been conscious of a divine mission, when 
he framed and published such a constitution, and that 
this system must have been supported by a peculiar prov- 
idence. How far this demonstration is wellfounded and 
decisive will richly deserve our future inquiry. In the 
mean time we can demonstrate the divine legation of Mo- 
ses by a process far more simple and sure than that of this 
author. For example, would this wise lawgiver have 
promised the Israelites a treple harvest from their lands 
on every year preceding the seventh or sabbatical year ? 
Would he have obliged all the males to leave their fami- 
lies and country undefended thrice every year ? Would 
he have suspended his whole system on the contingence 
of the family of Aaron never wanting an adult male heir, 
free from every disqualifying blemish, to inherit and sup- 
port the priesthood ? Would he have pronounced'so ma- 
ny specific temporal blessings and curses, as the certain 
consequence of obedience or disobedience to his laws ? 
Would he have ventured on these unexampled measures. 
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if he had not been sure of an extraordinary providence to 
carry them into effect ? If such a providence had not se- 
conded his institutions, would they not have sunk intq 
disgrace, or have involved the nation int ruin ? We can- 
not therefore account either for the origin or success of 
this singular constitution without the special jpterposition 
of Deity. Sound philosophy, as well as authentic histo- 
ry, compels us to admit that the Hebrews .were really 
governed by a peculiar Providence, which protected, re- 
warded or punished them in a sensible and extraordinary 



manner^ 
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LECTURE XXVIL 

Iti nuntefimsnhs tMceremmies trf the Hebrew r it udl pointing ota^ 
Mnd graduidly uHfMing^ the more f effect dispensation of thi 
g9Speh 

JljEFORE we dismiss the Jewish ritual, it will 
be proper to consider it more distinctly as a preparatory 
and typical system, which prefigured and gradually in- 
troduced the more perfect dispensation of the gospeL 
We have formerly shown that the Old Testament con- 
tained a prophetic revelation of the Messiah, or a series of 
predictions intended to keep alive, and to shed increasing 
light on the great promise, made to our first parents and 
to Abraham, of the future seed of the woman, who was 
to bruise the head of the serpent, and in whom all 
nations should be blessed. As the Hebrew economy 
thus verbally foretold the Savior of mankind, and here- 
by prepared the world for his appearance ; we have rea- 
son to believe that it likewise symbolically pointed to, and 
terminated in him ; in other words, that the Jewish cere- 
monies were a temporary, intermediate, and emblemat- 
ical scheme, adapted to the same general use with the 
prophecies. Many reasons concur to establish this opin- 
ion. It is confirmed by the general manner of divine 
proceeding, which is to instruct mankind by slow degrees, 
suited to their gradual advance from infancy to manhood. 
As the doctrine of the Messiah not only dawned on the 
early ages, but shone with far greater lustre on the latter 
periods of the Jewish church j as it unfolded itself with 
Still greater clearness in the discourses of Christ, and with 
perfect fulness in the subsequent ministry of his apostles ; 
so we argue from analogy that the legal rites of the Jews 
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obscurely hinted the same truths, which the evaugelical 
economy has fully revealed. This renders the plan of 
divine conduct harn(K>nious and CQixxprehepsive. ThM 
mode of procedure was. also wisely smH^ to the Hebrew 
nation j for while it gratified the taste tod exercised the 
devotion of the vulgar with striking exteraal ceremonies, 
it engaged the respectful and studious attention of strong 
and contemplative minds, to the secret and high import 
of these ordinances. It also laid a foimdation for that 
admirable correspondence between the law and the gos* 
pel, and that transcendent superiority of the latter, on 
which the proof and exicellence of Christianity sq greatly 
depend. We have formerly seen that .the Hebrew rites 
were sensible images or emblems of historic fleets, moral 
duties, and celestial things ; that their jsolemn festivals 
visibly represented great national events ; their washings 
internal purity ; their R({QSt Holy place with the cloud 
of glory residing in it, the presence and splendor of Je- 
hovah in heaven. It is; therefore congruous to believe 
that many of their symbols had likewise ^, prophetic allu- 
sion to the coming, office, and sufferings, of Christ. For 
as bishop Sherlock justly argues, " Since Abraham and 
his posterity were chosen not merely for their own sakes, 
but tp be instruments of the promised universal blessing 
to mankind ; since the temporal covenant with that fam- 
ily was subservient to the spiritual and everlasting cove- 
nant, wliich respected the Messiah, and the whole race of 
man ; it is highly probable that . the laws of the Jewish 
dispensation were intentionally fitted to this great design, 
were figures 9f good things to come." Agreeably they 
have been thus understood both by learned Jews ^nct 
Christians. Thus Philo, an eminent Hebrew writer, 
says that the Jewish high priest was an " image of the 
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sinless and divine Logos/' Irenseus^ a christian father, 
call& the kw (Df Moses** a prophecy of future things/' 
Indeed almost the whole body of christians from the be-^ 
ginning to this day have viewed the subject in this light. 
They have been led into.this opinion not only by the rea- 
sons just mentionied, bbt by the obvious import of the 
ritual itself, and the application made of it in the New 
Testament. The agreement between the legal and evan* 
gelical dispensations is too exact and manifold to have 
been the offspring of chance. It 'must therefore have 
been the'contrivance of Deity. The gospel itself frequent- 
ly sanctions this idea by expounding the Jewish law in an 
evangelical sense. 

We grant that many expositors have injured scripture 
and dishoiiored themselves by allegorizing every scrap of 
the Hebrew law into a mystical sense, and thus substitut- 
ing their own fanaiical or conceited fancies for divine au- 
thority. It is ridiculous to imagine that every little or 
obscure circumstance in the Jewish code must certainly 
point out some evangelical mystery. We have no war- 
rant to apply in this manner any part of the Old Testa- 
ment, any further than such application is justified by 
the express * authority or general analogy of scripture. 
Taking this for our guide, we will now unfold the excel- 
lency of the Hebrew ritual, as a typical dispensation. 

The author of the epistle to the Hebrews largely traces 
the mutual correspondence between the Mosaic and Chris- 
tian institution, with a view to recommend the latter, as 
the perfection of the former. He firstly shows the per- 
sonal preeminence of Christ above Moses, and even a* 
bove angels.* He next displays the superiority of Christ 
to Moses in his affidal capacity ; the latter being a faith- 

 Hebj.chap. i and ii. 
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fill servant la the house of God, the former the builder 
and spvereign proprietor of the house.* The law of 
Moses promised the rest of Canaan, and hinted a future 
rest in heaven. This heavenly rest is clearly revealed 
and promised by Christ.f As the Jews were exceeding- 
ly attached to their priesthood and sacrifices, as well as 
to Moses, their prophet ; the apostle proceeds to exhibit 
the priestly office and dignity of Jesus. He shows that 
Christ, like Aaron, was called by God to this office ; that 
he was made High Priest of a nobler order than Aaron, 
viz. of the antient patriarchal order, the order of Melr 
chizedec, who was both priest and king, who was supe- 
rior to Abraham, since he received tithes from him, and 
gave himhis blessing. J This order of priesthood was cath- 
lic and permanent, not local and temporary like that of 
Aaron. § The apostle goes on to remark that the Jew- 
ish temple and sanctuary, Shechinah and priesthood, of- 
ferings and sacrifices were figures for the time then pres* 
enty of the future good things in the days of the Messi- 
ah ; that they were imperfect shadows of a perfect sub- 
stance ; that they had no efficacy to purge the soul from 
real or moral guilt, but only pointed to, and were con- 
summated in the glorious person, sacrifice, and redemp- 
tion of Christ.|| In short this whole epistle, and many 
other passages of the New Testament evidently hold up 
the Mosaic ritual as a designed, though imperfect type 
of the christian economy. In particular 

I. They represent the Shechinah, or visible symbol of 
Jehovah, dwelling in the sanctuary, as an emblem of the 
person and office of Christ. As the Shechinah was a 
sensible token of the extraordinary and gracious pres- 
ence of God ; as hereby he visibly tabernacled among 

• Chap. iii. t Chap. iv. \ Chap. v. vL § Chap. vii. || Chap, ▼iii. 9, ie» 

Pp 
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the Hebrews, st> that they beheld hiis glory, and had 
near access to his mercy secit ; so bdtb prophets and 
apostles represent God as coining down to, and dwelling 
with men m the person of hiis Son. They speak of thife 
human natnre ot Christ, as the visible temple or tabei-* 
nacle, in which the Godhead resided. On this account 
Isaiah styles the future Messiah Immanual; and Matthew 
expressly applies this prophecy to Jesus as the Savior. 
They give him the name tmmanuel^ because in hii person 
and mediation God dwelis with us in a visible and gra* 
tious manner, as he resided with the Jews in the sanctu- 
ary. Tile same prophet in another plitce thus des- 
cribes the Visible glory of the God of Israel— ^*< I saw 
Jehovah srttrng dn a throne high and lifted up, and his 
train filled the temple. Above it stood the saraphitn ; 
ibach one bad six wings ; and one cried to anotheJr, and 
said,holy,hofy^faolyis the Lord of hosts ; thewhole^arti 
is full of hrs glory.** Now this glory of Jehovah, which 
the prophet saw^ is by the apostle John expressly applied 
to Christ.* The prophets also describe the future appear^ 
ance of the Messiah in the same or equivalent words, by 
which they cxp'ress the visible glory of Deity in the tem- 
ple. Thus Haggai speaks — " The desirie of all na* 
txons shall come, and I will fill this house with glory, 
Saith the. Lord of hosts. The glory of this latter house 
Shall be greater than that of the former.''t That is, 
when the Messiah should Come into the temple, the di- 
ViAe glory would appear in him, and would fill the sanc- 
tuary more illustriously, tlian it did the temple of old. 
Hence says the evangelist John — '« the Logos was made 
flesh, and tabernacled among us ; and we beheld his glo- 
ry, as the glory of the only begotten of the Father.^'! 

* Chap xiL43. f Chap, u.;— ^. i Chap, i, 14. 
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l^ace too the apostle to the Hebrews speaks of Christ, 
as " the brightness of God's glory, and the express im- 
age of his person,'* that is, the true Shechinah, the per- 
fect symbol or representa^tive of Deity, Accordingly, as 
the angels, or cherubim weare represented in the Jewish 
sanctuary, as servants or attendants round the divine 
presence '^ so the same apostle describes the angels, as 
worshipping the Son of God, and as ministring spirits 
iDefore his throne, sent forth by him to minister to the 
heirs of salvation.* The prophet Zechariah too, in allu- 
sion to the Shechinah, speaks of the man, whose name is 
the Bianch, as building the temple of the Lord, as bear- 
ing the glory, as sitting and ruling on his throne.^ 
The prophet Malachi too says in the name of Jehovah, 
*' Behold, I will send my messenger, and he shall pre- 
pare the way before me ; and the Lord, whom ye seek^ 
shall suddenly come into his temple, even the Messenger 
of the covenant** &c. Thus we are abundamiy authoris- 
ed to consider the glory of Jehovah in the most holy 
place, over the mercy seat, as a prophetic emblem erf 
the Messiah, who is God with us, or the Deity appearing 
in human nature, as in his temple. 

2. The religious institutions of the Hebrews had al- 
so an evangelical reference. Their priesthood pomted 
to • Christ, the great High Priest of christians. Their 
sacrifices and sin offerings prefigured that grand oblation, 
that perfect atonement for sin, which the gospel high 
priest was to offer by his death on the cross* Their 
washings and sprinklings typified the real purification of 
pinners by the blood and spirit of Christ. The solemn 
intercession made by the Jewish high priest in the most 
holy place, and the blessings procured by it for the peo? 

• Ckap. i. 3. 6. 8. 14^ 
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pie, represented the far more powerful and lasting inter- 
cession of Jesus, in heaven, and the far richer and more 
durable benefits which it draws down on his church. 
Even the weakness or inefficacy of the Hebrew ritual to 
expiate moral guilt was well fitted to prepare and lead 
forward the Jews to a more perfect dispensation. For 

while the moral precepts of their law held up a per- 
fect rule of duty, and condemned every transgres- 
$ion ; while their rites and sacrifices constantly pro- 
claimed their guilt and desert of punishment, and 
the insufficiency of external ceremonies to cancel this 
guilt, or to remove the defilement of sin ; while their 
whole religious system displayed the awful justice, puri- 
ty, and majesty of God, and the necessity of some 
great Mediator and Sanctifier to restore them to his favor 
and image ; was not their law in these views an excellent 
preparative for the gospel ? Did it not properly serve as 
a schoolmaster to bring them to Christ ; to preserve in 
their minds a deep sense of their need of the promised 
Mediator, an earnest desire and hope of his coming, an 
eager expectation of the more perfect, spiritual, consol- 
ing discoveries sind blessings of his religion ? We grant 
that the bulk of that people, especially in more ealy pe- 
riods, caught but a faint glimpse pf those truths, which 
were wrapped up in their law, and which the clear light 
of the gospel has now drawn but of obscurity into open 
day. Yet the dark hints aflforded them of these truths 
were of great use to them, and are still beneficial to us. 
While pious and studious minds in that nation doubtless 
made considerable discoveries of these truths ; the He- 
trews in general might easily understand the moral and 
typical import of sacrifices, and thus be led to expect 
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a better priest and atonement, a more pure and exalted 
state of the church, in the days of the Messiah. This 
expectation woud naturally confirm their attachment to 2 
system, which thus promised and led on to a better 
order of things ; and would also prepare them for a wel- 
come reception of the flew dispensation. 

When the promised Savior appeared, the body of the 
Jews, in consequence of deep rooted errors, were strong- 
ly prejudiced against him. They could not endure a re- 
ligion, which abolished the peculiarities of their law, 
and which granted the same privileges to the Gentiles, as 
to themselves. But the apostles confuted these preju- 
dices by their own scriptures, by showing them that their 
boasted law confessed its own weakness, predicted its own 
death, and paid homage to Jesus, as its grand scope 
and consummation ; by showing them that, according 
to their own covenant, the promised seed of Abraham 
was to be a blessing to all nations, and of course was to 
unite both Jews and Gentiles into one catholic church j 
that the ritual of Moses being intended and adjusted as 
a temporary barrier to one people, could not possibly an- 
swer for a universal religion, and consequently that a 
more simple and spiritual worship was now indispensa- 
ble, and was accordingly typified and foretold by the law 
and the prophets. Thus the law, properly understood, 
was a mighty instrument of converting the Jews to the 
faith of Jesus, in whom it was illustriously fulfilled ; . aiid" 
the religion of Moses still furnishes invincible evidence 
to the religion of Christ. We grant that this is not the 
first evidence to convince a Gentile unbeliever. To the 
Jews indeed the Old Testament prophecies and types were 
the first proof of Christianity ; but to the Gentiles they 
were the last- The Jews believed in Christ, because 
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i^oretold and prefigured by their law ; the Gentiles be5* 
liered in the divine authority of the Old Testament, be- 
cause it was so exactly fulfilled in the New. Both Jew$ 
and Gentiles were led into a more full understanding 
^nd a more confirmed belief of the peculiar and sublime 
doctrines of Christianity, when they saw these doctrines 
represented by, and adding light and perfection to the 
antient institutions of Jehovah. 

On the whole, the view we have now taken of the 
Mosaic economy, compared with the representations we 
have formerly given, exhibits a new and diversified proof 
of its heavenly original. It holds up this institution, not 
only as minutely and admirably levelled against the idola* 
try of antient times ; as not only pointing out by signifi* 
<ant emblems all the remarkable events, doctrines, and 
moral precepts of the Jewish dipensation •, but as typify- 
ing with wonderful accuracy a distant, spiritual, and per-. 
feet religion. What an amazing reach and comprehen- 
1 9ion of divine wisdom do these circumstances unfold ! 

\ )iow glorious that wisdom, which, while it indulged a 

[ rude people with carnal ordinances, rendered these very 

ordinances a pattern of the most sublivie and celestial 
truths J which gave to these rites a plain moral import, 
easily understood and felt by the multitude, and at the 
same time a secondary and typical meaning, which could 
IXOt be fully perceived till the coming of the Messiah ; 
pfrbich annexed to a temporary law the proper and pow- 
i crful sanction of temporal rewards and punishments, while 

it made these secret, but striking emblems of the spiritu- 
9i and eternal rewards of the gospel ! If the spiritual 
truths of Christianity had not been thus prefigured by the 
law, the mutual dependence and conne^cion of the two 
jystems, as parts of one great and perfect whole, would 



tECT.xxviiO JEWISH ANTIQUrriES. 31 1 

have been precluded, or at best could not have been as- 
certained ; one main use of Judaism, as a preparatory 
scheme, and one essential proof of the gospel, would have 
been defeated. On the other hand, if these christian 
doctrines had been plainly revealed under the Jevirish dis- 
pensation, the distinction between the two religions would 
have been confounded ; the Jews would have despised 
and shaken off their comparatively mean and burden*' 
some ceremonies iong before the appointed season for 
their extinction ; and thus the purpose of God to train 
them bjr a long previous discipline would have been frus- 
trated. How wonderfully then was the divine wisdom 
manifested in making the Hebrew law a real, but covert 
intimation of the gospel ; and I may add, in rendering 
this typical import more clear and impressive, as the new 
dispensation approached ! This arrangement was proper 
and necessary on many accounts. I will mention one 
weighty reason for it, which perhaps has been too much 
overlooked. As the primary intention of the Mosaic 
ritual was to protect the true religion against idolatry, 
and as the idolatrous propensities of the Jews were com- 
pletely and finally cured after the Babylonish captivity j 
it follows that the prime use of their ceremonies was now 
in great measure superseded. Of course their secondary 
use, or their reference to the approaching Messiah, was^ 
with great wisdom, brought more fully into view by the 
later Jewish prophets. We see then the stamp of con- 
summate intelligence and goodness on every part, on eve- 
ry intention of this antient constitution. 
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LECTURE XXVIIL 

A comparative view of the character and institutions of the Hiu" 

dcosy with those of the Hebrews. 

_i I _ 

A O give these lectures a grateful variety, and to 
place the excellence of the Hebrew institutions in a new 
and stronger light, we will shift the scene from Palestine 
to Hindostan. We will inspect the prominent opinions 
and customs of the latter country, and compare them 
with those of the former. I am induced to this compari- 
son by the curious accounts, which are given of the 
Hindoos ; by the increasing light thrown on their char- 
acter by modern research, especially by the labors of the 
excellent Sir William Jones, and the Asiatic Society, 
over which he presided ; and finally by the eflForts of 
some recent writers to give the religion of this people a 
precedency both of date and genuine worth to that of 
the Jews. 

Before we quit the ritual laws of the Hebrews, it may 
be proper and useful to compare them with the institu- 
tions of some other antient nations. This comparison 
will place the excellence of the former in a new and very 
impressive light. 

The character and institutions of the Hindoos are high- 
ly celebrated by many modern writers. Mr. Langles^ a 
French translator of one of their books, styles the found- 
ers of their religion " venerable iAstitutors, who deliver- 
ed precepts of the soundest morality, and a system of 
metaphysics truly sublime. In their religion," he says^ 
** we distinguish the morals, the doctrines, and the cere-- 
monies of the Egyptians and Jews, of the Chinese, the 
Greeks, the Romans, and even the Christians." Ac- 
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earding to bast the Jews and Christians have daie noth- 
ing but ape the Hindoos. The five Vedas of the latter, 
he tells OS, « are the prototype of the five books of Mo- 
ses, who has only copied Egyptian works, originally 
from Ittdia.^* Other authors have giv«i similar or equal- 
ly iattaring a£C«>ants of the Hindoo institutions,- with a 
view to sink the reputation, of to discredit the divine 
original of the Mosaic religion. It is theref<»e import- 
ata to examine the ground, on which these writers build 
their assertions. 

The Vedas are the first and most sacred books of the 
Hfedoos, «ctated immediately, as they pretend, by the 
Si^reme Being. The original of these books having fall- 
en into the hands of a curious Englishman, we may hope 
soon to read ehem in our own language. Another writ- 
ing, called the Institutions if Menu, next in authority to 
the Vedas, and faithfully transcribing their principal 
contents, has been translated by Sir VSTilliam Jones. This 
book is Ihtts- characterized by that great and good man— 
" It is a- system^ of despotism and priestcraft, both indeed 
limited by law, 'but artfully constructed to give mutual 
support. It h filled with strange conceits in metaphys- 
ics and natural philosophy, with idle superstitions, and 
with a scheme of theology most obscurely figurative, and 
consequently liable to dangerous misconception.* It 
abounds with minute and childish formalities, with cere- 
monies generally absurd, and often ridiculous. The pun- 
ishments are partial and fanciful ; for some crimes dread- 
fuBy cruel, for others reprehensively slight ; and the very 
morals, though rigid enough on the whole, are in some m- 
stances, as in the case of light oaths, and pious perjuri^, 
tmaccountably relaxed. Nevertheless," he adds, *« a spir- 
it of sublime devotion, of benevolence to mankind, and of 
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amiable tenderness to aJl sentient creatures, prevades the 
whole work/** 

. That, you may be able to judge for yourselves on the 
merits of this system^ I will present to you some of its 
leading features, taken from unquestionable sources. 

It is allowed on all sides that the antiquity of the Hin- 
doo nation and religion is very great. But the most ap- 
proved and even oldest accounts do not give that people 
a date prior to tha^t of the Mosaic deluge. Their relig- 
ious institutions were therefore posterior to that event. 
Sir WiJJiam Jones dates the Vedas about one hundred 
years before Moses, and the institutions of Menu about 
three hundred years later. Though the original Hindoo 
system has undergone several changes and improvements, 
it has constantly retained the same general principles. As 
it appears to have the same early date with' that of the, 
Egyptians, from which the Greeks and other western 
nations in a great degree borrowed their systems ; so 
there exists a striking agreement in many particulars be- 
tween the opinions and customs, especially the religions 
of these several nations. These points of resemblance 
among the antient nations probably took their rise from 
sources, which existed very early, that is, before the con- 
fusion of Babel, and the consequent dispersion of man- 
kind. Accordingly, well informed writers tell us that 
the names and figures of the twelve signs of the zodiac 
are nearly the same among the Hindoos, as with us, who 
borrowed them from Egypt through Greece ; that each 
of these signs with them is divided into thirty degrees j 
that they in common with the Egyptians divided time in- 
to weeks, and named each day of the week after the 
same planet ; that their Bramins had much the same of- 
fice and power with the Druids in Europe j that some of 

• DisBcrUtioos relating to A«a, preface p, fS. 



LECT.xxvniJ JEWISH ANnQUiTIES. 315 

their' temples, and all their pagodas have the same form 
with the Egyptian pyramids, which were also probably 
intended for some religious use ; and finally, that they 
had the same gods and sacred rites, and gave their deities 
nearly the same attributes and even names with the 
Egyptians and Greeks. But though these circumstances 
prqve the very high antiquity of the Hindoo religion, at 
least of its first rudiments ; it is easy to show that the 
Jewish system was not copied from it, nor in the least in- 
debted to it. We grant that in some instances there is a re- 
markable coincidence betwen the two religions. For ex- 
ample, the Hindoo writings hold up one Supreme Being, 
and on some occasions describe him in a manner truly ra*- 
tional and sublime. They represent him as " One, whom 
the mind alone can comprehend, whose essence eludes 
the external organs, who has no visible parts, who exists 
from eternity, the soul of all beings, whom no being can 
comprehend ;'* and they say that '* goodness is the very 
essence of God.** But their most exalted conceptions 
of Deity fall far short of those delivered by Moses. For 
they deny the divine foreknowledge of the actions of 
free agents ; while Moses introduces Jehovah distinctly 
foretelling such actions and their consequences even in 
distant ages. They also represent the eternal One, as 
hindered by two mighty opposers for the space of five 
thousand years in his attempt to create the universe ; 
while the Hebrew scriptures constantly describe God as 
omnipotent, and as readily speaking the world into exist- 
eace. The Hindoo system bears some resemblance to 
the Mosaic in the account, which it gives of the chaos ; 
of the Spirit of God moving upon it j of the tree of life 
in paradise ; of Adam and Eve ; of the serpent ; of the 
creation of the world in six days } of the formation of 
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the nuQ and woman on the gi&th 4ia^, and of all other 
aeatures for their use } of the hW of the first humao 
pair, and their ddirerance by a 6uperi(Mr and compasfiioa- 
ate being ; of the longevity of mankind in the first ages ) 
of a universal delugei and the escape of eight persons in 
a bark or ves^l ; of the excellent character of Noah, 
his intoxication in a certain instance, the deportment of 
his three sons on that occasion, the curse he aiterwaril 
pronounced on one of theiHs and his blessing on the oth«- 
ers 'p of the punishment inflicted on the proud and impi<* 
ous BabelbuilderS) &c. These retemblancf s to the Old 
Testament history ^ together with the evident allusions to 
the story of Abraham, of Moses, and of Job, not only 
prove the great antiquity of the Hindoo books, but give 
strong collateral support to the Mosaic hi$tory. The 
Hindoo code also contains some peculiar laws and cus* 
toms of the Hebrews, such as were never received by 
the western nations ; particularly that of a man taking 
the widow of his brother, in order to keep up his family* 

But amid these points of agreement, the two systems 
differ so widely in their leading doctrines and prescript 
tions, as fully to confute^the pretence, that both originate 
ed from one source^ or that Moses borrowed his Religion 
from the Hindoos. In the following statement of this 
difference I am greatly indebted to Dr. Priestly, who has 
carefully consulted and quoted the best authorities. 

The Hindoo doctrine of the creation is, that God pro- 
duced other beings wholly from his own substance ; into 
which they will in due time be absorbed ; and that these 
creations and absorptions will succeed each other without 
end. The sanie general sentiment was adopted by many 
Greek philosophers, and by the Persian magi, and is 
Still JDfiaintained^ as Sir WiWam Jones tells us, by learned 
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MusselmeB, atid hf the be&t poets ia I&disu How difieri^ 
ent from this, how incomparably more sublime is the 
Mosaic lurcdujot of the creation ! Accor4iag to the Hin- 
doos the material universe consists of fourteen spheres^ 
seven belofv, and sh above that of the earth, " The 
seven iif^ior worlds are inhabited by an infinite variety 
of monstrous serpents. The sphere next above the earthy 
caUed BobuTj xs (the Tault of the visible heavens^ im which 
th£ &v^, moon, and, $tars are placed. The next, called 
Swei^ehy U the first paradise, the general abode of such, 
as merit a removal irwi our earths The third, Mabur^ 
is assigned to those, who by the dint of prayer have 
risen to exiraxxrdinary sanctity. The fourth, jfunney^ is 
^so the habitation of pious and virtuous souls, who can- 
not ascend to a higher sphere without some uncommon 
merit or attainments. The fifths J^f^y^y^ the reward 
pf those, who have all their lives performed some won- 
derful act of penance and mortification, or who have died 
martyrs for their religion. The highest sphere, called 
Suites^ is the residence of Birmah^ the vicegerent of the 
eternal One, and his particular favorites j for mstance, of 
tho66 men, who have never uttered a falsehood during 
their^whole lives, and of those women, who have volun« 
tarily burned themselves with their husbands." The met^ 
aphy sics of this people are equally curious with their phy«*- 
ical system ; they are so refined, as to be unintelligible. I 
will give you the following specimen from the institutes of 
Menu — ^^ From the supreme soul the Creator drew forth 
mind, existing subsuntially, though immaterial ; and be- 
fore mind, he produced consciousness i and before them 
both he produced the great principles of the soul, or first 
expansion of the divine idea, and all vital forms endued 
with the three qi^aUties of g oo^aess, passion, and dark* 



3i8 LECTURES ON [lect. xxvin. 

oess, and the five perceptions of sense^ and the five organs 
of sensation." 

Is there any thing like this sublime jargon in the books 
of Moses ? No, his writings contain no philosophical 
and metaphysical refinements or obscurities, but a plain 
and popular system of religious faith, duty, and hope, 
fitted to make men pious, virtuous, and happy. 

Dr. Priestly justly remark^ that the Hindoo account 
of the origin of the universe, however wild and confus- 
ed, is far preferable to that of the learned Greeks ; for 
according to the former the world had a creator ; but 
according to the latter it had none, because the matter 
and laws, from which it was educed, were selfexistent 
and eternal, and the present harmonious system of ma- 
terial, animated, and intelligent beings was the natural 
result of this matter and these laws. Thus the wisest 
of the Grecian philosophers, instead of amencUng or im- 
proving on the plain doctrine of Moses, were pushed 
by the proud speculations of unassisted reson into the 
greatest absurdities ; insomuch that in the days and 
writings of Homer and Hesiod we find no trace of a self- 
existing, intelligent Creator. Their gods possessed hu- 
man passions and vices ; even their Jupiter excelled on- 
ly in strength, and was himself subject to almighty fate. 
Does this gross and demoralizing system deserve a com- 
parison with that of the Old and New Testament ? 

But several learned authors, particularly Messrs. Lan- 
glcs, Holwell, and Dow, insist that the Hindoos are not 
chargeable' with this stupid polytheism ; ^^ that their 
learned Bramins with one voice deny inferior divinities j 
and that one infinite Being is the object of universal ado- 
ration." That this people acknowledge one Supreme 
Being we readily igrant. But* they likewise expressly 
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hold that ** there sprang from this Supreme Beings as 
emanations of his divinity, an infinite number of subaU 
tern deities, of which every part of the visible world 
was the seat and temple V and that each element is un- 
der the guidance of some being . peculiar to it.*' The 
characters of these inferior gods were conceived to be so 
different, and in many instances so depraved, that the 
most absurd, impure, or dreadful ceremonies were thought 
necessary to please thcm^ - . This people, says La Croze, 
have many millions of inferior divinities. They pray, 
says Mr. Lord, to different deities, according to their 
different occasions. To attain a happy marriage th^y 
pray to Hurmmnt^ on taking a journey to Gunnesy in 
sickneiss to BegenauU Soldiers pray to Bilnabem^ the 
wretched to Syer^ thle fortunate to Nycasser^ Sec. The 
Hindoos conceive all parts of nature, even rocks and 
stones, to be animated by secret divinites. Hence they 
have in their pagodas a roupd. stone, which they worship 
as a god. The votaries of Lama adore rocks and moun-: 
tains. Mr. Sannerat says, that besides gods they have 
saints^ whose pictures they place in their temples, and 
that they pray to them, as well as to their gods. These 
accounts are taken, not only from travellers, but from 
the sacred books qf the Hindoos. These books men- 
tion various orders of demigods and genii. They re- 
commend the worship of the sun. They abundantly in- 
sist on the worship due to the names of deceased aneei* 
tors. They direct the magistrates, when they conquer H 
country, to pay homage to the Dewtah or chief f^^A ^f 
thsLt country, and to give a large present tothe |}fiimiR9 
of that province. This people likewiie 6Mpr§llf) ^f^'ii 
veneration for the images of their godly ffom m \f\fi* 
that after consecration these imagciif ttr« iHbfib}Kf4 h}f 



the deities, ^mi tli^'represeae } rnhkh t^preciM^ly ttitf 
ground, on wbkh pagan idbtatonB bow 4o#n to- called 
irood and KoAeir 

In this respect the foiUKiation aftd whok structure 
of the Ikbrei^ te)}gH»n, wttie directly c^f4)os#(i to those 
of the Hmdods, Egypt iafts^ and t&« whdle stirrotmding 
^DN>rld«> We have ibrmerly ^oirir, that the gvesit ob^e^t 
of the Mosaic iiidtiiacio&9 ^a^ to (Mreserve the belief asi4 
worship of the one trvve Obd, ir^ the mid^t of ptevaiKng 
idobtry. How eouid a peoptd so^ rude ai^ so pi^oiie to 
idofatry, a^ the afttieat lews^ have discoviKred and adher« 
ed to the suhfime doctrinerof Me iAfini€e iMakerafld Got- 
craor of the tii»fe»se ^ how eouid then* pTopewity tq 
idol vKyrship have been radkaUy cured f how cofidd tbk 
despised nation have been thsr scLe kietaiAmidnJl, und^r 
Mosea^ and Ch^riat, of uphoMIng hnd ^ro]^gatki^ fbd 
trtie religion from early tiiftes to ^k day } imlesa tb^y 
were really favew^ed with s^periia^ural intefpotttkm J 
Sorely no natural cause can account iov such eKtr2|oiK&- 
nary effects. 

As 74Qse9 wa»' bom and edndated m l^gypt, and hi9 
eonntrynien had been habituated and greatly aitcadbed id 
her ciTil and religious customs; he would be most likely 
t^ borroiw bis institutions &om that coiifntry* Let us 
then advert a few moments to-the religiotf of the Egypt- 
ians^ as delineated by lablonski i& his excellent work ill- 
tkled Pfentheoft Egyptiwum ; a work which give* 'the 
ttiosi^ fovorable account of this rdigion, t^hat ever has 
Veen e)^bibited. 

According to this writer, ^* the knowledge and worship 
of the Supreme Being Was long retained by the Egyptians* 
They had also ^& idea of a chaos of inert matter* In 
8 cowse of time however the w^ship of the Supwnp 



LECT. xxviii.l JEWISH ANTIQUITIES. 321 

Being was neglected, and the regards of the people 
were confined to visible objects, especially the heavenly 
bodies, as having the most sensible influence on the 
earth. They accordingly worshipped the sun and the 
moon, the stars and the five planets. These planets with 
the sun and moon were the seven great gods of Egypt, 
and when they are called eighty the Supreme Being was 
included with them. The erection of obelisks and py- 
ramids probably had some relation to the worship of the 
sun. They had also a mystical name of the sun, viz. On^ 
answering to the celebrated Oum of the Hindoos. 
Hence we read in Genesis of the priest of On^ whose 
daughter Joseph married. The Egyptians had Hkewise 
a city of that name, dedicated to the sun, and called by 
the Greeks HeliopoUs. In time however, the worship of- 
the stars and planets became confined to the priests, who 
applied their knowledge of them to purposes of divina- 
tion. The speculations of these priests, and other men 
of learning, respecting the various positions, qualities, 
and powers of the sun and moon, at length introduced a 
variety of names for these luminaries, expressive of these 
different properties and relations ; which names in time 
were considered and worshipped as so many deities. This 
new species of worship commenced in the fourth centu- 
ry after the departure of the Israelites from Egypt. A- 
bout this time the sun was generally worshipped by the 
Egyptians and neighbouring nations under the symboli- 
cal names' of Osiris, Baal, Moloch, Chemash, &c. As 
the regulator of time, he was called Osiris / as king of 
the heavens, Remphath ; in the winter solstice he was 
Serapis ; in the summer solstice Horus ; in the vernal e- 
quinox, Jmun ; in his full strength, Semo^ and Herades. 
When the sua was worshipped as Osirhi the moon ob- 
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Cftined the name of Dis. The new moon wa$ the god- 
dess Bubastis^ and the full moon Butu 

The liver Nile^ being naturally regarded as the patron 
and savior of Egypt, was an early and distinguished ob-. 
ject of worship, to which temples, priests, and ceremonies 
were appropriated.^ Before this river entered Egypt, it 
was called Siris^ which Mr. Bruce says signifies a dog } 
and thence the name Sirius^ or the dog, stan 

Beside the worship of beneficent deities, the Egyptians^ 
in common with all heathen nations, paid divine honors 
to a malignant being, called Typhon^ whom they consid- 
ered as the great author of evil. But the most distin* 
guishing and ridiculous part of the Egyptian system was 
the worship of animals. This worship probably origin- 
ated froBL a supposed resemblance or expression of the 
divine attributes,, which these animals exhibited. In 
common with the Hindoos, the Egyptians had a singu- 
lar veneration for the cow. But in later times they 
have paid much greater homage to three bulls , one call- 
ed Mnevis at Heliopolis, representing the sun ; another 
called Apis at Memphis, to denote the moon ; and the 
third, styled Onupbis at Hermunthi, the symbol of the 
Nile. Beside useful animals, they worshipped lions, 
crocodiles, and serpents, as living images of some of 
their gods. They also paid divine honors to several 
plants, especially to onions and garlick. 

Thus was the knowledge of the one true God lost in 
this nation, celebrated for human and divine wisdom ; a 
"nation regarded as the fountain of science to the Greeks 
and Rx)mans. Will any fair inquirer after truth say that 
Moses copied his institutions from the Egyptian model I 
Is there any likeness between the one and the other ? 
Does the herd of Egyptian deities bear any resemblance 
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to the God of the Hebrews ? Are any of the impure 
rites or superstitious customs of Egypt enjoined or even 
tolerated in the Old Testament ? Are they not constant- 
ly held up to the detestation of the Israelites i Whence 
then did Moses acquire a religious system so transcend- 
ently superior, so perfectly contrasted to that of the 
learned people, among whom he was brought up f Let 
common seose and candor reply. 
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LECTURE XXIX. 

Arguments to provtj that the institutions of the Hebrews were not 
derived from the Hindoos^ or from any other human source. 

VV E 'will now resume the subject of our last 
lecture, with a view still further to satisfy you that the 
Hebrew institutions were not derived from the Hindoo' 
system, nor indeed from any human source. 

One of the chief characteristics of the Hindoo religion 
is the sacred and hereditary distinction of classes. The 
institutes of Menu represent Brahma or the supreme Be- 
ing, as originally producing four grades of men, viz. the 
Bramins from lus mouth, the Chatirya from his arms, the 
Vaissya from his thighs, and the Sudra from his feet* 
^' To the Bramins he assigned the duties of reading and 
teaching the Veda, of sacrificing, and assisting others to 
sacrifice. To defend the people, to read the Veda, and 
to sacrifice, are the duties of the Chatirya. To keep 
herds of cattle, to sacrifice, to read the scripture, to carry 
on trade, and to cultivate the land, are prescribed to the 
third order. To the Sudra, or lowest degree, is assigned 
the one duty of serving the higher classes." These four 
casts are widely distinguished by their outward appear- 
ance. Their dress, and even their walking staves are 
diff*ent. The three higher orders are called twice horny 
but the fourth only once horny that is, they have no sec- 
ond birth from the Gayatriy which is a form of prayer 
from the Vedas, not permitted to the Sudras. These 
four tribes never intermarry, eat, drink, nor in any way 
associate with one another, except when they worship at 
a certain temple. The prerogatives of the Bramins, and 
the respect they receive, are unexampled in history. They 
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are denominated from Bramahj. the divine founder of 
their religion. The prosperity of the state, and even of 
the world i$ supposed to depend on them. They are 
honored as mighty divinities. The greatest merit con- 
sists in showing them favor, and the greatest crime m 
doing them an injury. To lie for their service is declared 
allowable. ' But however holy these Bramins are, they 
are not deemed impeachable. Yet ofiences committed by 
them are thought far more venial, and are &9onked to 
much lighter punishments, than the same crimes in other 
men ; and whatever they do, their lives and limbs, their 
freedom, and even their property, continue inviolable. 
Their highest punishment is simple exile. On the contra- 
ry, the poor Sudra is depressed in the same proportion 
as th^ Bramin is elevated. The former was made fol- 
servitude. He is restrained by law from collecting wealth, 
aod chained down to extreme and perpetual ignorsmce. 
His life is valued at no higher a rate tha,n that of a dog. 
A Bramin must never read the Veda in his presence, nor 
give him spiritual counsel or comfort. Ifhe be found 
reading any of the sacred books, the magistrate is to heat 
some bitter oil, and pour it into his mouth. If he listen 
to such reading, then heated oil is poured into his ear, 
and its orifice stopped up with it. Other heathen na- 
tions had similar restrictions. The Egyptian priests, and 
many Grecian philosophers cc^icealed their knowledge 
from the vulgar in dark hints, mysterious expressions, 
and romantic fables. So the European Druids threw a 
veil of mystery over their sacred treasure. 

How different were the institutions of Moses ! He 
made no permanent distinction of grades, except an hered- 
itary priesthood ; and this order of men, as.we formerly 
showed, were legally precluded from the possession c^ 
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much wealth or political power. They were subject to 
the same civil authority and criminal laws with the lowest 
of the people. Instead of being enjoined to keep the mul- 
titude in ignorance, they were required at stated seasons 
to dispense to them religious instruction, and all the 
people were solemnly charged, and earnestly exhorted 
daily to study the divine law for themselves/ and teach 
it to thdr children.* Each of their kings was command- 
ed to wriii§ a copy of the law with his own hand ; that 
being thoroughly acquainted with it, he might be quali- 
fied to administer and enforce it. 

This leads us to notice another remarkable difference 
between the two systems. According to that of the 
Hindoos, kings are a species of gods. They have a 
divine origin. They are composed of particles drawn 
from the substance of their superior deities. They are 
powerful divinities in human shape. They possess un- 
controllable sovereignty. Whereas, according to the ori- 
ginal constitution of the Hebrews, God alone was their 
king ; and in subordination to him, a counsel of elders, 
and a popular assembly governed the nation. 

Another striking difference regards the estimation and 
treatment of women. The female sex is stigmatized in 
the Hindoo writings and laws as faithless, false, violent, 
fickle, vain, and impure. The evidence of women in their 
courts of justice is little regarded. The woman is plac- 
ed under the absolute dominion of the man. According 
to the institutes of Menu <' a man both day and night 
must keep his wife in subjection. A wife must alwayft 
rise before her husband, but never eat with him. She 
must constantly revere him as a god, however devoid of 
good qualities he may be, or however enamoured of 
another woman. In order to msui-e a mansion in heaven 
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equal to his, she must consent to be burned alive with 
his corpse. At any rate she must on no account marry 
again. This practice is said to be fit only for cattle. 
Women, who are thus undervalued and enslaved, may 
well be expected to be very low and ignorant beings. Ac- 
cordingly very few females of this country can either read 
or write. 

How unspeakably more just and generous is the scrip- 
ture doctrine on this head ! According to this the man 
and woman possess one nature, and in the main a perfect 
equality. They are formed to be mutual helpers and con- 
fidential friends. They inherit the same high privileges^ 
duties, and prospects. There is nothing in the doctrines, 
laws, or narratives of the Bible, which sinks the natural 
disposition or moral character of females below the stan- 
dard of the other sex. 

With respect to the devotion of the Hindoos, even Sir 
William Jones pronounces it sublime. We grant there 
is something refined and noble in its professed object, 
which is to detach the soul from every thing corporeal, 
and unite it to its great original. This union with God 
here, acquired by intense adoration, leads, as they think, 
to a final absorption into his essence hereafter. But un- 
fortunately this high state of union with God is suppose 
ed to be produced, not by real piety or virtue, but by 
the efficacy of certain outward ceremonies ; and it termi-* 
nates in a stupid or affected insensibility to the proper du* 
ties and enjoyments of the present life. What this peo- 
pie call prayer is only the frequent repetition of certain 
words, especially of the mystical name Oum^ which ope-s 
rates as a charm in producing what they call the second ^. 
birth. With respect to the use of this word, and others \ 
of peculiar efficacy, the following curious circumstances 
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are prescribed in their institutes. Treating of the duties 
of the Bramip, they say, <^If he have sitten on the grass 
of cusa^ with the points towards the east, and be purified 
by rubbing that holy grass on both his hands, and far- 
ther prepared by three suppressions of breath, each equal 
in time to five short vowels, he may then fitly pronounce 
cum. Brama milked out from the three Vedas these three 
letters, together with three mysterious words, bhuty bhu- 
vaby swer^ or earth, sky, heaven. A priest who shall 
pronounce both morning and evening that syllable, pre- 
ceded by the three words, shall attain the sanctity, 
which the Veda confers. And a thrice bom man, who 
shall a thousand times repeat those three, shall be releas- 
ed in a month even from a great offence. Whoever 
shall repeat day by day for three years that sacred text, 
shall hereafter approach the divine essence, and assume 
an etherial form.** A curious traveller gives this general 
account of the worship of the Hindoos. ** Lights being 
set up in all the temples, and the usual music of drums 
and pipes sounding, I saw in one temple a priest dance 
before the idol naked, flourishing a drawn sword, and 
performing lascivious gestures. Indeed the greatest part 
of their worship consists in nothing but music, songs, 
dances, not only pleasant, but wanton,* afxd in waiting on 
their idols, viz. presenting them things to eat, washing 
them, perfuming them, &c.'* 

We may add, much of the religion of this people con- 
sists in oblations to inferior deities, and to the manes of 
their ancestors ; and many trivial and superstitious cere- 
monies accompany these offerings, and likewise the read- 
 ing and touching of the Vedas. For instance, in making 
oblations to the manes, the institutes require the Bramins 
** not to drop a tear, on no account to be angry, to say 
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Bothiogifalse, not to touch the tables with his foot, nor 
^ven to shake the disbf^si; fer it is. added, a tear sends the 
messes to the restless ghosts, angb: to the foes, falsehood 
to the dogs, contact mth the foot to the demons, agita^ 
imn to sinners." Thjb institutes also direct the Bramin 
^^ to begin atfd end a kcture on the Veda with pronounc- 
ing to himself the syllable Om ; for unless this syllable 
precede, his learning will slip away from him ; and unless 
it follow, nothing wifl'^be long retained." 
' fccis there any thing like thesexontemptible puerilities in 
the institutions of Moses ? Hej^ rescribed certain cere* 
monies in ^ worshipping, to preserve order, to suit the 
Jewish taste, to preclude whimsical or idolatrous rites, to 
guard and perpetuatethe worship of the true God, to as- 
jgist the sublime devotion of the Hebrew temple j a tem- 
ple, ini which were sung the excellent songs of David. 
These 9^gs contained the most .pure and fervent sentif- 
ments of the human heart, addressed not to inferior gods 
or to dead ancestors, i>ut to. a Being of infinite knowledge 
«nd power, holiness and mercy. 

'A gredt part of the Hindoo religion, and indeed of all 
the systems of antient paganism, consists in unnatural aus« 
terities. The people in questios carrjf^ such mortifications 
to a singular length* Their restrictions with respect to 
<fiet are exdsedingly fanciful and burdeusonie. For in- 
stance, thiife code ptiohibits the use of a spirit distilled 
from rice for diis whimsical reason— ^^ since the spirit of 
rice is distined^fco^i makiy or the filthy refuse of the grain ; 
and sisce mcUu is also the name for sin ; let none but the 
sudra driiik Jthat spirit." Wine too was thought by the 
eastern Qatii6psit.o have proceeded from some evil genius, 
and was thcr^&Nr^ forbidden. This prohibition was copi- 
ed by Mahomet How mudi more just and liberal \% 

as ^ 
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looses, who only forbids wine to the prmts diirii^' dieir 
ittendance a chi aactaaty, and<^ ihose^ wbofor arToL 
tmury time subjected ^lemsdves:!^ tiie law faf the Na&CiK 
9til^s. Qd ordinary occaaiaDs.tiiepriefit&p equaUy. with 
the people^ were uidulged in a tdimperate and thank^ 
we of diat Mdistary liquid. Ti» pidn» Ptado^st juatly 
Uesses God for this cordial, which inaksth ^^lad the heart 
of nan ; and Christiatiity esprcsaly ailows his nfoikers a 
little wine for the piirposes of heaUh. The in^^tttdtei of 
Menu abound widi amilar regulations^ They fod^id 
pixel ts to eat' iksh me^t,. and clarified bndser^ tSl they 
have been £r St loocheoi m^ somehdy tesets wdi sodited^ 
becaase they are' the food of god& . The genuine Hx^ 
doos ajUuur d» kilting^ and much moiae thc^ ea/cia^ df anjf 
thing, whiich had life« • They eechbn ii abonuhabte fcsr a. 
saan te wish to entarge^his own^ flesh with'thii^.'ilesh of 
another creature. T1u4r:'faMr5 «iti(dLthefalk)wifl^ipena&y' 
for kiUii^ and eating iasy atiifaE44^^ As snaiuj^ hairs as gcenr 
og the beast, so maay suaihiF deadi; ^shaHthei. slayer o£ 
it in this world endure in the next;'* The- rcstrictionv 
of other aiatient n^tioin^ rcspeding ficibd, espeqialiy ipf the 
EgyptiaiiB, saMDred of.diiie iofii^sthiodi : lAccordiiig to 
Hi^)Odotus, Plutarch, sxA i Jcnifnai, tl^e ^^]f)tiaas ab^ 
stained from sedt salt and fidb, :because ithi^y. bonstderodi 
the sea asthe eatcbemeokof Xyqf>hofa, t\iG ii3aism>)snt dd-f 
ty. They akoabhot^ed the udecb^onionSvxnd'faiiaus, and 
of woQi in ganned^^ ier whidi notaoich ''.a)<tcsaia(s id 
^ fottowmg ttiaanerv- ^ilHvmig a prdjhdStre.: against 
matter in general,; tiieyiiiadr^ 8tPongca[^agc^ibftv^acare7/tea^ 
athm matfH'^ and^tery' thihg that ptt)«^6tei4ub ;Hair 
and wool they Ticv^ed^iiiek^^rtA^ti^S aflfl£«*ieieadttg of^ 
onio6s and 'bean5,-b'e9id^^in^ too ntiuttioG^ ;aiid thidrdby 
kkcreasin^ itbe iiiatt^i'^d'^^>eciaHy ihe isM'(^tMbQAf;^ 
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^hk^ tb^ i^^rded ^8 eiccr^rQeatkiottS^ was theoccasioBg 
tbey tboD^jbt^; of oSI^aive excreoieatSi." How differ ^t, 
hoW;UOspeaJcably ; more rational are the Mosaic restrict 
ti09s m the artkle of diet 1 In these we see nothing ar- 
bitraary, puerUe or unsccountable) as we showed ia a 
fiomer lectoie ; but the rules now referred to wear a com^ 
^ pksdcm totally opposite, 

Sii^ar remarks imght be made on the other ansj^rik 
ties recited by Dr. Priestley^ For cKample, pilgrimages tQ 
distant riv^s for c^e purpose o( purifying the soul by 
bathing in their waters ; the dreadful methods usedf^ 
fmriifying the body^ such as living in forests upon raw 
herbs and roots, standkig whole days on tiptoe,, ex- 
posing the flesh to hot fires, heavy showers, and pinch^ 
ing fronts, living solitary and silent, without external 
heat, and without a mansion, i-enouncing every earths 
\j omaectioa and enjoyment, completely subduing aU 
the passions and senses, and wholly occupied in the cdni>' 
templation of God and of truth. Among the mim^ous 
fasts of this nation there is one of a singular pbrifying 
efficacy, consisting in abstinence from food for twelve 
days together in honor of the moon. On the eleventh 
day the worshipper eats nothing, but drinks the urine of 
a cow. At length he reaches the highest stage of puri-% 
ty, and lives on nothing bat ain This people esteemyfr^ 
as one of the greatest purifiers. Accimlingiy they hav^ 
a festival called the Jeast qffr^y which continues etgh« 
teen days ; in which the devotees walk over burning 
coals covering a space of forty feet in length j they walk 
faster or slower according to the ardor ef their devotioiu 
The most extravagant, yet not uncommon act of that 
religion, is devoting themselves to a certain and painw 
fttl death by casting themselves usader th; chariot wb^ of 
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their idols, when moving in procession, or women's volun* 
tarily burning themselves alive with the dead bodies of their 
husbands. In short, the Hindoo religion, though cele- 
brated bj most travellers for its singular mildness, was 
originally as cruel as any other. Like all other old systems 
of paganism, it enjoined human sacrifices, as appears from 
the Vedas. But the religion of the Old Testament, 
though stigmatized by infidels as odious and sanguinary, 
has no trace of the cruel austerities abovenamed. In par- 
ticular it condemns those barbarous rites, and especially 
the practice of human sacrifices, as the greatest of those 
abominations, for which God destroyed the Canaanites. 
' Another striking feature of the Hindoo rdigion, is its 
system of penances, or atonements for particular offences. 
By the law of Moses a person was unclean, who had touch- 
ed a dead body. But with this people the person, who 
only hears that a relation is dead in a distant country, is 
reckoned unclean. A severe penance of five days is en- 
joined on the offender, who drinks water in a vessel, in 
which there has been spiritous liquor ; but for drinking 
that liquor itself he is doomed to drink more spirit in 
flame, or to drink till his death the urine of a cow. The 
effect of rightly pronouncing certain sacred words is pe- 
culiarly great in the business of expiation. This effect 
extends even to the dead, whose manes- are supposed to 
feed upon, and receive benefit from the oblations of the 
living. Hence the law of Moses, to counteract these pre- 
vailing superstitions, forbids all sacrifices or religious 
honors to the dead. It also forbids the vain hope of ex- 
piating real crimes, or of cleansing the soul from moral de- 
filement by any outward ceremonies. It requires in such 
cases hearty repentance and amendment. 
Another distinguishing trait in the religion of the ^in^ 
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dooS) is their extreme veneration for the cow^ and the great 
use they make of this animal in their sacred rites* It is 
impossible to trace this superstition to any sure or satis- 
factory source. Mr. Hoi well, a learned writer on the 
antiquities of this people, accounts for their extraordina- 
ry reverence for thi^ animal from the following circum- 
stance. The Hindoos say that fallen spirits are doomed 
to transmigrate into eighty seven diflferent bodies, which 
are so many ascending stages of purgation, preparatory 
to their entering human bodies. They likewise hold that 
the body of the cow is the highest of these previous stag- 
es. This idea naturally attaches to this creature a 
preeminent virtue and dignity. This solution/ would ac- 
count for the fact, if a proportional respect were paid to 
the animal or form, which immediately preceded the cow 
in the climax of purification. But this is very far from 
being the case. It is therefore more probable that the 
framers of the Hindoo, and also of the Egyptian system, 
selected this mild and useful creature, as a suitable em- 
blem of some deity or divine attribute, and thus laid the 
foundation for regarding, her with sacred veneration. I 
. shall recite a very few instances of this veneration, and 
of religious penance founded upon it ; and if the recital 
be offensive to every sober and delicate mind, how much 
more disgusting must be the practice of them ; and what 
a perverted judgment and taste must those have, who 
can prefer these customs to the institutions of Moses ! 

For various kinds of theft the sacred code of this peo- 
ple dooms the offender to make atonement by ^* swal- 
lowing the five pure things produced from a cow, viz. 
milk, curds, butter, urine, and dung." One of their 
grand penances consists in eating for a whole day a com- 
position of the above ingredients, and then fasting entire- 
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ly for a day and a nig^t. The ashes of cowdung are es* 
teemed peculiarly holy ; with tbe$e they sprinkle thetf 
foreheads, shoulders, aod breasts every morning ; these 
they daily offer to their gods } with these the priesta 
cover their faces and boc^es ; and this precious dust they 
scatter over their idols, and distribute among the eager 
multitude* In the courts of several i»-inces certain per- 
sons are appdnted to present these ashes diluted with a 
little water, and laid on the leaves of 'the Indian figtree* 
Whenever the king of Calicut goes to pay his devotion 
in the pagod, all the way, in which he passes, is purified 
with excrements fresh from the cow. In Malabar this 
matter, dUlufied with water, is sprinkled on the forehead, 
as a preservative against misfcnrtune ; which ceremony is^ 
performed on a great annual festival ; and the process 
used in preparing and applyii^ this composition is very 
curious and whimsicaL If a cow dies, it is reckoned a 
mark of God's anger, and a warning to the owner, that 
when he dies, he will be consigned to the lowest region 
of punishdient* The penances enjoined for killing this 
animal are awfully severe* He who kills a cow without 
malice, must drink for the first month barley corns boiled 
soft in water ; his head must be shaved entirely and cov* 
ered with the hide of the slain cow. For the next two 
months he may eat at every fourth meal, a moderate quan« 
tity of wild grains, bathed in the urine of cows, without 
any salt. All day he must wait on the herd, and stand 
quaffing the dust raised by their hoofs* At night, hav- 
ing servilely attended, and stroked, and saluted them, he 
must sit near to guard th^m. He must stand while they 
stand, follow them when they move, and lie down by them 
when they lie down. By following these rules for three 
months he will atone for his guilt* This penance hm$ 
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performed, he must give ten cows and a bull, or if lut 
stock be not so large, nmsc deliver all he possesses, to 
such as best knotir the Veda.'^ For killing a cow with 
maike die o&oder must in all cases suffer death. 

There is nothing in the Jewish laws, which bears any 
likeness to the foolish superstitions just recited. On a 
certain extraordinary occasion indeed, the ashes of a ted 
heifer, cfissolved in water^ were directed to be used for 
the purpose of purificatioiu But botk the preparation 
and the declared intention of this purgation, as wc show* 
ed in a former lecture, were remarkably diffisrent frov, 
and erexk opposed to heathen customs, particularly those 
of Ac Hindoos. The Hebrew law likewise kept the peo* 
pie pure from that idolatrous veneration for water and 
Jirej whidi diaracterizes several other antient nations^ cs« 
pecially the Persians and Hindoos. The Israelites indeed 
had a sacred fire constantly burning on the altar, because 
there was constant nsc for it ; but the common etement 
of fire was never viewed by. them as zsx object of rever- 
^ce. They were also, enjc^ined the frequent use of water 
for the purposes of health and cleanliness, and as a sym* 
bol of moral purity ; but they did not, like the Hindoos, 
regard water as ' directly a cleanser and sanctifier of the 
souK Nor did they, like this people, make religious pU* 
grimages to distant rivers or places, fancied to be holy* 
They resorted indeed to one city and house of worship 
en their public festivals, for the ndbie purpose of preserv* 
ing their religious and national unity, and not from a 
superstitious regard to one particular spot ; for their place 
of worship varied with circumstances ; at first it was 
moveable ; it was afterward fixed in Jerusalem, because 
that, was the center and capital of their country. 
There is also a striking contrast between the Hindat 
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and Jewish rites in point oi decency and purity. The for- 
mer, like those of other antient heathens, are in a great 
measure composed of obscenity and debauchery. These 
impure ceremonies of the pagan religions would naturally 
give a tincture of lewdness to the sentiments, manners, 
and writings of the early ages. Agreeably the composi- 
tions even of the polished Greeks and Romans have ad- 
mitted ideas and expressions, which shock the chaste and 
delicate feelings 4>f modern times. The Hindoo writings 
are probably far more censurable in this particular, since 
Mr. Langles, a fervent admirer and defender of their sys- 
tem, has declined translating certain passages in one pf 
their celebrated books, because he says, "they are so 
gross, that it is not possible to give them a decent color- 
ing." The Jewish law, on the contrary, inculcates the 
greatest purity of mind and of manners. It forbids, un* 
der severe penalties, every instance of uncleanness, es- 
pecially in their religious celebrations. *« Thou shalt not, 
says their lawgiver, bring the hire of a harlot into the 
house of the Lord thy God. There shall be no harlot of 
the daughters of Israel, nor a Sodomite of the sons^of Is- 
rael." There are indeed expressions in the Hebrew 
scriptures, which do not perfectly agree with the mod=* 
ern standard of decency ; but this arose, not from an im- 
pure source, but from antient simplicity, which adopted 
the undisguised language of nature and truth ; ar simplict* 
ty, which far from implying or intentionally promoting 
loose feelings and manners, indicated such purity and rec- 
titude of mind, as felt no shame or alarm in those phras- 
es, which modern licentiousness has rendered unsafe and 
polluting. Another remarkable contrast between* the 
Jewish and all other antient religions respects the beliief 
and use of charrm^ or certain fanciful ceremonies intend- 
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ed to enga^ the assistance of superior beiogs on paitici 
ttlar occasions. This faith in channs is prevalent among 
the Hindoos ; it is professed by their kamed BraminSy 
and anthorized by their sacred ]t)ooks. They have spel^ 
for almost every purpose, for curing diseases, protecting 
their magistrates, repelling dangers and enemies, and 
even casting out demons. Mr. Richardson gives a curi- 
ous account of the process, by which they expel the de-» 
mon called Daroudi Nesoch. This demon, it seems, some*^ 
times gets possession of the crown of the head in the 
form of a Jly. The patient is directed to wash the part 
effected, which will drive the fiend between the eyebrows. 
By another washing he is driven to the back of the head, 
thence in regular succession to the ear, the nose, the 
mouth, and the chin ; and at length to the left foot ; 
from which, after a number of similar attacks, he is forc- 
ed to retire under that foot, and then is completely driv- 
en away, and retires towards the north. 

This people likewise in common with other early nations, 
abound in superstitious observances relating to particu- 
lar times and circumstances. Ignorant of the true causes of 
events,they of course resorted to imaginary ones, particular- 
ly to the fancied agency of invisible beings ; who peculiarly 
interposed on certain occasions. Hence the observation 
of certain magical rites on these occasions was deemed 
very essentiak Let us, for example, compare the differ- 
ent methods for securing a long and happy life, which 
are prescribed by the sacred books of the Hindoos, ind 
by those of the Hebrews. The prescriptions of the for- 
mer stand thus«— *^ Let not a man, who wishes to enjoy 
long life, stand upon ashes, bones, or potsherds, nor 
upon seeds of cotton, nor upon husks of grain.^' 

The latter gives these directions— ^^ What man i$ he 
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£ shall now commence a series of lec- 
tures on Ecclesiastical History. Indeed the view, which 
some of us have taken of Jewish Antiquities^ may be 
referred to the head of Church History, understood in 
its largest extent. For the Jews and their pious progen- 
itors, from Adam down to the christian era, constituted 
the antient church, or worshippers of Jehovah. The 
whole current of authentic sacred history from the crea- 
tion of the world to the birth of Christ is intimately 
connected with and derived from the Jews. This single 
circumstance renders their antiquities a most interesting 
object of attention. A comprehensive acquaintance 
with ecclesiastical, and in some degree with civil history 
is important, both as a key and a support to divine reve- 
lation. For as many doctrines of the Bible consist in, or 
are founded upon historic facts ; so credible history is 
the channel, which conveys to us the proof of these 
facts. A candid mind, well informed in christian antiqui- 
ties, must be fully satisfied of the truth of those mira- 
cles, and the fulfilment of those prophecies, by which the 
divine claims of our religion are attested. Such historic 
information must convince us that Christianity, unsupport- 
ed by these extraordinary credentials, could not have tri- 
umphed over the numerous and mighty difficulties, which 
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opposed its progress. We may add^ that as the christian 
dispensation stands on the Jewish, as its basis ; an his- 
torical acquaintance with each directly tends to the eluci- 
dation and establishment of both. In a word, the study 
of sacred history roust be interesting and improving to 
the philosopher^ by giving him a practical display of the 
human mind ; to the man of piety and goodness^ by setting 
before him the wonders of Providence in favor of the 
church, and the bright examples of virtue and religion, 
by which she has been adorned ; to the theological sticdent 
and instructer, by enabling them to distinguish the genu- 
ine and simple truths of revelation from those absurd 
and superstitious inventions, by which they were gradual- 
ly corrupted and disgraced ; in fine it may be highly use- 
ful to all^ by nourishing the faith and love of primitive 
Christianity, that best gift of heaven to men, and by ex- 
citing a fervent esteem and imitation of those christian 
worthies, who recommended the gospel by their lives, and 
sealed it with their blood. 

As the christian church was founded by 'Christ, we 
must trace her origin to the important era of his birth. 
As her early complexion and circumstances, together with 
the expediency and utility of her establishment, are inti- 
mately connected with the general state of the world at 
that period ; I will give you a concise account of the 
political, religious, and literary character of the age, in 
which our Savior appeared. This account will at once 
throw light on the christian history, and happily connect 
it, as a part of the same whole, with that of the antient 
Hebrews and pagans, which has been the subject of for-- 
mer lectures. 

At the time of Christ's birth, the Roman empire em- 
braced and united the civilized world. The remotest 
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nations were gorerned either by prefects sent from Rome, 
or by their own kings and laws in subordination to her 
supreme authority. The Roman senate and people, 
though retaining some shadow of antient dignity and free- 
dom, were under the absolute power of the emperor 
Augustus. While this subjection of a large portion of 
mankind to the will of one despot was a source of griev- 
ous calamities ; it also produced some eminent advantag- 
es. It united many nations in fraternal and confiden«> 
tial intercourse. It opened an easy and safe communica- 
tion between the most distant countries. A connexion 
with the Romans softened and humanized many people, 
who before were barbarians. It diflFused among them 
in some degree the kind beams of learning and philoso- 
phy. The Augustan age was also eminently the age of 
peace. These circumstances were highly favorable to 
the introduction and rapid progress of Christianity. Its 
ministers could safely travel and preach in every country. 
The union, civilization, and tranquillity of so great a por- 
tion of mankind were so many channels for the speedy 
conveyance of sacred truth. Such a period had never 
been seen before. Had the Messiah been bom in some 
preceding age, when the world was divided into little, sav- 
age, and jarring tribes or kingdoms ; his religion must have 
been confined to his native territory. But as he appear- 
ed in a province of the Roman empire, and in the period 
of her greatest quiet, dominion, and prosperity ; his 
missionaries had the fairest and widest field of action, 
that was ever presented. Accordingly they traversed 
this field with unexampled speed and success ; insomuch 
that within about thirty years after Christ's ascention, 
St. Paul assures us, " the gospel had been preached to 

every creature under heaven." The time of our Savior's 

Uu 
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advent was also peculiarly favorable on account of the 
flourishing state of learning in the Augustan age, the 
taste for writing and reading books, and the prevalence 
of the Greek language, which was widely diflFused 
through the civilized world, and afforded an excellent ve- 
hicle both for spreading and perpetuating the facts and 
doctrines of Christianity. 

While the civil and literary character of the world 
thus invited the appearance of its great Instructer ; its 
moral and religious state rendered his coming indispensible. 
AH history, sacred and profane, bears witness to the ex- 
treme degeneracy of mankind at the period before us. 
The purity of the patriarchal state, the strictness of re- 
publican virtue, the antient simplicity of rural and pasto- 
ral life, were now lost in the ravages of ambition and av- 
arice, of unbounded luxury and oppression on the part 
of the great, and of debauching servitude, venality, and 
licentiousness on the part of the multitude. The Roman 
government, justly represented in prophecy by ** a bear,** 
had leaped upon the unoffending inhabitants of distant 
villages, and was greedily devouring and rioting in the 
spoils of mankind. In this state of things the grossest 
vices were'pursued as innocent pleasures ; and crimes, at 
which decency and humanity revolt, were openly avowed. 
The best writers of those times, as Horace, Tacitus, Ju- 
venal, give a dreadful portrait of their moral character. 
The last author, after detailing the wickedness of that 
period, says, 

« No age can go beyond us; fature times 
** Can add no further to the present crimes.** 

Such were the features of the Gentile world. Of the 
Jews, we need only cite the account given by Josephus, 
their own eminent historian — " Had the Romans delay- 
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ed calling these abandoned wretches to account, their city 
would either have been deluged by water, or swallowed 
by an earthquake, or destroyed like Sodom, by thun- 
, der and lightning ; the Jews if possible, being more aban- 
doned ; for their notorious profligacy the whole race was 
extirpated." 

It is true that both Jews and heathens still retained 
the forms of religion. The former still adhered to the 
faith and worship of the one true God, and professed a 
high veneration for the institutions of Moses. But they 
had greatly corrupted the religion of their ancestors by 
absurd glosses, superstitious customs, and impure morals. 
The Pharisees, their most popular and powerful sect, had ' 
almost buried the divine law under a load of human 
traditions. The Sadducees, who were the freethinkers 
of the age, had sapped the foundations of virtue by de- 
nying a future existence and retribution. The multitude, 
under the influence of such blind, clashing, and depraved 
leaders, were sunk into woful ignorance and degeneracy. 
They really imagined that a strict and zealous performance 
of external rites would atone for allowed and abandoned 
wickedness, ^s to the Gentile nations, their established 
religious opinions and ceremonies had very little efficacy 
either to restrain vice, or to nourish virtue. For their 
adored gods and goddesses were in general models and 
patrons of criminal passions and indulgences. . Their vo 
taries could feel no obligation nor motive to be more d^ 
cent and pure than their deities ; they could feel no shame 
or remorse for imitating their example ^ they would rath- 
er place their security, happiness, and glory in resem- 
bling, and in this way pleasing their fancied protectors. 
If you ask, how could rational beings help perceiving thfi 
absurdity and immoral tendency of these religious 1^%' 
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terns ? Wc ahiw^r, beside the astonishing influence of 
education, of habit, of antiquity, of civil policy and pow- 
er, of private gratifications ajid interest, the subtle priests 
of paganism employed the grand machinery of oracles and 
divination, of miracles and prodigies, to impose on vulgar 
credulity ; and even those sagacious and independent 
minds, ^\ ho saw and despised the fallacy of these preten- 
sions, were obliged to suppress or disguise their senti- 
ments, lest they should incur the imputation and punish- 
ment of blasphemers and atheists. 

But could not the learned philosophers and virtuous 
sages of those times correct these evils ? We reply, though 
the gehms and improvements of some eminent persons ia 
Greece and Rom6 demand our admiration ; though some 
of their speculative, and many of their practical instruc- 
tions were noble and ejicellent j and though a few of 
then* enforced their moral lessons by their exemplary 
lives; yet none had a weight of character and influence, 
or a fund of -wisdom, resolution, and perseverence, equal 
to the arduous work bf a general reformation. Their sys- 
tems were clouded with so much ignorance and uncer- 
tainty, debased by such absurd and perplexing subtilties, 
inrolved^ in so much dispute and contradiction, and for 
thfe most part tinctured with such demoralizing senti- 
itients, as almost deprived them of any salutary tendency, 
and in many instances gave them a v6ry pernicious erect. 
The pWlosbphy of Epicurus was very prevalent at the 
time of Christ's birth. Epicurus, the founder of this sys- 
tem, Aiaihtained thzxpieasure was the chief end of man ;. 
tfiat^^lrf ue was estimable, only as a handmaid to this ; that 
presto gratification was the sole object of a wise man, 
a^ he Has no grounds to believe either in a providence or 
^ future retribution. Though Epicurus himself by pleas- 
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ure intended chiej|y mental and virtuous enjoyment ; yet 
his doctrine^ as generally understood and practised, was 
extremely hostile to strict morality, as well as to piety^ 
and equally propitious to unbounded sensual indu}* 
gence. The principles of the Stoics ti^ere likewise unfa- 
vorable to virtue by giving her a rigid and inhuman as- 
pect, and by rendering her sufficient for l^er ^wn support 
and reward, without the sanctions of a supreme moral 
Governor and Judge. The Academics, a very numerous 
and wealthy sect at the period before us, asserted theim* 
possibility of ascertaining moral and religious truth, or of 
determining with full satisfaction, whether there be a 
God or a future state, or whether virtue be the duty and 
happiness of man. To this sect Cicero gave the prefer- 
ence ; as plainly appears from his Questiones Academical 
in which he details and ingeniously consults the several 
doctrines of Grecian philosophy. While in his several 
writings he selects and adopts whatever was valuable in 
these various systems, and while some of his works con- 
tain excellent summaries of jurisprudence and ethics j he 
was able to advance no higher than uncertain or proba- 
ble conjecture with regard to the fundamental principles 
of religion. His learned and elegant productions may 
therefore be ranked among the best proofs both of the 
strength and weakness of unassisted reason, and of the 
peculiar need, in which the world then stood, of a divine 
instructer, to elucidate and enforce the true and certain 
principles of religion and morals. If this divine teacher 
had sooner appeared, the necessity of his interposition 
would not have been so feelingly acknowledged. Had 
he visited mankind, before the primitive religion of man or 
the patriarchal and Jewish revelations had fully tried and 
lost their force, or the best experiments of civil policy, 
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learned refinement^ and human philosophy had exhauisted 
their resources ; it would have been said, that these 
vere sufficient. He therefore waited, till the political, 
scientific, and moral state of the world demanded his 
coming ; and I may add, till the series of antient prophe- 
cy, and the general expectation of some remarkable de- 
liverer, had prepared manlcind for his reception. Do not 
these circumstances recommend Jesus. Christ, the founder 
of the christian church, to our grateful esteem, as the 
Messenger of infinite wisdom and benevolence ? 
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N our last discourse we began a series of Lecture* 
on Ecclesiastical History, or the history of the christian 
religion and its professors from its origin to this day. As 
the christian church was founded by Christ, and derives 
its name from him ; it was proper to date our inquiries 
from the age of his birth, and to give a summary view of 
the peculiar state of the world at that period, which ren* 
dered the coming of a new and divine Instructer eminently 
seasonable and important. Had Jesus appeared, as the 
founder of a new institution, at an improper time, or st 
season diflferent from that prefixed by the prophets ; this 
circumstance alone would have blasted both his charac- 
ter and enterprise. But we have shown that he came at 
the time, which exactly corresponded with antient predic- 
tion and general expectation ; at a time, when the civil 
and literary, the moral and religious complexion of man- 
kind invited and earnestly called for his appearance. 
These circumstances recommend him to every honest 
mind as the true Messiah, the destined Reformer and 
Savior of the world. 

The era of Christ's birth probably coincides with the 
seven hundred and forty eighth year of Rome. There 
, is however much difficulty in accurately fixing the date 
of his nativity. Dionysius of Scythia, a Roman priest, 
in the reign of the emperor* Justinian, began, about the 
twenty seventh year of the sixth <;entury, to use the birth * 
of Christ as an epoch. Before that time the Romans 
reckoned from the building of Rome, or from the Con- 
suls ; the Greeks by their Olympiads ; and the eastern 
nations from different eras. Dionysius having introduc- 
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ed this new chronological standard, Bede^ a celebrated 
English author, adopted it in his writings, and gave it a 
general currency among christians, especially in the west- 
em parts of Christendom. Hence originated the com- 
mon christian era, which is supposed by writers of the 
most exact information to be dated about five years later 
than the birth of our Savior. But this mistake or un- 
certainty is of no importance, as we are assured of the 
main fact, on which our religion and salvation depend* 
Four sacred writers have given us the memoirs of his 
birth and descent, and of the leading actions and circum- 
stances of his life. Though these form a most interest^ 
ing part of the christian history, yet as we have been con- 
versant with them from our childhood, they do not re- 
quire a particular detail. I shall therefore only touch 
on a few passages in these memoirs, which have a peca« 
liar connexion with the design of these lectures, or which 
call for our special and critical attention. Two of the 
sacred historians give a very circumstantial account of 
the extraordinary manner of Christ's birth, or his mirac- 
ulous descent from the virgin Mary j and one of them 
expressly applies to this event that antient prediction of 
Isaiah, '' Behold a virgin shall bear a son, and shall call 
his name Immanucl/* The opposers of Christianity in- 
sist, that this prophecy, as it stands in the seventh chapter 
of Isaiah, evidently relates to a young woman in the time 
of king Ahaz, and was intended to comfort him, when 
terrified by the invasion of two confederate princes, by 
assuring him that a virgin soon to be married, would 
speedily bring forth a son, who should be a pledge of 
the approaching deliverance of his country, and the des- 
truction of her invaders. But the application of th» 
prediction to the birth of Jesus is sufficiently vindkated. 
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by these two considerations. First by the magnificent in. 
troduction of this prophecy ; ** Jehovah himself will give 
you a sign, that is, a prodigy worthy of himself ;*' ^^- 
bold a virgin shall conceive^ ^c. If this intended no more 
than a conimon birth, it was wholly unworthy of so sol- 
emn a preface. Second by the abundant consolation, which 
this future and extraordinary event "was fitted to inspire ; 
for it assured the distressed king and people of Judah, 
that notwithstanding their present danger, their family 
and nation should subsist for many ages, and at length 
be honored and blessed by the miraculous birth of a chifdy 
whose name is Immanueh In short, this uncommon cir- 
cumstance of our Savior's nativity is not only plainly 
foretold by the prophets, and recorded by the evan- 
gelists, but it eminently accords with the singular purity 
and dignity both of his person and office. 

Another particular in the history of Christ, which re- 
quires elucidation, is the striking difference between Mat- 
thew and Luke in giving his genealogy, or the line of 
his ancestors. But this difference is easily accommodat- 
ed by remarking first, that as Matthew wrote his gospel 
for the Jewish converts, so he followed their establish- 
ed usage by commencing his genealogy with Abraham, 
the father of the Hebrews ; whereas Luke being a Gen- 
tile convert, and writing for Christians at large, carries up 
his pedigree to Adam, the father of all mankind. Sec- 
ond, Matthew sets down our Lord's political or royal de- 
scent, which gave him a right to tljte Jewish throne, and 
therefore begins his deduction from Abraham, to whom 
the first promise of the kingdom was made. But Luk^ 
means to point out his natural descent, as a partaker of 
humanity, and therefore traces it up to the iSurst Head or 

Ww 



354 LECTURES ON f lect. ic, 

Fotrntain of human nature. Third, as it had been ire- 
quently foretold that the Messiah should be the seed of 
David ; as the royal line of this prince, by Sdomon be- 
came extinct npon Jeconiah^s captivity and wantof issue^ 
and was thence transferred into the line of Nathan, anoth- 
er of David's sons ; as Joseph and Mary both descend* 
ed from this tatter stock, the one from the regal, the 
other from a different branch of it $ so one evangdisi 
has vouched the regal pedigree of Jesus in the line dF 
his reputed and legal father, the other his natoral de- 
scent from David . by his real mother. Of course iM 
drversity of these ciccoMts, instead of presenting any seal 
difficulty, unfolds a new beaiity in the gospel instory ; 
wnce these genealogies united, fuHy subs tad tiaie the 
claims df Jesvts, as 4ftie promised Mesmh aad Sang of 
the Jews. 

^ Another strildng particular in the story of Cbrist res- 
ects the place of his uatmty • As antiectt prophecy 'had 
mat4ced out Bethlehem for ^or scene of tl»6 ev^t^ so 
LuSce infofpms ^us that the iblfillment of this prediction 
was instrtmentally '^i^ted by Auguslnis Gesaa*, who is- 
sued a^kcreeithat "all the^werld/' riwitiis, the wiiole 
Jtoman^mpire, ^should be taxed," or th^t aBl his sdb* 
jects, with thdr several ages, employments, and estates, 
should be -acouraltely surveyed ^wA enrolled, for the pur- 
pose of e^ual taxation. It had been an early usage f&t 
•die cttizetis of Rome to be tfius numbered and Fegi«teFed 
every fifth year by certain otiicers callled censors. The 
«mp6rdr Augustus was the ^rsft, who extended this law 
^o the Roman provinces. History informs oxs that all 
^ese provinces were thus surveyed three several times 
Huring Ixis reign. The ^second of tibese ^surv^s will <near- 
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ly correspond with the true era of Christ's birtb. By 
virtue of this imperial edict, Joseph and Mary, who were 
both (^ the tribe of Judah, and family of David, resorted 
to Bethlehem, the chief or parent city of their tribe, there 
to have their names smd possessions recorded. Their 
visit to this place for a political purpose, by the requisi- 
tion of a heathen emperor, was overruled by divine provi- 
dence, to verify in the person of Jesus one essential mark 
of the promised Savior, by fixing his birth in the predict- 
ed city of David I One difficulty however occurs in this 
history of Luke ; for he tells us that *^ this taxing 
** was first made, when Cyrenius was governor of Syria.'* 
Now it appears from unquestionable authority that Cy^ 
renins was not governor of Syria until ten or twelve years 
^ter the birth of Jesus, and that a taxing or assessment 
was made in Judea at the commencement of his admin- 
istration. But this difficulty admits of an easy and two- 
fold solutioUf It is solved by distinguishing between thf 
survey and enrollment of citizens, which took place at 
the time of Christ's nativity, and the actual levy oftaxos 
accordingly^ whidi was ^executed eleven years after. It 
it also remaved, as Dr. Lardner critically remarks, by the 
word Jirst J as used by the evangelist— ?-" this taxing 'was 
^rr/ made .&c." This expression necessarily implies more 
than one census or taxation. Now Josephus speaks of 
one, which took place about the time cf Christ's birth* 
This may be the instance contemplated by Luke, whose 
words may be thus translated--^^' this was the first assess- 
ment of Cyrenius, governor iof Syria." The same man, 
who afterward governed this province, might be concern- 
ed in the first, as weU as second enrollment ; and the ti- 
tle of governor, by which he wgs afterward distinguish- 
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ed, might be naturally used to point out the agent in both. 
Thus in popular language we say, that such a book or 
such a transaction was the work of President Adams, 
though the book or action existed long before the author 
was President. 

Another question suggested by the history of Jesus is, 
why the birth, the life, and death of so august a personage 
were debased by so much poverty and suffering j espe- 
cially when the prophets had described the future Messi- 
ah as a most glorious and triumphant Prince ? We an- 
swer, this mean and suffering condition of the Savior for- 
cibly inculcated the spiritual, humble, and heavenly 
nature of his kingdom ; it showed that his religioq and 
his church were to triumph, not by worldly policy, riches, 
or might, but by the force of truth, and the power of 
God. Besides, the Founder of the christian church was 
to be a teacher and example of holiness, and a sacrifice 
for sin, as well as an illustrious King. As a teacher of 
pure virtue, he must share the common fate of prophets 
and reformers, that is, must be hated, vilified, and perse- 
cuted, and seal his doctrine by suffering for it. As a 
pattern, he must display an example of perfect goodness 
in humble or common life, and of heroic virtue amid the 
severest trials. As a sacrifice for sin, he must submit to 
a painful and ignominious, yet meritorious death. This 
path of virtuous humiliation was the destined road to that 
splendid triumph, to that universal and everlasting em- 
pire, which he was finally to enjoy. This triumph he has 
already exhibited in the wide propagation and blessed ef- 
fects of his gospel. It will be displayed with far greater 
lustre, when his kingdom shall visibly embrace and bless 
the whole world, and especially, when sin and death shall 
be wholly subdued under his feet. 
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' Another inquiry suggested by the gospel history is 
this— Why did Jesus spend thirty years in obscure life, 
before he entered on the high office, to which he was 
bom ? The probable answer is, because it was an es- 
tablished rule among the Jews for the ministers of the 
temple to be initiated into their sacred office at the age of 
thirty years. Agreeably to this law, John the Baptist, 
our Savior's forerunner, commenced his public ministry 
at the same age. On the same general principle our 
Lord was consecrated to his office by baptism with wai- 
ter, which was followed with the sacred unction of the 
Holy Spirit, visibly descending upon him. This baptism 
and this unction corresponded with that washing with 
water, and that anointing with oil by which the Jewish 
high priest was initiated. It was fit that this great Priest, 
Prophet, and King should be inaugurated by ceremonies 
equally solemn, and by gifts of the Spirit far more plente- ^ 
ous and sublime, than those of his antient types and pre- 
decessors. On similar grounds he chose twelve apostles, 
in allusion to the twelve tribes of Israel ; and seventy 
other missionaries, in allusion to the Sanhedrim, or Jew- 
ish council, consisting of seventy senators. By the first 
appointment he intimated that he was now supreme Law- 
giver and High Priest of all the Hebrew tribes ; and by 
the second, that the power of their Sanhedrim was super- 
ceded by his superior and divine authority. As his gos- 
pel was designed for a universal and perpetual dispen- 
sation, it was highly expedient that a select number of 
men should be educated in his family, and be constant 
witnesses of his doctrine, example, and miracles ; that 
they should be qualified to attest with certainty his death 
and resurrection, and thus be able to propagate hjis rdi- 
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^oa to the most distant countries and ages« Such a 
select company were the apostles. It was fit that these 
prime ministers of his kiogdom should be taken from the 
low and unlearned classes of mankind ; otherwise their 
raccess would be imputed to natural causes, and thug 
the evidence and glory of Christianity would be greatly 
eclipsed. It seems at first view very surprising, that Je- 
sus, whose eye penetrated the hearts, the most disguised 
characters of men, should admit Judas Iscariot into this 
domestic and confidential circle, and above all that he 
should appoint this mercenary and perfidious wretch the 
steward and treasurer of his family. Yet this part of 
our Lord's conduct was the result of profound and even 
divine wisdom ; it answered the most important and glo- 
rious ends. It showed that Jesus was willing to throw 
open his most secret actions, discourses, and views, not 
merely to his devoted friends, but to a sagacious and hard- 
ened enemy. Did ever conscious rectitude appear so dig- 
nified, as when Jesus for a long course of time freely sub- 
mitted his private and public conduct to so acute and 
treacherous a companion ? As Judas was keeper of 
the common purse, he must know better than any other 
disciple, how his master applied its contents ; whether 
he devoted them to views of personal interest, popularity, 
or power. If he had ever discovered the least fault or even 
suspicious trait in the character of Jesus,he would certainly 
have disclosed it, especially when his own reputation and 
life were depending ; he would not have publickly con- 
fessed that he had betrayed innocent blood, and have 
sunk down into insupportable anguish and despair. The 
full and dying testimony of this determined traitor was 
therefore one of the strongest attestations to the match- 



LECT.n.J ECCLESIASTICAL HISTORY. 359 

less excellence of our Savior's character, and to the truth 
of his pretentions ; and our Lord's selection and treat- 
ment of him reflect peculiar lustre on his discernment, 
innocence, and dignity. 

[This is the last lecttire delivered by the Reverend author in this es^ 
tablishmentm From the foregoing specimen it will be regretted, 
that he did not live to finish his intended course upon this highly 
interesting subject.'] 
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